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The Clergy with Saintly Essence

“The Golden Chain of the Great Lent” is another valuable piece
of writing by Patriarch Shnork Kaloustian, first published in 1971.
This new edition, meticulously revised by Rev. Archpriest Dr. Zaven
Arzoumanian, is being published on the occasion of the 25" anniver-
sary of the Patriarch's passing.

For us, personally, it is an immense pleasure to have this new
edition of His Beatitude Archbishop Shnork Kaloustian’s “The Golden
Chain of the Great Lent.” We have been truly blessed to know him
personally. The editor of this book, Rev. Archpriest Dr. Arzoumanian,
likewise, remembers his various encounters with His Beatitude. All
those who knew the Patriarch can vouch, without hesitation, that he
was a clergy with saintly essence. His spirituality and pureness of
heart is reflected in all of his writings.

We are grateful to Rev. Archpriest Dr. Arzoumanian for com-
mitting himself to this monumental work, through which he pays
tribute to the blessed memory of Shnork Patriarch. We are confident
that this book will continue to inspire and aspire the devout to follow
in the footsteps of our Lord, especially, during the spiritual journey
of the Great Lent.

May His Beatitude’s memory be blessed forever. Amen.

Archbishop Hovnan Derderian
Primate

September, 2015
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THE GOLDEN CHAIN OF
GREAT LENTEN SUNDAYS

ARCHBISHOP SHNORK KALOUSTIAN
PATRIARCH OF CONSTANTINOPLE
Translated and Edited by Father Zaven Arzoumanian, PhD

PREFACE

The Armenian Church has unique characteristics that distin-
guish itself from other churches by certain authenticity. Among the
many of such qualities, are the proper names given to the Lenten
Sundays, versus the numerical distribution by sister churches. The
Armenian Church qualifies the six Sundays of Lent with their proper
names as follows: Sunday of Good Living, the Expulsion, the Prodigal
Son, the Steward, the Unjust Judge, and the Advent. Each of those
names, borrowed from the New Testament, assumes the purpose of
Great Lent and together they comprise a magnificent completion.

Many years ago we started writing about this subject, and
some of the articles appeared in The Armenian Church, the official
monthly of the Eastern Diocese of America, beginning from the
March issue of 1952. The present publication for sure has very little
to do with those earlier writings, being entirely a revised and new
composition. Furthermore, a series of similar articles appeared in the
1971 February and March issues of Marmara Daily in Istanbul, titled
“Great Lenten Meditations” that are mostly incorporated in the
present publication. Our wish was to gather the scattered articles
under one umbrella with some additions and deletions, and present
this book for the sake of the edification of our church members.

We are well aware that readership in general, particularly
religious books, has been in deep regress among the Diaspora
Armenians. Nevertheless, if it serves the purpose among the least
amount of people, we still think the time we dedicated will be worth
it, time we usually steal from our period of rest.

Archbishop Shnork Kaloustian
Patriarch of Constantinople



FOREWORD
BY THE EDITOR

His Beatitude, the late Archbishop Shnork Kaloustian, Pat-
riarch of Constantinople (1962-1990), has left a rich legacy including
this valuable work where he has traced the roots of religious piety,
explored through the “Chain of Lenten Sundays.” Here, the
venerable Patriarch has skillfully combined deep piety from Biblical
insight down to the Armenian Church worship in a wide scope,
meticulously analyzing all phases of fasting, repentance, and
especially the social behavior of the faithful. His aim reflects the
moral attitude of the faithful in terms of edification rather than
formal fasting. His mainstream teaching has been very clear: moral
fasting in its higher quality against the formal and outward fasting, if
achieved by acts of benevolence from the least kind to greater
options. Otherwise, formality alone, even faithfully calculated,
remains religiously worthless.

Each of the six Sundays in Great Lent offers an excellent
lesson right from the source, the Gospel of Christ, based on
significant parables, each unique in its kind, and blended together
with religious and ethical, spiritual and moral aspirations. Fasting in
its right application has healing power, if accompanied with prayers
addressed to God alone, and not in reference to men for showing.

We are indebted to the late Patriarch for his inspiring book,
highly educational, published once only in Armenian in 1971. It was
my wish to edit and translate the volume in his memory on the 25
year of his passing, on this Centennial year of the Armenian
Genocide of 1915.

Fr. Zaven Arzoumanian
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CHAPTER ONE
+
ABOUT FASTING IN GENERAL

“Yet even now, says the Lord,
return to me with all your heart with fasting,
with weeping, and with mourning”
(Joel 2:12)

THE PRESENT STATE OF FASTING

Fasting is observed by three monotheistic religions: Judaism,
Christianity, and Islam. It is in Christianity that Fasting has assumed
supreme importance since the Middle Ages, reaching its peak in its
most strict observance. In those ancient times, fasting was not
merely a canon written in church calendars, nor was it a matter of
self-conscience; rather, it was church regulated canon law in its most
strict application, both in the West and in the East, dictated for all
Christian individuals collectively. As early as 350 AD there was a
special canon adopted at the Church Council of Gangra, where article
20 said: “A healthy adult man bearing the name of a Christian, but fails
to observe fasting for forty days, shall be anathematized.”

At present regretfully fasting has dropped dramatically in
churches and among individual Christians. The deep regress in the
West began at the end of the Middle Ages, and continues its
decadence down to our days. Initially, for reasons of building
activities and during civil wars, the Popes of Rome gave permission
to the families of the nobles to feel free from fasting in order
monetary funds could be accumulated to benefit the Holy See of
Rome. During the 16% century Renaissance, the drop was felt even
more, especially when simultaneously the Protestant movement
came into being which entirely abandoned the obligation. The
secular wave in our present time engulfed the society and gave
priority to freedom, revolution, and disbelief, leading to apathy, thus
collapsing the initial faith for fasting. Thank God, we still cling to the
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remnant of this religious obligation, albeit in its weakest and
somehow superficial manner.

Regrettably, some 35 years ago, the Armenian Church came
to the point of declaring that “life has resolved the fasting problem,”
while discussing the “Reformation of the Church” in general. In spite
of the fact, however, fasting can never fade away completely as long
as the faithful believe in prayer, repentance, and Holy Communion,
thus upholding the value of religious life as a priority. Even though
some theologians, devoid of God’s Holy Spirit, may declare that “God
is dead,” and millions of people may deny God’s existence, it will
never happen that God’s providence will cease altogether. The case
is the same with fasting.

WHAT IS FASTING?

The present generation may think that fasting is “to refrain
from eating meat, egg, and dairy products.” This idea, we must say,
is a recent one and does not reflect the original purpose of fasting.
According to the Holy Bible fasting is a period of sorrow and
mourning, self-deprivation from certain food, self-punishment, and
staying away from all kinds of pleasure. Bear in mind that fasting and
pleasure are opposites, and life in exchange, fasting and then playing
poker or dancing alternately, will simply erase the significance of
religious fasting altogether.

Initially fasting applied also weeping and mourning, tearing
clothes, beating the chest and sitting on ashes. An example from the
Bible is seen when David saw the tragic death of Saul and Jonathan,
followed by the deadly defeat of Israel, he and his household “tore
their garments, beat their chests and wept, fasting until evening” (2
Kings 1:12).

PRAYING

Fasting goes always hand in hand with prayer as we read in
the Bible that recommends both to offer together. In Tobit 12:8 we
read, “It is good to pray while fasting,” and in Mathew 17:20 it is
stated that “this kind of demon is cast only by prayer and fasting.”
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Fasting was also observed for a certain purpose and for its successful
conclusion, like Queen Esther who decided, against royal orders, to
appear before the king at the risk of her life, asking her peoples’
salvation. She asked for people to fast, saying: “Go, gather all the
Jews to be found in Susa, and hold a fast on my behalf, and neither
eat nor drink for three days, night and day” (Esther 4:16).

REPENTANCE

Gradually fasting applied repentance in the format of church
worship. The initial connection comes from the people of Nineveh,
who heard from Prophet Jonah that their city would destroy because
of their iniquity. They believed in what God told them, and wore
sackcloth all of them, from the rich down to the common citizen.
Hearing this, the king stepped down from his throne, changed his
royal outfit, wore the sackcloth, and sat on ashes. He announced that
all men shall fast, and shall cry to God wholeheartedly to return from
their sinful ways so that God may change his mind and save their city
(Jonah 3:5). As for our present day habit of not eating meat and
related food, we find the first reference in the Book of Daniel where
it says: “I, Daniel, mourned for three days and refrained from eating
rich food, meat and wine, and did not anoint myself during those
three weeks” (Dan. 10:3).

LEADING NAMES IN THE OLD TESTAMENT

Moses, the greatest Prophet in the Old Testament, stands out
as the man who observed fasting for the first time: “And Moses faced
the Lord for forty days and forty nights on Mount Sinai, neither eating
bread nor drinking water” (Exodus 34:28). The same we know about
Prophet Elijah, who observed fasting forty days (3 Kings 19:8). King
David did fast to save his illegitimate son’s life but it was not possible
(2 Kings 12:16). Judith, a hero among the Jews, kept fasting all the
years of her life (Judith 8:5). Nehemiah who rebuilt the walls of
Jerusalem after the Exile, seeing the misfortune of his people and the
burned city, fell on his face and wept, mourned for days and
observed fasting, constantly praying before the Lord God (Neh. 1:4).
Prophetess Anna who saw the Savior in her last days in life, would
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not leave the temple but remained there and worshiped day and
night (Luke 2:37).

IN THE NEwW TESTAMENT

In the more luminous midst of the New Testament, fasting
continues to be observed, first and foremost, by Our Savior Jesus
Christ. Following His Baptism in Jordan, Jesus filled with the Holy
Spirit went to the wilderness to be tempted by Satan. He neither ate
nor drank while there, as we read in the Gospel of Luke (4:1-2). The
church recognized the initiative as a divine ordinance for the sake of
men’s salvation, following His Baptism, Sufferings, Crucifixion, and
Death on the cross. While Jesus observed fasting, it was not because
He needed repentance, but only for the sake of the salvation of
humankind. It was the best way to instruct and reveal the
significance of fasting.

Singing our church hymns we become aware of the need of
repentance, such as, “This day the Second Adam (Christ) observing
the fasting redeemed the debt of those who ate from the forbidden
fruit.” Also, “Like the Savior’s fasting for forty days, for the church
too, fasting during the forty days of Lent will be worthy to attain the
heavenly joy with the One who rose from the dead”. He became the
example for His followers both in fasting and in being Baptized, thus
establishing both Sacraments of Baptism and Repentance.

THE TEACHINGS OF JESUS
AND THE APOSTLES ON FASTING

The Sermon on the Mount is the main source of religious and
moral issues where fasting has an important place. Jesus said, “When
fasting, do not be like the hypocrites with sad faces who show
themselves as if they are observing it seriously. | tell you their reward
is just that. But, when you fast anoint your head, wash your face, so
that you do not show others that you are fasting. Do it privately and
the invisible Father will see all secrets, and will reward you”. (Math.
6:16-18). Jesus instructs us in His words how and in what spirit we
shall observe fasting.
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At one point, the Pharisees objected Jesus’ attitude that He
and his disciples were not fasting like they and John’s disciples did.
The objection was not wrong altogether; in fact, Jesus and His
disciples did not fast, but above all, their entire life was in fact
dedication and fasting. They were living on alms given by their
followers while walking from town to town, and whatever they had,
they ate. They had no choice. They even ate the raw wheat crushing
in their palms while passing through the fields (Luke 6:1).
Nonetheless, Jesus answered them saying, “can you expect fasting
from those who are at a wedding when the groom is with them? But
the time will come when the groom will be taken away, and then they
shall fast” (Luke 5:33-35). That was a prediction that His followers
will definitely fast after His death.

FASTING IN THE CHURCH

We realize that the church observed fasting after the Ascen-
sion of Christ with no specific rules and daily obligation. We also can
say that fasting is a private decision based on spiritual need, whether
individually or collectively. Accordingly, the first official fasting that
we know began in Antioch, the second center of early Christianity
next to Jerusalem. We read in the Acts of the Apostles that in Antioch
the so called “prophets and teachers,” while praying, the Holy Spirit
told them to select Barnabas and Saul (Paul) to serve the church; so
they prayed with fasting. Then they ordained them before dismissing
(Acts 13:2-3).

Later, the same did Paul and Barnabas who ordained priests
to serve the Lord by fasting and praying. When Paul was asked about
his Christian activities, he always stated that he “was obligated to
stay hungry and thirsty” (2 Cor. 6:5). The basis of fasting therefore is
purely Biblical making the order mandatory if true Christianity is to
be practiced, not only during Lent, but during the entire year as
fating literally or not becomes the moral obligetion of the believer.

THE GREAT LENT

The forty days of Lent has its origin in Christ’s fasting in the
wilderness for forty days. Since physically it is impossible to stay
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without nutrition day and night, the church has ordained specified
meals, one meal per day, for the period of Great Lent. It is specified
as “Great,” in comparison with the shorter fasting days, preceding
the major tabernacle feasts of the year. The aim of the Great Lent is
to give ample time for the faithful to prepare themselves for the
forthcoming Holy Week and Easter, and worthily receive Holy
Communion.

No mention is made in the ancient literature prior to the 4t
century regarding the forty days lent. Only the church historian
Tertullian at the end of 2"¢ and at the dawn of the 3" wrote about a
heresy called Montanus, which kept fasting two weeks before Easter,
while the orthodox Christians fasted only one or two days the most,
prior to Easter. The canon of the church comes from the First Council
of Nicaea in 325 AD, which formulated the 5% canon and designated
it as “The Forty Days.” Patriarch Athanasius of Alexandria was the first
who in 330 AD ordered 40-day fasting prior to Holy Week. Next, in
the “Canons of the Apostles,” at the end of the 4™ century, article 8
specifies, “The Apostles determined 40 days to stay away from doing
iniquity, from food and sinful conduct, prior to the Savior’s sufferings,
and then commemorate His sufferings, the Easter and the
Resurrection” (Book of Canon Law, p. 32).

THE FOLLOWING CENTURIES

The 5% century historian Socrates reports some Christians
during Lent do not eat meat, but some eat fish and poultry. It is also
said that the timing is specified, that is, to fast until 3 o’clock in the
afternoon, after which they were permitted to eat anything they
wished. In the other extreme, some ascetics ate only once or twice
every week, while commonly they ate once per day, staying away
from the meat and the wine. Not until the 7™ to 8™ centuries,
Christians began to specify between the dairy products and the
meat, to eat egg and drink milk, added with water.

Pope Gregory the Great of Rome at the dawn of the 7t
century made it official for the first time and wrote to the “first
Bishop of England Augustine, stating that during Lent we do not eat
any animal products, meat, milk, cheese, egg and the rest”. This
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ordinance became official and accepted both in the West and the
East, but in the Middle Ages allowances were made in the West to
reduce fasting to gradual abandonment with the endorsement in
recent times of Vatican Il, some fifty years ago. In the East, fasting
remained more or less strict, but eventually the church allowed to
remove the restriction. In the Armenian Church calendar 158 fasting
days are specified, including the 40 days in Great Lent. Exactly half
the remaining 59 days comprise 11 Eve of the Feast fasting days, and
59 days are distributed in Wednesdays and Fridays fasting days. This
of course does not mean that our faithful fast accordingly. They may
wait until Great Lent to do so.

THE PURPOSE OF FASTING

Why observe it? The answer depends on the value of our
religious status. To make it easier to understand, the comparison of
illness and the diet prescribed for it is very similar to our sins and the
fasting, since whatever is illness for the body, sin is the same for the
soul. We can even say that sin is the illness of the soul, as illness is
the sin of the body. Both require a remedy, the first requires fasting
and repentance, and the second diet and physical care. We know
that the physician prescribes for his patient either medicine or diet,
may be both of them together. Some patients are cured by strict
diet, such as, the diabetic who should watch what he eats. The same
applies to sin. Sins are destructive if not controlled. To eat must have
its limits, including one’s appetite,

On the other side of the coin, lust remains one of the deadly
sins if abused. It is necessary and blessed for procreation, but beyond
that, it becomes fornication, a leading sin in Christianity. We know
how much this relationship is deteriorated in today’s society. The
body instead of being directed by the rational man has become the
victim of vice and sinful behavior. Gluttony likewise, is sin in the
exaggeration of normal eating that yields physical problems and
spiritual downfall.

The only control of all these is to observe fasting that can
regulate various appetites in physical and moral life. That is why St.
Paul says in the Letter to the Galatians, “/ tell you, follow the Spirit
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and shun being the slaves of your lusts, because the body desires the
opposite what the spirit desires, and the Spirit desires things opposite
to the body” (Gal. 5:17). The purpose of fasting is therefore to
strengthen the spiritual life, at the cost of weakening the desires of
our pleasure.

THE PUNITIVE ELEMENT

Repentance includes the element of self-punishment as a
result of the pain caused by a sinful act, the greatest act severing us
from God that needs contrition and sincere sorry. Fasting and
repentance are the only way of gaining God’s mercy and grace
whereby we may recover from our fall. We know that certain
illnesses are terminal and deadly, unless they are cured when
diagnosed before it is too late. Likewise, we commit sins called
“deadly sins” because they kill within us moral consciousness,
human dignity, and good character. When those are lost, then the
human being ceases to be “human” in its essence. Certainly, what
makes the difference between the animal and the human being is
the human’s moral consciousness, and his ability to recognize and
appeal to God. The remedy is to “live thoroughly” the Great Lent as
a divine gift and time in life for spiritual awakening through fasting
and repentance.

We also realize that diet is not the healer in itself; it is the
natural resources of the body that heal, such as the blood which is
under constant control. Medicine and dieting are simply preventive
for the growth of the illness. The same is with religiously fasting, but
for sure, it is not that it absolves our sins; it is God alone who pardons
us. The ceremonial repentance after fasting can only help God stay
closer to us in times of need. Further, contrition, penitence, and prayer
are one unit through which God’s healing power affects Christian
believers, as says Saint Augustine of Africa, “Fasting cleanses the
spirit, enlightens the mind, keeps the balance of our good and bad
habits and desires, disperses the clouds of our secular desires,
extinguishes the sexual burning, and instead advances abstinence
under the light of justice.”
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THE BENEFITS OF FASTING

To reap the benefits of fasting, the invitation of Prophet Joel
some 2500 years ago, tells us to turn back to the Lord God whole-
heartedly by fasting, weeping, and mourning, an invitation
addressed to all generations who had the misfortune to separate
themselves from God. Our present generation has done just that, to
keep a distance between God a hundred times as much, as if
permanently, in deed, in technology and in impiety, neglecting the
“return” by way of “repentance and sorrow wholeheartedly.” They
arrogantly have neglected the benefits of fasting and praying one
way or another. The following are the benefits of the Great Lent.

There is always goodness out of pious fasting, except if some
ignorantly consider those benefits as the purpose of fasting. We
know that the wheat and the weed grow together and that the weed
is not altogether useless, herds are fed by it. At the same time, no
one cultivates wheat to reap the weed. The apricot comes with its
seed which is useful to a certain extent, but nobody grows the tree
to get the seed. Fasting has its benefits, such as, physical well being,
allowing less accumulation of fat in the various parts of the body
which otherwise could affect the heart from regular circulation. In
fact, controlled fasting, prescribed by the church calendar will help
maintain health and physical shape, but if in reverse, fasting aims at
losing fat, it stands void of religious value.

Fasting has another good effect that of strengthening one’s
will. Will has central role in our spiritual and moral life. A strong will
can overcome weak decisions, and the person observing fasting will
feel stronger in pursuing moral ideals with no pressure from outside.
Goodwill getting stronger, our mind and our time will definitely yield
more fruit. On the reverse, how much waste and confusion will there
be because of the lack of goodwill. Here again the purpose must be
purely religious and not expedient. Free will and goodwill must be
distinguished, and harmony should be our way to true repentance.
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TODAY’S FASTING HABIT

At present, when fasting, we try to refrain from eating meat
and dairy products. This being the case, many, not necessarily for
religious purposes, declare themselves vegetarians; they only eat
vegetables all year around, and obviously do not claim they are
fasting. There is no connection between the two. Generally, the
present age does not find or prepare food for fasting, especially
when the Roman Catholic Church has eliminated the mandatory
fasting, except for Good Friday. Therefore, what we should do about
it? We have to listen to what the Lord Jesus says.

Jesus said after His departure from this world His followers
shall observe fasting (Math. 9:15; Mark 2:20; Luke 5:35). This meant
that all those who can fast and find spiritual relief, without delusion,
should continue doing it, and God shall accept their wishes. We
recommend for those who do not find it practical, and cannot find
spiritual satisfaction, the following options.

1. To eat one meal a day, meat or/and vegetables, dairy pro-
ducts, with no exaggerations of side dishes. This may be a
considerable deprivation for those who are used to eating
three times a day, and in addition, unlimited and unsche-
duled desserts and more.

2. Those who are unable to eat one meal a day for health
reasons, they may resume the three meals but always in
moderation, depriving themselves from sweets and pastries.

3. To refrain during Lent using alcoholic beverages completely.

4. To stay away from attending theatres and movies, dances
and banquets, as also watching the television constantly for
pleasure.

MORAL FASTING

More important is the behavioral and moral fasting. If on the
surface the food is the “formal” basis of fasting, abstinence from vices
immoral conduct and actions is its essence. The following are some
of those actions.

20



1. Addiction, fury, and rage are the first to abstain during Lent.
Of course, one does not have to wait until Great Lent for it.
All three vices not only hurt one’s livelihood and the pocket,
they also disturb one’s spiritual and mental balance. When
found among parents, those vices definitely affect their
children, and break families apart. Forget about how these
people can even fast, when their capacity of normal thinking
is already in jeopardy, due to their excessive alcohol and
addiction of drugs. Moral behavior including gambling, smo-
king, horseracing, all together need a resolution to react, not
on the first day of the year which is superficial, but definitely
during the Great Lent with the blessings of the church
through weekly worship services on Sundays, Wednesdays,
and Fridays.

2. Refrain from foul language and vulgar vocabulary, gossip,
lying, and cursing that damages human dignity both ways,
they hurt the one who utters them, and the one who gets
insulted. Refrain from complaining in despair that kills our
spiritual vitality and affects those around us. In addition,
moral fasting requires an effort to fight hatred and jealousy,
fraudulent actions, and treason, all of them can only be
healed as we find ourselves closer to God and not nesting
those vices in our hearts and let them grow.

3. The above being the “don’ts” as negative in their nature and
application, there are also positive ways of behaving as the
best way of fasting during the entire year; they are the “do’s.”
Positive attitude with positive actions are the most lasting of
the benefits for the person and the society. At the top are the
actions of benevolence, on a larger or smaller scale, expres-
sing our love and tender care for others, even at the cost of
financial assistance. This category implies giving with no further
expectations in return. Basically, it requires voluntary assis-
tance to community needs, schools and churches, families
and the needy. The core of those actions is to deprive oneself
from excessive lifestyle and help the needs of the others
instead.
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4.

If monetary help is difficult to offer, giving time and labor
voluntarily as service to the community, such as visiting the
sick in the hospitals, and those in prisons, in orphanages, and
old-age homes. These are equally valuable and practical ways
to replace fasting from the standard diets of the meat or the
dairy products.

Goodwill toward men is another option to apply fasting, such
as to show kindness to the elderly when traveling, offering
them priority of seat and comfort, or even paying their ways
if necessary, always refraining from so called rights and
privileges, sacrificing the ego and showing humility. These
are more permanent than monetary help since they uphold
the helper and gratify the receiver. Such attitude brightens
the spirit of fasting and leads men to a purposeful life.

Our conclusion we like to borrow from the book of Prophet
Isaiah, where God tells us through the Prophet what kind of
fasting it is that God wants. Here the people of God com-
plaining God were saying, “why do we fast, but you do not
see? Why humble ourselves, but you do not notice?” The Lord
answered saying:

PROPHET ISAIAH
(58: 3-11)

“Look you serve your own interest on your fast day, and

oppress all your workers. Look you fast only to quarrel and to

fight, and to strike with a wicked fist. Such fasting as you do today

will not make your voice heard on high. Is such the fast that |
choose, a day to humble oneself? Is it to bow down the head like
a bulrush, and to lie in sackcloth and ashes? Will you call this a

fast, a day acceptable to the Lord?

Is not this the fast that | choose: to loose the bonds of

injustice, to undo the thongs of the yoke, to let the oppressed go

free, and to break every yoke? Is it not to share your bread with

the hungry, and bring the homeless poor into your house; when

22



you see the naked, to cover them, and not to hide yourself from
your own kin?

Then your light shall break forth like the dawn, and your
healing shall spring up quickly; your vindicator shall go before
you, the glory of the Lord shall be your rear guard. Then you shall
call, and the Lord will answer, you shall cry for help, and he will
say, here | am. If you remove the yoke from among you, the
pointing of the finger, the speaking of evil, if you offer your food
to the hungry and satisfy the needs of the afflicted, then your
light shall rise in the darkness, and your gloom be like the
noonday.

The Lord will guide you continually, and satisfy your needs in
parched places, and make your bones strong; and you shall be
like a watered garden, like a spring of water whose waters never
fail.” (Isaiah 58: 3-11).
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CHAPTERTWO
+
HAPPINESS

THE LosT, BUT THE UNSPOILED HUMAN
HERITAGE
FIRST SUNDAY OF LENT

“There was joyful life, with happiness and not sadness”
Sunday’s Hymn

HAPPINESS FIRST

Itis significant that Great Lent with repentance and fasting
has its beginning in happiness, to simply remind that men were born
happy human beings heading to a happy destiny. The Great Lent, on
the other hand, will also remind us why and how mankind has lost
that happiness, trying to show step by step the means to gain it back.
The typical designation in Armenian is pareguentan, meaning “good
living” which is applied to the first Sunday of the Great Lent
emphasizing its “greatness,” due to the length of 40-day period, and
the most important before Easter. The term applies to be happy for
the “last time” before entering the period of Lent, marking the first
Sunday among the six succeeding Sundays.

The good living is of course the remembrance of man’s
original happiness when created by God, namely the life in paradise
of both Adam and Eve. This is clearly shaped in the hymn of the first
Sunday, especially in the first two stanzas of the main hymn, whereas
the same life in paradise is described in the Bible in picturesque
words: “The Lord God planted a garden in Eden and placed the first
man in it. There He planted also the Tree of Life as well as the tree of
knowledge of good and evil. A river flowed in Eden and irrigated the
garden, and the Lord God put both the man and woman He created
in the garden, where Adam and Eve were staying naked without
shame.” (Gen. Chapter 2).
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WHAT Is HAPPINESS?

The answer is countless, and most of the time controversial.
Whatever is happiness for someone can be misfortune for another.
Some are happy when gambling, drinking, or wasting their time
wandering around. Others find such life most unfortunate, and some
find happiness in daily labor, working steadily, and yet others find it
in laziness, staying idle and doing nothing. In our opinion, the best
definition of happiness comes from children who are happy when
not hungry, busy with their toys, and have no pain. All children are
the same in this respect, with no preference what toy they have. Give
them a stick and a pile of sand and they will be happy.

Happiness grows with the child, as physical and intellectual
demands moves him forward as an adult to a degree when he
experiences a difference between happiness and disappointment.
Finally, as an older man the same child feels physical weakness and
the absence of the bird flying happily on the tree of his life in his
childhood days. It all depends on how much degenerated appetites
and artificial needs interfere in life and cause the loss of the original
happiness.

Presently many vices, such as smoking, excessive amount of
coffee, gambling, movies, and the like, are predominant in our society
and are a daily pleasure for many, along with gluttony. All combined,
definitely cause health problems and never lead to happiness. On the
contrary, they cause financial collapse, bankruptcy, leading to an
undignified and unqualified life.

There is no doubt that people well versed with the outside
nature, lived with harmony in the midst of many odds. They were the
happy people like the primitive peasants who shared the field and
the irrigation, or the shepherds who in simplicity watched over the
flock and worked in the healthy outside world. They were the happy
people. As times changed, people became sophisticated and
demanding. Receiving less than what they expected, gradually hap-
piness slipped away from their daily life. Thus, happiness becomes
relative, based on peoples’ wishes, appetites, and demands. The only
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control would be their positive and productive behavior to keep the
balance.

Nations formed on a larger scale from the depth of the
centuries, and intolerance dominated among them in immense
measures. Happiness has turned into competition and into fake
civilization, and sometimes in their most detestable form, resulting
in catastrophic confrontations. Happiness nowadays is a victim and
hostage rather than a victor. This Sunday our church invites the
faithful to regain the lost happiness, no matter how difficult or
impossible it is to save it from the claws of that same civilization.
Next Sunday’s message will tell us why and how people have lost
their happiness.
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CHAPTER THREE
+
THE LOSS OF PARADISE

SIN IS THE SOURCE OF ALL EvVIL
THE RooOT OF OUR UNHAPPINESS
SECOND SUNDAY OF LENT

“Eating from the fruit, they tasted the grief of sin and death”
(Sunday’s Hymn)

FALL OF THE FIRST MAN

The Second Sunday of Great Lent is named after the tragic
fall of the first man, reminding us of the expulsion of Adam and Eve
from paradise. This Sunday’s hymn is the reflection of that tragedy,
based on Biblical events that read as follows. When God created
man, He placed him in paradise advising him “To eat from all the
fruits planted in paradise, except for the ones from the tree of
knowledge of the good and evil, because the day you taste from the
forbidden tree, for sure you will die.” We know the story of the
serpent deceiving Eve and telling her the opposite that eating from
the forbidden fruit the eyes of both Adam and Eve will open and not
die.

Eve tasted from the forbidden fruit, and gave it to Adam who
also ate from it. Then the eyes of both opened and realized they
were naked. They covered themselves with fig leaves. They heard
the voice of God the Lord who was walking in paradise, as the two,
Adam and Eve, hid themselves behind the trees. God called Adam
and said: “where are you?” He replied saying, “I heard your voice and
was afraid, because | was naked.” God said, “Who told you were
naked? Did you eat from the forbidden fruit?” Adam replied, “The
woman you gave me, she gave me the fruit and | ate.” God
guestioned Eve, and she said the serpent had deceived her.
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IT Is OUR STORY

The story of Adam and Eve is our story, each one of us,
repeating in our daily lives. No one has not experienced “the hour of
temptation” exactly the way Adam and Eve did. Who ever was not
attracted by the “forbidden fruit?” Is there one who has not heard
the inner voice telling him “don’t be afraid, eat and you will grow to
be wise, your eyes will open and you will gain experience?” Who is
the one who has not extended his hand to get “the forbidden fruit”
and give it to others? Sins have always their accomplices.

Beyond all these, everyone has felt that his eyes were
opened, realizing he was naked from his innocence he cherished
earlier, but now lost already. Who is the one who has not evaded
from the watchful eyes of his parents and sincere friends? Who has
not abandoned his church and religion where God sees his “naked-
ness?” Many similar questions are most usual in today’s society,
church communities and elsewhere. These are not Biblical stories
any longer; they are contemporary and daily realities behind human
beings, living and working men and women, me and you, all of us
together. Together we should recite St. Nersess Shnorhali’s prayer:
“I stole sin and found the loss; | dug my own grave,” and repeat with
the Psalmist: “All went astray together and perished.”

There is further the truth in the designation of all men as
“sons of Adam” with the guilt of blaming always the other for our
fall. How many of us, including myself, can show courage and admit
our fault, instead of blaming others? It refers back to Satan, as we
commonly say, it was Satan who deceived me, or this man or that
woman who led me astray, while | was on the right track.

WHAT Is THE FORBIDDEN FRUIT?

We are curious to know what do the “fruit” and the “serpent”
represent beyond Adam and Eve? The answer is detected in the two
supernatural trees planted in Eden, “the Tree of Life” and “the Tree
of the knowledge of good and evil.” Adam and Eve were permitted
to eat from all the trees, including from the Tree of Life, but strictly
excluding the fruit from the tree of Knowledge of the good and evil.
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Those trees represent God’s commandments distributed in two
groups, the positive and the negative commandments.

The first group ordered “You shall love your God with all your
heart and mind; you shall love your friend as yourself,” and many
others telling us to behave good, merciful and lover of peace, mainly
“To treat others the same way you wish them treat you.” Such positive
commandments surely mean to eat from the Tree of Life, leading to
eternal joy. They keep our internal peace of mind and soul, extending
the years of our lives on earth.

The second group, the tree of the knowledge of the good and
the evil, represent the negative commandments with the imperative
“don’t do it”, such as “do not commit adultery, do not kill, do not lie,
do not worship God other than me, do not treat others the way you
don’t want them to treat you.” These fruits we shall not eat, if we do,
we shall die morally, and sometimes physically. Sin, therefore, is an
action taken against those commandments, and ultimately against
God, who prohibits, in one direction, and advises in the other, not
for the sake of His demands, on the contrary, for telling men that sin
is harmful and deadly for men who are created by Him in the first
place. Like a father, God knows what is harmful to his sons and what
is good, and advises them accordingly.

Given sin and its victims, each has its inherent punishment,
such as those who are after women, addicted to gambling, to drugs
and alcohol, they at the end will be punished by staying penniless,
wasting their money, hurting their health, beyond their moral fall
that will be catastrophic and final. The respect they had before will
die with them. Above else, to commit sin knowingly is an insult
against God’s wisdom, disobedience to His will, and ignorance for His
love. When God says, His words are infallible and absolute truth,
they are of course for those who abide by His Word, the Holy Bible.
The Light created at the beginning, when God said, “Let there be
light,” a universal creation had taken place that should repeat itself
in peoples’ lives, on one condition, with the cooperation of men
with God. There always stands the confirmed truth: life on earth can
enjoy the First Creation continuously and blissfully, without God’s
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compulsion, since He created men with free will, and it is up to him
to make the choices.

Furthermore, to ignore what God says, and neglect His
commandments, simply means to supersede God and His wisdom,
making the greatest sin of pretense, for which Adam and Eve, and
their successors are liable to be punished. By a simple analysis, we
admit that God’s commandments reflect the quality of human
capabilities and conscientious actions. They both stand on the same
level, if correct and continuous relation between the Creator and
men is maintained. Don’t we all agree that lie, adultery, false
accusation, and the like, are harmful to the individual and the
society? To look for lukewarm and accommodating answers to such
guestions and evade the mandatory, leads to sophism.

THE HEREDITARY SIDE OF THE SIN

We all know that evil weighs much too heavier in the society
and in this world than the good. Why is it that despite people’s
willingness and ability to choose between the evil and the good, evil
is so much spread all over, immeasurably too much, and good is so
much limited? Why is it that concurrent with advanced civilization
evil increases and good decreases? Obviously, we cannot answer all
such questions. There is however in the Christian theology the
“original sin” which goes parallel with “hereditary sin.”

Scientifically, hereditary suggests blood inheritance from
generation to generation, transferring to their children health or
disease, talents or certain abilities in arts and trade. The same way
good and bad conduct is also inherited, virtues and habits are the
most obvious. The Bible says men’s moral inclinations are contami-
nated from its source, as we read in the Book of Genesis, “Human
mind is inclined toward evil from childhood” (Gen. 8:21), meaning
that a person’s mind is set for doing evil from his child-hood. This is
an awful statement indeed. Again, the Book of Psalms says, “In
iniquity my mother carried me in her womb.” Even Jesus did not
hesitate saying “This generation is evil and adulterous,” a statement
fitting to all generations.
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The water is not pure from its source, which Saint Paul the
Apostle used it as the foundation of his doctrine of salvation, and
which later St. Augustine and Calvin developed. Paul said in his Letter
to the Romans, “Through one man sin entered the world, and
through sin death entered the world” (Rom. 5:12). The Apostle goes
on saying, “Because of one person’s sin, all were condemned, and,
due to disobedience, many more became sinners.” Thus, the Bible
and human experience agree that ALL men cherish evil and ignore
good. How did this happen, and how did it enter men’s desires and
imagination if the creation of God was only good? The answer is
much too simplified in the Bible: it was the “serpent.”

Certainly evil and its effects are realities in our lives to watch
carefully, the prime example of which is given in the Book of Genesis,
so simple and comprehensible. The serpent is the most detestable
animal men hate to see. For the first man it was the same which
disturbed his life while living in the caves. This is how when God
created everything known and declared by Him as GOOD, He
mentioned the EVIL, later known as Satan, the source of all
misfortunes. It was not an existential phenomenon; it was the
absence of good, purely by the choice of the free will.

The last question is this. Because the first man sinned, all
signs of evil remained in his sinful nature. The percentage of natural
disasters, earthquake, fire, flood, are very insignificant compared
with wars and persecutions, injustice and all kinds of social viola-
tions. The latter stand as the real provocation for SIN, and for all
times, compared with the natural disasters, because the free will is
the force behind all such catastrophes. Here again goodwill and free
will must compromise to attain God’s plans made for us. To avoid
the choice is treacherous.

HOPE, GOD’S PROMISE

This Sunday’s message reminds us of the tragedy of the first
man and woman who disobeyed God’s will and His rules, this very
action is translating into sin that separates us from the source of
happiness, from our Creator. The story of paradise reminds us that
every sin has its built-in punishment, such as every microbe has its
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own poison that hurts the body and leads to eventual death. The
same is true in comparing sin with the soul, when sin is committed it
jeopardizes, degenerates, and kills the intelligence of man and his
inner potentials. Science has invented medicine to fight illness; the
guestion is, what are the possibilities to prevent sin and evil with
their destructive results?

God in His providence has provided some leads to answer this
guestion. God promised HOPE to the first man, so that one day his
descendants might destroy the “serpent.” That divine promise
incarnated by the birth of His Son Jesus Christ, who declared himself
“The Son of Man,” the only name given to Himself, who as the
Second Adam made possible to rescue the sons of Adam from the
jaws of sin and return them the lost paradise.
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CHAPTER FOUR
+
THE RETURN

REPENTANCE IS THE REQUIREMENT
To RECOVER THE LOST PARADISE
THIRD SUNDAY OF LENT

“If you do not repent, all of you will perish”
(Jesus)

THIRD SUNDAY OF THE PRODIGAL SON

On the third Sunday of the Great Lent we disembark from

the Old Testament and enter the New Testament with the designa-
tion of this and the next two Sundays after the appropriate parables
selected for reading. Thus, the third Sunday is called “Sunday of the
Prodigal Son,” one of the most precious parables. With no
exaggeration, this parable condenses in it the fundamental principles
of the entire New Testament. It should also be stressed that the core
of Jesus’ teaching comprises God’s fatherhood and His unlimited
love described in this Parable of the Prodigal Son. Here the central
message is for sure repentance, first taught by John the Baptist, and
then by Jesus, who called people to confess their sins, saying, “/ came
not to call the righteous, but the sinners to repent.”

The central purpose of Great Lent, its existence indeed, is
reflected in this parable. The point is well taken seeing the
messages given in the previous two Sundays, two conditions in life
happiness and loss, repeated in this parable also, with the addition
of the recovery from the fall, which offers the answer to that
recovery from total loss.

THE FALL

The hero of the parable is the happy younger son of a happy
family, who enjoyed all happiness while living with his family. It is
curious to note that while father and two sons are involved in the
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parable, there is no mention of the mother, probably to keep the
father in the limelight representing God the Father. The boy, in his
teens, is the son of a wealthy father, a handsome young man, a
happy go lucky guy, friendly with the villagers. Always involved in
different happy occasions, but showing laziness, having around him
many servants working in the farm under the watch of his older
brother. He was living without earning; why work, since the father
had everything. He was spoiled at the least.

The young man’s “life in the paradise” didn’t last long, and
one day the serpent and the tempter approached him and
whispered, “What kind of life is this; do you think you are happy living
in this village? You have everything, and still are living under your
father’s and brother’s watchful eyes. Go as far away as you can and
live a rich city life with all its pleasures. This is your chance; you have
one life to live.” Those whispered words rang a bell, but he was
confused how to approach his father whom he loved, to tell him
something entirely extraordinary. Thus, his confusion grew and
started showing signs of unease, discomfort and anguish, to a degree
that his father noticed and asked if he was sick, or there was a
problem. Communication turned into emotion. The father suffered,
and the son dreamed for his immediate future.

THE SON GOES ASTRAY

The son told his father he was disturbed inwardly, his life was
too limited and he wanted to leave the house and go somewhere
else, for which he asked his father if he could get his inheritance and
leave. Realizing the situation, regretfully he divided his wealth, and
gave the younger son his share ahead of time. He took it and
disappeared to live in a far away city. He met friends as long as his
money lasted, both men and women, who at the end deserted him
leaving him penniless. We know that if wealth is even a piled
mountain, is destined to expire, if spent and not gained. Friends
disappeared, so did his livelihood; above all, says the parable, famine
threatened the city, and he was left destitute, homeless and hungry.
Having no choice, the son of the wealthy man, went to work in a farm



to look after the pigs. He was so destitute that he shared his food
with the pigs.

The lost son began to wonder. “Where was |, and where am
| now”! What a tragedy! He was left alone with the pigs, no
boyfriends no girlfriends around any more. All were lost, a tragic loss
indeed. He was sleeping with the stinking animals, on a pile of hay,
not able to have a half-decent sleep between the smell and the dirt.
The message given by the parable lies right in here; there remained
no option, other than returning home where he belonged.

THE RETURN

It is hard to imagine in such a terrible condition the lost son
might have thought on either committing suicide, or returning home,
depending on his judgment if he still maintained the will and the
insight. The thought of returning home was pounding on his brain
quite strongly, as his hunger fueled the idea, remembering his
childhood, the village, his happy life and the servants, always ready
on his side, who were living in royalty compared to his miserable life.
In his deep imagination the last figure of his father before leaving
home was piercing his mind, a figure of his father’s tears and painful
looks for losing his son that was penetrating deep in his confused
mind and broken heart.

Despite all the odds, physical and emotional, the prodigal son
had one thing left, the hope to return home before the final
shipwreck in the stormy ocean where he fell during his miserable life.
That hope alone to return to his father was his only happiness, but
the question was how to face the villagers, and to meet his brother’s
irony. Thoughts recurred repeatedly like flies on his face he tried to
drive away, which attacked him back and forth. Finally, two thoughts
came to mind, first, his inner feeling that his father still loved him
and was waiting for his return, and next, he realized deep in his heart
that he loved his father, knowing that everything in his life was gone,
except for the love he cherished, telling himself “I miss my father.”
Both mutual loves soon gave birth to a last chance, the feeling being
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deeply sorrowful and repentant. He cried all night for the wasted life,
and especially for the loss of his father’s love.

The next morning the young man had to make his decision:
“I will rise and go home to tell my father, Father | have sinned against
heaven and before you, and am unworthy to be called your son,
accept me like one of your servants.” He bathed in the nearby creek,
washed his dirty clothes, and under the sunny sky headed home a
rod in his hand. As he approached the house, from far away his
father noticed his son’s return, walked toward him, embraced and
kissed him. The son said what he had to say, but the father received
him not as one of his servants, but his own son who was lost and now
found, who was dead and now alive, and all began to celebrate.

EMOTIONAL ENCOUNTER

Telepathy joined the souls of the father and his son in an
invisible communion. The father felt that some good news reached
him from his lost son. Anxiously sitting in the upper room of his
mansion, his eyes were fixed along the road in the direction his son
had departed. A few minutes later, the father saw a human shadow
on the horizon, and as the misty figure approached closer to him, his
heartbeat grew faster and stronger. He felt at once in his heart it was
his son. He saw his lost son falling at his feet in tears, saying, “Father,
I have sinned against heaven and before you,; | am not worthy to be
called your son any longer. Accept me as one of your servants.”

The young man’s physical appearance was too sad; no clothes,
no shoes, he looked like a beggar. In tears of happiness, the father
saw his son and told his servants to “quickly bring out the best robe
and put it on him; to put a ring on his finger and sandals on his feet,
and get the fatted calf and kill it.” His words expressed joy and
comfort when added, “Let us eat and celebrate, for this son of mine
was dead and is alive again; he was lost and is found.”

The breaking news of the son’s return alerted all in the village
to meet him in his father’s house. They all celebrated. The Gospel
comes to this most important conclusion: “Just so, I tell you, there is
joy in the presence of the angels of God over one sinner who
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repents.” 1t would have been just conclusive and sensible had the
parable ended right here with a happy ending. But, the next episode
gave the parable a life lesson, rather than a piece of novel. It is
unfortunate that in life, no matter how happy we may be, all of a
sudden, tragic events occur leaving us in despair. Like the parable of
the prodigal son, smile and tears in life go hand in hand, as life goes on.

The next question is this: what was the main and deadly sin
committed by the prodigal son. We shall try to answer this question
in the next chapter.
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CHAPTER FIVE
+
WASTE

WASTE IS THE GREATEST EVIL FOR THE INDIVIDUAL
AND SOCIETY

“He squandered his property in dissolute living”
(Luke 15:13)

WHAT IS WASTE?

What was the prodigal son’s real sin? The Gospels have spe-
cified it as waste. It is strange not to find this sin listed in the Christian
church’s prayer books. The list of the possible sins we recite in the
Armenian Church every Sunday for repentance, include arrogance,
gluttony, debauchery, and the rest, but nowhere we see “waste”
listed among them. It is significant that the Gospels silently indicate
among the young man’s many other sins, especially mentioning his
sin of “wasting his properties.”

The verb says it all. Etymologically the Armenian version is
uniquely meaningful, as it stems from the verb vadnel, “vad”
meaning “bad” or “evil,” with the verbal ending. When we insult
each other using the word “vad,” we mean to undermine all personal
virtues, that “there is no one worse than the vad man on earth.” The
verb used in the New Testament has various levels. First, it means to
abuse another’s money at the cost of the owner. Second, it implies
to abuse money for inferior purposes than its value, bribing included.
This is exactly what waste means literally and morally.

IT IS A GREAT SIN

To waste money is to insult the honest hard work behind it.
Wealth small or large is earned, and not free, ready for our use.
There is a nobility and a religious element behind the use of any
property, if it is the fruit of honest labor. All our daily needs, culinary
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and domestic, simple and sophisticated, all are from earned labor
and tireless efforts. They all maintain their values, and no one is
entitled to waste, water, food, clothing, electric power, and the like
unnecessarily and foolishly. Remember what our Lord Jesus Christ
did when feeding thousands with some loaves of bread and a few
fish, following which told the disciples “to gather all the rest so that
they may not be wasted, but saved.”

We are told by our elders when you see a piece of bread
fallen on the ground, lift it, kiss it, and save it from the dirt of the
street. Bread represents goodness for the hungry, as well as for the
endless labor for its preparation, starting from the hard work of the
farmers, down to the bakers. To throw a loaf of bead is also an insult
to all the laborers behind it. This almost is a “crime,” when we figure
those millions of poor people who starve for having a loaf of bread.

The religious attitude behind “saving and not wasting” is not
to give from the remnants of the stale bread to the needy as a favor,
but to “share bread with him.” As said before, bread is symbolic and
monetary help to the needy. It is also to be considered that all
goodness in its entirety is the property of all men, not mine or yours,
as said in the Psalms, “the entire world belongs to the Lord, including
all the inhabitants,” the gift of Almighty God. The New Testament
adds, “All good things and fruitful gifts are from heaven poured down
on earth.” To conclude, labor is our duty, but to pile up wealth is
not our right, both lead us to the imperative: do not waste.

THE PRODIGAL SON’S SHARE

Even though he possessed the wealth inherited, and not
earned, the prodigal son did not own what he took and went away.
Ultimately all he had belonged to God, our Creator. The young man
did not work for what he possessed. To waste the wealth earned by
another man on harlots and slothful friends and for short-lived
pleasures, equals to theft, usurpation, and crime, worthy to the
prodigal son after losing everything he had.

The waste was both physical and spiritual, as no one is
permitted to waste his spiritual gifts, knowingly or otherwise. We
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should know that what we have, money or moral obligations, are
equally talents given for investment, as clearly said in the Gospels,
the Armenian emphasis being “to honor” the society in general.
Otherwise, the Lord will reprimand us as “the unfaithful servant,”
from whom the talent was taken, and he was led into the dark as
punishment. The prodigal son also wasted his youth, his innocence,
and his family values. It is important during Lent to see around us
and learn a lesson from this sin known as waste. Let us look at our
contemporary youth and the waste they are committing everyday in
front of our eyes.

WASTE IN OUR PRESENT TIMES

During our present 20" century, the largest wealth in history
was accumulated beyond imagination, be it material or technologi-
cal. At the same time, the present age has spent and wasted large
possessions compared with the past human history. This statement
is verified at a glance if the two World Wars and the conflicts in
between are considered. Millions of lives and catastrophic destruc-
tions were wasted in front of our eyes.

Today, astronomical budgets are figured by the nations
around the world just to fuel further wars and conflicts, recruiting
military forces, calling the youngest and tender age youth to fight
instead of building families and decent societies. These are all waste in
our estimation, obstacles preventing constructive life on earth, such
as, better hospitals, schools, and modern improvements.

Considering the atomic energy and the launching into space
for the sake of reaching unimaginable realms, there are also huge
amounts of money wasted, while on earth millions are dying because
of hunger. Was it not possible instead of bringing pieces of stone
from the moon, “change the stones” we have on earth miraculously
into bread.

WASTE IN THE ARMENIAN LIFE

We lost everything after the 1915 Genocide, perpetrated
against the Armenians in Turkey. We were forced to care for

40



anything and everything left behind, material, moral, or religious.
Thank God, our persecuted and survived remnants went ahead
paying a high price to revive with utmost sacrifice and dedication.
Armenian political parties tried but were unsuccessful, despite their
good but unrealistic intentions to contribute to the survival. Our
nation and church survived by a handful of intellectuals, politicians,
and religious leaders.

Today, unfortunately, we are divided and scattered to the
point of neglecting our unified and constructive activities. There are
significant wastes of religious leaders and administration, budget
and lay participation in the Armenian Church structure, seeing the
division for the last decades among our church dioceses. Division is
simply waste of personnel and resources.

Divisions among Armenian Church denominations, as well as
the political parties have in the past and the present weakened our
religious and political united efforts, even though existing in good
faith and with less animosity toward each other. Speaking of the
Armenians in Istanbul, the picture is more comforting, where the
efforts in general are united, and diversity in politics practically does
not exist. Waste here in Istanbul is truly saved since all, churches,
schools, and hospitals, are supported and operate peacefully.

However, in two areas the Armenian community of Istanbul
is blamed for wasting efforts and funds, “to gain” superficial pleasure
but to lose moral standards, affecting the family life. First, the dinner
dances that yield nothing except waste of money and deficit, no
profit whatsoever, like the merchant who spends ten to gain five.
The loss in this case is also felt “socially,” as against the well intended
“social pleasure.” The second waste in our local community lies in
our family life.

Families must not be open for gambling and poker, especially
before the innocent eyes of the children, and the younger
generation. There is no question, such deviations are harmful and a
total waste. Members of the family must be endowed with quality
life and education, open for rest and comfort after daily hard work,
joyful and happy, rather than counting coins as profit. Families need
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edification, and not playing cards or backgammon, spending
precious hours of rest and comfort.

WASTE HURTS AT THE END

Waste in general hurts at the end. Time is wasted if not
utilized wisely. Money is wasted if not saved. Health is wasted if it
becomes victim to vices, such as drinking and smoking. Human
dignity is wasted if men are slaves to gambling and slothfulness.
Talents are wasted if not improved with proper guidance. Power and
initiative are wasted if people are slaves to superficial habits. Over
all, to waste is evil; it is the greatest evil for the individual and the
society.

OUR CONCLUSION
“FROM” THE PRODIGAL SON

This conclusive message comes from the prodigal son in
anticipation, as it were, who if had a chance to speak up, would have
advised today’s generation, saying,

“May be you are not as spoiled as | was; good for you. You
may not be fallen in the depth of the mud as much as | was. A
miserable soul, | had a hard time to recover. For the present age
specially, people like me will perish for good. | confess that my
greatest pain was the waste of my father’s wealth that | lost forever
like my youthful years. None of them will return to me. The only
power that made my return to my family life and values was my
father’s love for me, and my family’s happiness upon my return. In
my life after returning home alive, | started wholeheartedly and
willingly to assist my family, being faithful to improve my village as |
had before my prodigal departure.”
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CHAPTER SIX
+
THE ELDER PRODIGAL

UNWILLINGNESS AND JEALOUSY
PREVENT
MEN’S HAPPINESS

“He became angry and refused to go in”
(Luke 15:28)

THE ELDER BROTHER

In fact, both were prodigals, two brothers, one in safety, and
the other in danger. The elder is the opposite of his younger brother,
being serious, diligent, and obedient to his father. He worked in the
farm day in day out, knowing no other way to pursue. No one had
seen the elder brother smile or laugh, being a soft speaker. He
opened his mouth to say shalom to the passers by. He had few
friends, and not one enemy. Everyone respected him, while his
servants had awe and obedience toward him, since he showed a
strict and demanding attitude.

No one had seen him at wedding receptions or at any
celebration, but attended all the funerals beside being particular in
behavior, and religiously attending the Temple, offering his tithes,
and keeping the Ten Commandments. Above all, however, he had
apathy toward his brother, seeing his father’s spoiling attention, for
opening wide his wealth and care before him. Pride and jealousy
surrounded him, and he could not think differently, knowing the
reality, and yet ignoring his brother’s return to life. The older son was
in awkward situation.

THE FALL OF THE ELDER BROTHER

When the prodigal son returned from his miserable adven-
ture, the older brother was working in the farm as usual, and
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returning home the same evening he heard songs and music that he
actually hated; he didn’t like noise around him. Calling one of his
servants asked about the unusual event. He said, “Your brother came
back and your father killed the fatted calf and ordered them to be
merry since he had returned home safe and sound.” The Gospel adds,
“He was angry and refused to enter.” The news of his brother’s
return disturbed him deeply; he sat speechless on the stone bench,
holding his head. The servant went to the father and whispered, and
the old man went out asking his elder son to come in, but to no avail.
The disturbed young man was angry indeed, as he opened his mouth
and told his father rudely and said, “/ have been serving you all these
years and you never told me, son go and have good time with your
friends. But when your son returned after wasting your money with
harlots, you are killing the calf for merriment.” He even denied the
younger son as his brother.

Jealousy distanced the elder son from his father with no sight
for any forgiveness for his own brother, like the father, on the
contrary, who showed full compassion. The tragedy was the loss of
both brothers. They estranged themselves and were deprived of
happiness in the wealthy house of their father, from his love and
from his table. But the father forgave both the prodigal son and the
stubborn son. He told his elder son that whatever he had was already
his; he was living with him and everything was his. He comforted him
saying “to be happy for your brother who was lost and now was
found, was dead and now s alive.” Here ends this unique parable “a
Gospel in the Gospels,” and we don’t know if the brother entered
and shared his father’s happiness.

THE IDENTITY OF THE BROTHERS

Jesus’ parables are instructive, and in the case of the Prodigal
Sonthe elder brother represents the Jewish people who for centuries
served God and kept His Commandments, albeit devoid of love and
compassion, being strictly “under the law” and not “under the grace”
as explained by Apostle St. Paul. The God of the elder son was
revengeful and his law was “eye against eye” showing love for his

friends and hate to his enemies. The younger son represents the
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pagan world, staying far away from home, where he wasted his life.
The Gospel offered a new approach directed to fellow men, both to
the Jews and to the Gentiles, and yet both needed salvation equally
from the New Tidings. Mostly, the Gentiles followed the good news
and converted, returning into their father’s house, against the Jews
who rejected to join the Gentiles, staying out of the Christian Church.

At one point Jesus said to the Jews, “I am telling you that
many shall come from the East and the West and enjoy eating with
Abraham, Isaac, and Jacob in the Kingdom of God, but those Jews
who are destined to enter the Kingdom shall stay in the outside dark,
weeping, lamenting, and gnashing the teeth.” It is important for us
the moral interpretation of the parable. The two sons represent the
whole humanity in its two phases, the one free, and yet not totally
devoid of love, and the other religious but unforgiving. The first is
prodigal, but potentially reversible, and the other lawful, but
Pharisee. The first is revolutionary and destructive, but able to
rebuild, and the other is willing to keep the ancient orders for his
benefit.

Most probably our new generation reflects the picture of the
younger brother, and the older generation that of the older. The
question is whether the new generation will heal itself from waste
and famine, and the older generation will refrain from pharisaic
tendencies. The latter spread a variety of advices to the young
members of the society right and left, and yet they themselves do
not even practice them. How many can tell us their word is truthful?
Do they mean ‘yes’ when they say it, and ‘no’ when negating? There
is no question in my mind that the majority of our young people is
prodigal, as against many of the older members who are jealous,
haters, full of gossip and accusations. All mentioned in both cases
above are sins, but forgivable if there is a return by way of
repentance.

TODAY’S CLERGY VERSUS THE PARABLE

Is it feasible to compare the clergy with the elder son of the
parable? Who among our clergy can assure he practices what he
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preaches? Why complain that church pews are empty when the
priest evades saying his daily worship service dutifully, instead acting
arrogantly like the one who, as if ready for service? Subsequently,
parents do not show willingness to encourage their sons to become
priests.

This attitude conforms to the elder son’s nature as against
the younger, who in spite of his total collapse, came to repent before
his father and restore his status as his son honorably. This way the
second half of the parable is left inconclusive, hanging in the air
mysteriously, showing the supreme wisdom of the Gospel. The next
step is up to the individual’s willingness, either to participate in the
celebration or to deprive himself from its joy.

Reasons are either internal or external if the invitation and
the petition of the father are ignored. The elder son was angry for
his brother’s waste of the inheritance, fearing the loss of his own
share. Many reading this parable, most probably will be on the
elder’s side, except for the Gospel’s further mandatory command-
ment that, “You shall love your brother or your friend like yourself.”
Who is the one to save money for himself and for his brother based
on the self-like love for him? How can you save both for yourself and
for your brother at the same time? The elder brother did not even
agree for the calf killed as a sacrifice to God in his brother’s return
from the apparent loss.

Ego was the real sickness the elder son was suffering from,
including pride, jealousy, anger, gluttony, and the rest, all of which
we recite as our deadly sins before receiving absolution from the
priest in front of the Holy Altar. The elder brother was trapped in
those sins, and no wonder the parable cannot tell us whether he
finally saw his father’s compassion or not, and went to join the
celebration of his lost brother. It is important for us to leave the
negative attitude and turn to the prodigal son especially during these
days of Lent. He had returned to his father’s house and recovered his
former joy and happiness, this time more mature and wiser. To
perpetuate his final status is the essence of the parable.
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CHAPTER SEVEN
+
ECONOMY AND MATERIAL WEALTH

MATERIAL WEALTH HAS AN IMPORTANT ROLE IN
THE Loss OF OUR ETERNAL SALVATION FOURTH
SUNDAY OF LENT

“Make friends for yourselves by means of dishonest wealth”
Jesus

THE DISHONEST STEWARD

The Fourth Sunday of Great Lent takes its name from the

parable known as “The Dishonest Steward” which has opened
various discussions as to how Jesus would tolerate the dishonest
man to receive credit. Some question if Jesus ever told this parable
to draw a moral lesson from fraud and dishonesty. Julius Caesar
(+363) who attacked Christianity and was labeled as “Julius the
Apostate,” accused Jesus and his followers using the parable against
them, making them advocates of deceit and injustice. This leads the
reader of the parable to a deeper interpretation than a superficial
glance.

The parable of the Dishonest Steward is unlike the parable of
the Good Samaritan, for example, which applies help to the needy.
The parable of the Steward and the next Sunday’s parable of the
“Unjust Judge” fall in the same category, where both the steward
and the judge have nothing constructive to offer, since both are
designated as such, “dishonest, and unjust.” In the first parable,
Jesus tells about a man totally devoid of moral principle who at the
same time was clever to think about his future security and acted
accordingly. Jesus therefore was telling His disciples to move the
same way, and instead of material assurance, attempt to secure
safety in moral and eternal life.
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SONS OF THIS WORLD AND SONS OF LIGHT

In this parable, sons of this world and sons of light are
distinguished as contrasts. The first group is wiser in their own ways
while making strides and securing success in the future more than
the second group in their ways (Luke 16:8). Furthermore, Jesus is
telling his disciples to make friends with the unjust money, as the
unjust steward did for his future utilizing money for it. The difference
is of the essence. Whereas the steward utilized the money for
ephemeral and personal gain, the disciples were told to do the same
to gain spiritual and eternal benefits. It is important to read the
parable first in its simple content as written in St. Luke’s Gospel.

THE STORY

A rich merchant had a steward who managed his business, a
supermarket. Such stewards held higher positions than ordinary
laborers. This steward assumed responsibility in the import and
export of the grocery, and as such, was expected to be honest,
clever, and understanding, and above all, responsible before the
owner of the business. It also meant the whole management was in
his hands. The rich man hears that the steward was mismanaging the
store and stealing his money. After confirming the case, he calls the
steward and questions him that he was not handling the affairs
honestly, and that he was dismissed as his manager, “for he could no
longer be his steward.”

The steward realized what had happened and was confused
as to what to do after the dismissal. He had no choice. Soon he was
leaving jobless, asked the owner to give him a little time to think. The
dishonest steward had the nerve to waste even more of the owner’s
profits. He tells himself he could not find a job easily, and was
ashamed to beg for money, as he already had lost his benefits, no
savings and no credit, and probably had wasted his income at the
casinos. He had no family, and everything was now against him
because of his dishonest service.

The dishonest steward’s next step is the message of this
parable. Believe it or not, he engaged himself in yet another theft
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from the merchant, calling those customers who had bought groce-
ries but still were in debt in their back purchases. To make friends
after his dismissal, he tells them to change the invoices and write half
or less of their debts, thus stealing money from the business to bribe
the customers. The owner heard this too, but oddly praised the
dishonest man’s shrewdness “because he acted cleverly,” as the
Gospel says. As if it was not bad enough committing the theft twice,
now above all else he is praised for his “wise” move. This is
unbelievable!

Today’s world is likely the inheritor of this story. The secular
world has always praised those who have been successful, no matter
how, including theft and injustice. People praise those shrewd
wheeler-dealers labeling them as clever, successful, and
knowledgeable leaders in the society. But, the parable makes even a
greater comment after telling the story, that there are around us
both “sons of this world, and sons of light.” Who are they?

WHO ARE THEY?

Our Lord after hanging the Parable of the Steward in the air
adds the following comment: “For the sons of this world are wiser
than the sons of light.” Who are actually those two groups, and what
is their identity? First, we must remember when Jesus was
preaching, He eliminated all differences among classes of people,
saying, “The greater among you must be like the little ones, and the
leader like a servant.” St. Paul further explained saying: “For in Christ
Jesus you are all children of God through faith. As many of you as
were baptized into Christ have put on Christ. There is neither Jew, nor
Greek, there is neither slave, nor free, there is neither male, nor
female, for you are all one in Christ Jesus.” (Gal. 3:26-28).

The standard of both groupings according to the Gospel is
specified as purely moral and religious. They are called the sons of
this world, and the sons of light. The first group lives for this world
only, according to the standard and the requirements of this world.
For those people there is no heaven or hell, reward or punishment,
and even if there is a Creator God, He is not interested in them, as
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they are not interested in Him. For them there is only the visible
world and the life they know and which they should enjoy to the very
end. Rules and regulations are to their benefit and pleasure, void of
moral rules and standards.

The other group, the sons of light, comprise those who
believe in God, the Creator of heaven and earth, whois also the giver
of life and is interested in them and in the ordinance of their life.
They live in this world and yet, they believe in life hereafter, where
they can reach according to their lifestyle on earth. They believe
there is a connection between the two, heaven and earth, the
second depending on the first as a reward. It is like the grain of wheat
that bears fruit if stays healthy, as likewise the heavenly life becomes
as healthy as the life lived on earth. The sons of light display moral
rules written in their hearts and borrowed from the Gospels.

Naturally, those two groups, the worldly and the heavenly,
live together on earth mixed and most of the time without harmony,
since one affects the other positively and/or negatively. In the above
parable, Jesus is taking the example of the sons of this world to give
a message to the sons of light. The steward is a typical son of this
world, clever, calm, and shrewd who knows how to utilize oppor-
tunities. The owner of the business, on the other hand, is also a son
of this world who understood the “value” of the wheeler-dealer.

THE INTERPRETATION OF THE PARABLE

Jesus wanted to say if the sons of this world try to use every
opportunity, including their brain to secure their life on earth, why
not the sons of light do the same using their God-given opportunities
intelligently to secure much superior and valuable life. Jesus said
clearly, “Make friends by means of dishonest wealth, so that when it
is gone, they may welcome you into the eternal homes.”

Wealth is known in the Gospels as the mammon, money, and
wealth, necessary for the sustenance of our daily livelihood, and by
extension including farm, house, property, gold, and the like. The
Gospel has shown much negative and dangerous attitude toward
money if used the wrong way. That is why the designation of the
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dishonest wealth can lead to dishonesty in life. Money, when used
by the merchant for just profit, is honest in its transaction, given the
legal profit involved. If illegal steps are taken in any transaction,
beyond the limit of honesty and fair measures, wealth becomes
destructive morally and physically. It opens the doors of enmity,
hatred, jealousy, and final tragedy in life.

Money can display positive and constructive purposes indeed,
if carefully and meaningfully used. It possesses power and potentially
is good in nature. It can be wasted or be useful, depending on its
handling by the person who should know its value. This is the
Gospel’s attitude whenever Jesus mentioned money and the rich
man. Wealth can yield just the same, good or bad, builds or
destroys both the physical and the spiritual life. All depends on the
purpose, and obviously, if money spent right and left, with no
respect to its potential value, then life becomes miserable, like the
one, on the contrary, who does not use his money but only accumu-
lates for no use at all. In both cases, the money becomes tragically
“dishonest wealth,” good for nothing, except for self-satisfaction and
greed.

MAKE FRIENDS

What does Jesus mean by this very simple phrase? Each coin
given to the poor is a way of making friends on earth and in heaven.
Yes, on earth and in heaven. This is best illustrated by the Lord’s
eternal words, saying, “/ was hungry you gave me bread, was thirsty
you gave me water; | was in pain you came to visit me. Because you
did all these to your brothers and my children, you did them for me.”
This means any benevolence on earth, large or small, is an
intercession in heaven before God Almighty.

51



CHAPTER EIGHT
+
PRAYER

PRAYER IS THE LIFT FROM EARTH TO HEAVEN, THE
ROPE OF LIFE
ANCHORING THE WAVYY SHIP TO THE PEACEFUL
HARBOR
FIFTH SUNDAY OF LENT

“He told them a parable about their need to pray always
and not to lose heart”
(Luke 18:1)

PRAYER

The Fifth Sunday of Lent is dedicated to prayer. Prayer is the
heart and soul of religion; it is its life. Without prayer, one cannot
imagine any religion, since its object is GOD and spiritual life. Prayer
suggests to bear in mind constantly the Creator, the Eternal Being,
who is the Lord of the Universe. Prayer is almost the same with the
spiritual life, like love that adorns the family. Allegorically a Christian
without prayer is like a bird without wings, or fish without tale.

We see significant emphasis put in the Gospels on prayer
where Our Lord stressed the importance by His words and through
His life. As we read, “in the evenings He spent His time praying the
whole night,” and sometimes “He went to the wilderness and prayed”
(Luke 5:16). Numerous are the citations about Jesus praying from His
temptation to Gethsemane, from the mount of Transfiguration to
the hill of Golgotha.

It seems that men have two kinds of lives, private and social.
Likewise, there are two ways of praying, private and collective. Jesus
has not mentioned anything about collective prayer, while always
teaching to pray privately. There is a psychological value in it, since
the one who prays privately, is also a part of those praying together.
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In the same context, a person who is virtuous and diligent in his
private life is also helpful in social life. The ones who pray privately
are great assets when they join others in collective worship. In fact,
Christ established His Body on earth as His Church, beginning from
the individual prayer, and inviting groups and nations to become the
people of God. The transition from the private to the collective forms
the indivisible foundation of the Church of Christ.

The private prayer is the lower part of life’s ship, unseen
under the water, whereas the collective worship is the upper part,
seen above the water, and yet both comprise the wholeness and the
completion of worship and prayers in life. Whoever ceases to pray
privately certainly will neglect to join the worship service at church.
It seems that the same person will attend church, but his motivation
will be different. The same way, those who worship together as
members of Christ’s Church proves the importance of the private
prayers.

How 1O PRAY

The Gospels have clear and defined suggestions to this
important question. First, they insist, not to pray for showing, as
Jesus said, “When praying do not be like the hypocrites who prefer to
pray among people and in public places, so that they may be noticed
by others, because that will be their reward,” namely, men only will
praise them, receiving no attention from God. It meant that their
purpose is not to pray to God, but only to show themselves before
men; as simple as that. Thank God, no one these days prays in public
places, but still there are those who pray among people and with
them for the sake of showing or receiving attention. Prayers are
addressed to God and before God only, and not before men.

Prayers are not powerful when people kneel and spread their
arms to show as if they are praying. Prayers are powerful if the
person attends church with minimum makeup and visual move-
ments, humbly standing and bowing his head, when peace is given,
and thus praying privately and collectively, combined in a most
mysterious way. As a second advice, Jesus alerts the person who is

53



ready to pray, not to utter words unnecessarily and repeatedly,
thinking that God hears him before or more than the others, since,
He adds, “Your heavenly Father knows what you need, even before
you ask for it.”

THE ARMENIAN CHURCH WORSHIP

Lengthy prayers in our church worship services may sound
prohibitive by the Lord Jesus. In reality, our services, mainly the
Eucharist, are much too long, as they require solemn performance.
But, the question is for private prayers that should not be long as
required by Jesus, not for collective worship services. Especially the
Pharisees, who purposely said their private prayers long, expecting
many benefits from God, showing their needs endlessly, and at the
end their prayers were void of spirit and purpose. That also meant
directly or in some hidden way, to make mockery of God, as if
ignorant, knowing nothing of their need, repeating their because of
and so that arguments loudly. Therefore, Jesus condemned such
ignorant and egotistic, empty and useless words repeated loudly
with no end, void of “spirit and truth.”

We should remember that Jesus also prayed for long hours,
going up to the mountain “to pray the entire evening” (Luke 6:12).
The same did St. Paul the Apostle when “breaking bread” with the
apostles during the initial worship of the Holy Eucharist, “He prayed
so long until midnight.” This does not mean the same with what the
Pharisees were doing. When the Apostles were praying in lengthy
hours, they were praying collectively and establishing the apostolic
way of worship in its initial form.

Speaking of the daily worship services in the Armenian Church,
taking each separately, Midnight, Morning, three Midday, Evening,
Sunrise, Rest and Peace services, none of them is long if said indivi-
dually, until gradually when they were combined and created the
problem of unnecessary hours-long services. Furthermore, impor-
tance is given to the ceremonial music of the Divine Liturgy (Holy
Eucharist), with harmony, which also has created the lengthy singing



with additional whims and tones. The faithful is satisfied with the
simple version, long enough and yet attractive and inspiring.

SISTER CHURCHES

The Roman Catholic Church went the other extreme and cano-
nized the Silent Eucharist with half an hour duration, performed a few
times per day in order to give opportunity for the faithful to attend
as they please. The Protestant churches, on the other hand, have
totally abandoned the “canonized” Liturgy, replacing them with
prayer meetings, singing songs and reading Gospel passages at
random, and delivering sermons untraditionally. Such being the
stand of our sister churches, we are by no means trying to follow
them or adopt any part of their worship structure. What we are
saying is that churches have no choice but to keep pace with the
present times, following Our Lord’s words that “Sabbath was made
for men, and not men for the Sabbath.” In conclusion, let me state
that it would be an insult if others label the Armenian Church’s
services, because of seemingly longer than usual, as “a church that
heaps up empty phrases as the Gentiles.” Admittedly, a hidden
danger is seen in this last statement, namely, to say prayers or
perform liturgy just for the sake of saying them like “the talk of a
parrot” meaningless and purposeless, without opening our hearts
and minds to the meaning and the message of each prayer.

THE RIGHT ATTITUDE

No doubt, the Gospels instruct us about this important
matter. First, prayers need a state of harmony, harboring no enmity
against anyone, as Jesus said, “If you recall, while praying, that you
have had an argument with your brother, leave your prayer and go
to reconcile with him, and then return to continue your prayer.”
Today this means that when attending the celebration of the Holy
Eucharist make sure you have no enmity with anyone, pardoning
each other as said in the Lord’s Prayer. Jesus further instructs that if
we forgive men their sins, the Heavenly Father will also forgive our
own sins, if not, the Heavenly Father will also not forgive our sins.
Prayers are said “in spirit and in truth.”
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The spirit is the essence for communicating with God, since
God is spirit. Its contrast is the matter, both being realities, with one
difference: the matter falls under our senses, while the spirit is
comprehended by our higher and superior qualities, such as
intelligence and imagination. As such, religion opens before us the
gates of another world, the spiritual world, provided the faithful
abides by the “spirit and the truth,” and not deviate and give priority
to the “appearance” only, to the “ceremony,” and to the “letter.”
There are theologians, who are highly knowledgeable about God and
Christ, but forget that theory and speculation alone do not make
communion with God truthful and effective; at best, they can deviate
the true knowledge of Christ and His Church from life-giving divine
gift.

WHAT IS THE SPIRIT

If applied to humans, spirit makes a person the highest being,
an individual, namely, a person. To worship God in spirit concludes
therefore the presence of that person in his highest moral and
conscious level while praying, including a full understanding of the
words and the music involved. There is the element of “truthful
worship,” against the fake and untrue. Prayer must be based on the
“veracity” of God, given the fact that its purpose is to “communicate
with the reality of God,” as verified by Jesus who said, “to reveal
Himself, God looks for this kind of worshippers.” The conclusion is
this: man must charge his mind and soul with all his capacities to
elevate himself and be in the presence of God in reality, not simply
morally or symbolically. Truthful worship is what God wants to hear,
and the response will come.

PRAY ALWAYS, AND NOT LOSE HEART

This message is in the conclusion of the parable known as the
“Unjust Judge.” The story is this. In a certain city there was a judge,
who neither feared God nor had respect for people. There was a
widow in the same city, who kept coming to him seeking justice. She
had a case against her oppressors, and came knocking on the door
everyday, but to no avail, since the judge knew the woman had no
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money to pay. He ignored her every time she appeared, telling his
servants to treat her the same way. The widow, on the other hand,
had a very effective weapon by which she knocked on the door and
hit on the head of the judge repeatedly: her perseverance was her
weapon. We know that such a weapon is never taken from any
person, if only that person gives it himself, a case the widow never
surrendered. If there was one to budge, it was the judge, who for the
sake of her “bothering him and wearing him out by continually
coming,” granted her justice. Here ends the parable, but the
powerful message continues.

For sure, the unjust judge never represents God at this point.
The parables of Jesus have central messages, and the last two
represent the steward and the judge as “sons of this world” who
pursued their own benefits selfishly. The judge went after those
clients who were “hopeful clients,” who had and gave money to him
for his services, and not necessarily for “doing justice.” There was a
reason why the judge was labeled in the Gospel as the “unjust
judge,” the opposite of God the Father. The extended message of
this parable tells us, that even if the opposite of God finally budged
after the continuous appeals by the widow, God who is the
personified goodness of all, will He not hear your prayers?

To interpret this parable is well and good, but what about the
reality in life, when our experiences most of the time lead us
elsewhere. People pray fervently, some receive answers to their
prayers, and many others do not. Question remains as to why our
prayers sometimes are not answered. It is important to distinguish
the intention of the person who prays. If a person prays asking for
wealth and pleasure, for a successful lottery to win him a great sum
of money, and numerous such irreligious motives behind their
prayers, such prayers become void and irrelevant. Prayers are
effective when spiritually and morally expressed for personal or
community needs, and never for seeking profit of any kind. St. James
has a curious statement regarding this question. “You ask and do not
receive, because you ask wrongly, in order to spend what you get on
your pleasures” (James 4:3). The term wrongly is translated into
Armenian text as asking “charachar,” meaning in a bad way, evil
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being the vehicle of the request, as it is asking God for personal
benefit with secular purposes in mind. Naturally, to such questions
one cannot expect an answer from a benevolent God.

There is the other side of the coin. Prayers addressed faith-
fully and from the depth of the heart for the sick to recover, and to
prevent dangers, sometimes remain unanswered, leaving the faith-
ful disillusioned. How can you continue praying being in the shoes of
Prophet Job, penniless, your children lost, your friends now your
enemies? In such condition, one might even deny if God truly exists.
Despite all these, the entire New Testament is proclaiming the
necessity and the perseverance of prayer no matter what. Jesus
prayed in Gethsemane for His “cup of sufferings to pass.” He prayed
when hearing the pounding of the hammer with nails on His palms
and feet, saying “Father, forgive them for they know not what they
are doing.” He further prayed on the Cross for Himself, “My God, my
God, why are you forsaking me,” with His final prayer, “Father in thy
hands | commit my soul.”

GoOD MAY DELAY ANSWERING PRAYERS

Steven, the Proto-deacon and the First Martyr, prayed while
being stoned heavily to death, saying, “Lord, do not hold them as
sinners.” Paul the Apostle was able to change prisoners into wor-
shipers. The same did Ghevond, the Armenian Priest, and his fellow
clergy during the Vartanants Battle in 451. Be mindful always that
for them prayers were not simply begging and asking for their needs,
but also they were means of communication with God, to receive His
power and wisdom. Such communion with God did not depend on
the prayers, whether they were answered or not; no condition is
involved in the prayer, other than asking and trusting to receive the
outcome, based on divine power and wisdom, according to St. Paul’s
excellent message of the Cross in the opening chapter of his First
Letter to the Corinthians.

God perhaps delays answering to some of our prayers, so
that time might clear our thoughts and feelings that are potentially
selfish and ambitious. In addition, when God does not answer our
prayer, as we become impatient and frustrated, He helps us grow
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healthier with good intentions, against the unhealthy ones that need
to vanish. God perhaps waits to see if we are steady in our prayers
based on our firm faith in Him. To persevere and be patient requires
powerful will and strong character, both being the touchstones of our
faith in God.

Another reason God’s delaying His answer to our prayer
would be if the content is acceptable to Him. The reason for praying
may vary from valid to invalid in its nature, while some of the
requests can readily be answered by us, by our hands, since as much
as peace of mind and a healthy life are the gifts of God, they are
definitely materialized by men and their actions. Pray as much as you
want for the peace of the world, but wars will never stop because
they are the men’s doing, and not God’s wishes. Those wars can end
only by the hands of those who have started them, and our prayers
are for them to be sensible, and turn back to God and to His peace.
God is always “patient” so that the human side, the injustice, may
convert itself, because “God does not wish the death of the sinner,
but only his return from his evil ways and live.” This is another reason
God waits and expects goodness from His creatures, to cooperate,
and find the answer to their prayers.

The central message of the parable of the Unjust Judge is to
pray always and not lose heart, based on how the judge treated the
widow. If a judge who had neither respect for God, nor for man as
stated, who gave up his entire selfish efforts ignoring the widow’s
request, how much more you think God, the giver of all goodness,
will listen when men pray constantly day and night.

Therefore, life and all its beauties are God’s gifts that
certainly need faithful stewardship along with perpetual prayers.
These are the fundamental conditions to keep one’s spiritual life safe
and sound earned by repentance and by return to the Creator. The
parable mentions one essential condition, faith in God, without
which prayer may never serve its purpose.
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CHAPTER NINE
+

THE MYSTERY OF THE SECOND COMING
OF CHRIST

SIXTH SUNDAY OF LENT

“I tell you, you will not see me any longer,
Until you say blessed is He who comes in the Name of the Lord”
(Matthew 23:39)

SUNDAY OF ADVENT

The sixth Sunday being the last ring of the Golden Chain of
Great Lent, there could be no better designation than the Second
Coming of Christ, known as the Advent. The message assumes a
comprehensive significance, since it incorporates both the First and
the Second Coming of Christ, as described in this Sunday’s hymn,
saying: “The great mystery of your coming, you revealed to the
Prophets of Israel, those you selected after Moses. Inspired by the
Holy Spirit they spoke spreading many messages to mankind.”
Obviously, Jesus’ birth in Bethlehem was His first coming, and His
second coming is the promised one, to which the rest of the hymn is
dedicated, making it the central theme of the sixth Sunday.

When we say Advent, we generally associate it with the
Western churches observance of Advent on the 4" Sunday before
Christmas, December 25. The same is for the Orthodox Church,
which observes the Sunday of Advent seven weeks prior to Christ-
mas, corresponding with the Armenian Church’s Hisnagats Sunday,
meaning 50 days preparation before the Holy Nativity on January 6.

THE SECOND COMING OF CHRIST

Speaking of the Second Coming of Christ leads us to another
world, beyond our knowledge and apprehension. It deals with
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subjects that have led people to confusion and to false understan-
ding of Christianity. Some have completely ignored such coming,
without neglecting the rest of the New Testament, and others have
created dates of the Second Coming only to be disillusioned at the
end. The majority of Christian ministers and preachers have pre-
ferred to keep silent, neither rejecting the Coming of Christ, nor
acknowledging it.

All depends on how to interpret the matter since it is not a
moral subject that could be judged, nor is it a historic one that could
be researched. If the matter was like a Sacrament of the Church, one
might accept it like the Sacraments of Baptism and Eucharist. After
all, human beings can handle the past and the present, while the
Lord of the future is God. The only way we are able to select is the
way of the Gospels’ teaching. Therefore, it is our first task to see
what the Gospels say about the Coming of Christ, and then apply
them in our daily lives, knowing that life is going on its way to
welcome the dawn of the Second Coming.

THE FIRST COMING OF THE MESSIAH

This last Sunday of Lent reminds us first of the Birth of Jesus,
the Incarnation of God, underlining the fundamental truth that
men’s recovery from the fall was possible through the First Coming
of Christ, followed by His holy mission on earth for the salvation of
mankind. Jesus’ birth was the revelation of the Messiah, as the hymns
of this Sunday establish His position as such, which in fact meant the
“anointed,” Christ Himself. His identity was questioned by the
Pharisees, to whom Jesus answered forcefully that the Messiah was
not David’s son; he was the son of the Lord as said by David the
Prophet, “The Lord told my Lord (The Messiah), sit to my right hand
side until | bring your enemies to your feet as a pedestal.” Jesus
verified His divinity as the true messiah, and the Son of God.

The Pharisees kept silent as Jesus stated His true identity, and
the purpose of His coming into this world, to save mankind through
repentance, and to enlighten the minds and the hearts of men. He
even made a remarkable statement, saying: “/ came to this world to

61



judge, so that those who do not see, may see, and those who see,
may be blind.” The Pharisees said, “Do you mean we are blind?” Jesus
answered, “If you were blind, you would be innocent, but because
you say that you see, you already show you are guilty.” This Sunday’s
lengthy passage from Matthew’s Gospel concludes in its last verse
with a glorious allusion to the Coming of the Lord: “I tell you, you will
see me no more, until you say ‘Blessed is he who comes in the name
of the Lord".”

THE SECOND COMING

The Gospel readings verify the Second Coming, leaving no
sign to question it, and the Christian Church abides by it. Further, St.
Paul’s and the other Apostles’ Letters are enriched by many allusions
and teachings about the Coming of the Lord. Later, the universal
church included it in the Nicene Creed of 325 AD, saying, “He is
coming with his same body and in the glory of the Father to judge the
living and the dead.” The primitive church believed the Coming of
the Lord would not be delayed, even the disciples went ahead asking
the Risen Lord, after the Resurrection when He appeared to them,
“Lord, is this the time when you will restore the Messianic Kingdom?”
Jesus’ answer to the question addressed to the Twelve and to all
Christians of all times was this: “It is not for you to know the times or
periods that the Father has set by his own authority. But you will
receive power when the Holy Spirit has come upon you, and you will
be my witnesses in Jerusalem, in all Judea and Samaria, and to the
ends of the earth” (Acts 1:7-8).

Some suspicious, others fanatic, tried to find and even
establish dates for Christ’s Coming. For example, around the year
1000, some speculated and even anxiously waited for the event to
happen. Much later, in the 19% century, a certain heretic group
known as the Adventists, created havoc in 1840, who declared the
advent of the Lord being very near. The cautious words of Jesus
during His ministry on earth, and soon after His Resurrection, left
one most essential message, and only one, BE READY, BE PREPARED,
and ask no further questions and make no further speculations. This
meant the more Christians prepare themselves for the Second

62



Coming, the more they get nearer to Him. His coming is equal to our
preparedness; we will advance toward Him and He will approach us as
long as we make ourselves worthy for His Coming.

THE SIGNS OF His COMING

Making no promise on the timing of His Coming, Jesus instead
has made statements on catastrophic events to happen as signs prior
to His Return. Those signs include, according to the Gospels, moral
and physical crises, along with a series of destructions. First, “false
prophets” will show up preaching and telling the world “/ am Christ
and thus will mislead many.” Offenders will be “persecuted” by the
hands of Christ’s enemies. Second, “they will make you suffer and
even kill many of you, and because of them, love for each other will
expire.” Third, “wars” will break, and nations will rise against each
other under the threat of epidemics. Lastly, the “celestial system”
will not function, “as the sun will darken, and the moon will not
radiate light. Stars will fall from the sky, and the world will fall in
catastrophic confusion.”

All those catastrophic signs are happening today. All heresies
from the times of the New Testament down to the Church Ecume-
nical Councils, some “150 heretics” are mentioned in the Armenian
Book of Ordinations. They are reduced to today’s Jehovah’s Witnesses
who appear in the name of Jesus Christ, denying actually “Christ as
the Way, the Truth, and the Life.” They all proclaim arrogantly and
preach “the truth,” pretending to be the way leading to eternal life.
Deceiving themselves, they try to deceive also Christians as if they
are “the apostles of salvation.”

THE HERESIES THEN AND Now

Christ warned His followers from those seductive heretics,
“to beware and to let no one deceive you, for many will come in my
name and mislead many; do not believe them.” We should make
mention that heretics are not altogether wrong; they partially
announce the truth as against the fundamental truth, they deny or
twist as they wish in what they teach. Arius and Nestorius, for
example, the first heretics in the early Christian Church, insisted on
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the human nature of Jesus Christ to such a degree as denying His
divine nature. They were partially true, but fundamentally wrong in
the assessment of the two natures of Jesus Christ in One Person as
finalized at the 431 Council of Ephesus.

In political life also, the lack of God’s guidance has proven
fatal. When the French Revolution of 1789 declared “Justice, Liberty,
Brotherhood,” they were the three principles borrowed from the
Gospels, ringing innocently in the political life of the civilized age,
except for the name of God missing from the declaration. This
attitude left the application of the Reformation without God’s pre-
sence in the affairs of the state, regardless of the well intended prin-
ciples shown only on the currency bills. Such attitude, unfortunately,
applied just the opposite: injustice, disputes, competition, and anti-
religious tendencies.

On the positive side, nations are called to recognize the
Fatherhood of God, without any discrimination all nations being the
Children of God the Father, forming a Family among all nations.
Naturally, God’s will as expressed in the Lord’s Prayer is the central
force joining all things together. Ideally, divine rules and command-
ments must govern the relationship among the three entities,
Father, Children, and Nations. This is the only way to build a civiliza-
tion, the only means to a greater end, provided the will of God and
divine orders are involved. It is not possible to build intellectual and
qualified civilization on materialistic interests alone; there must be the
real presence of the Highest in what we plan and do.

Curiously, Jesus tells us, “From their fruits you will recognize
them.” Jesus came to establish The Messianic Kingdom on earth. The
fruits that Jesus mentions are not numbers, factories, or technical
productions of the modern age that yield, next to profits, true
damage among people, causing elements opposite to peace and
happiness, animosity and conflicts. The end-result is assessed in how
much they contribute to the direly needed peace on earth, and to
the formation of a healthy society. Nations and leading organizations
depend very highly on their respective constitutions and bylaws,
which are, most of the time, deprived of healthy lessons of the
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Gospel of Christ. In all such documents, the will of God must govern
the life on earth, as declared in the Lord’s Prayer. Instead, injustice
and discrimination, racial intolerance and priorities of interests
become the leading principles of those constitutions.

In conclusion, Jesus says, “Without me you can do nothing,”
thus excluding any and all those who say, “/ am” the one to bring
salvation. In His statement He isolates His teachings exclusively, out
of which there is no salvation for men. If any society that offers social
wellness and prosperity, must be inspired by the Gospel of Christ.
Otherwise, anything performed by men remains void of divine and
moral principles, negating God’s creation and providence.

PERSECUTIONS

This is the second sign to herald the Second Coming of Christ.
History is full of persecutions for the sake of Christianity, as we read
in the Acts of the Apostles. What about the persecutions during the
first three centuries? They are plenty and most destructive, from
Rome to Armenia, from Emperor Diocletian to King Dertad Il Arsha-
kuni. In later centuries, persecutions by the Catholics and the
Protestants against each other were much destructive. The unity of
Christ’s Church deteriorated because of the loss of Christ’s
commandment that said, “Nothing without me!”

WARS AND CONFLICTS

Has there ever been any time on earth without war? Was not
Jerusalem destroyed from its foundations? “You shall hear about
wars all over,” Jesus adds. Even at this time and age, in the Far East
and the Middle East wars never stopped among giant nations of our
time, reminding the upcoming of the “Third World War.” God
forbids! We hear about famine and hunger, about stars falling from
the sky, and other catastrophic wars of atomic weapons that can
only spread death all over. All these tell us one thing that the world
is heading toward the Second Coming of Christ by way of the
Gospels’ revelation.
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IT Is NOT FOR US TO KNOW

For us the “signs” are what we need, and not to know when.
Those signs can tell us that we are not too far from His Coming. We
know when summer begins, and we know it comes for sure, as said
in the Gospel, “the leaves of the fig tree will mark the beginning of
the summer.” Jesus predicted also the destruction of Jerusalem, and
for sure, 40 years later, in the year 70, the Romans destroyed the city
from its foundations, the city that crucified its Savior. The
fundamental cause of such destructions always is the rebellion of
men against God.

The Armenian Church hymn “Khorhourt medz yev skancheli”
heralds the Birth of Jesus, the First Coming of Christ, as a “Great and
marvelous mystery” that we sing each Christmas Day. However, the
Second Coming, as the signs predict, will be likewise “Great” but “a
terrible mystery.” As theology and related subjects stemmed from
Jesus’ first coming and gave us the “history of the salvation,” a realm
beyond our apprehension, based only on our pure faith and hope,
likewise, Christ’s second coming will remain in the dark if forced to
interpret through psychological and historical dimensions. The way
to apprehend His First and Second Comings will be through a historic
“new” era, that the world recognized, which will end with the "last”
coming.

THE COMPLETION OF HISTORY

As the “old” era of human history was the preparation of the
“new” era, so is the entire period following the Birth of Jesus a
preparation of the Second Coming of Christ. The more we approach
the “end of times,” the faster will be the course of the history. Men
realized their religious status a thousand year before the First
Coming of Jesus as we learn from the Old Testament. They recog-
nized monotheism, one God, which became the basis of the
“Messianic expectation,” through the Prophets and the Priests, who
gave them the Word of God and the Law of Moses.

The ancient Greek philosophy prior to Jesus developed
immensely during the 6" and 5% centuries BC, as the Roman Empire
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reached its peak at the time when Jesus was about to be born in
Bethlehem. All were preparations for God’s New Creation, the
Church on Earth. The Christian Church followed the ancient philoso-
phy, borrowing all literary and artistic values, and ending in worship
and theology. The church adopted the Roman political system as its
initial format of organization.

Having said all these, we can rest assured that the Chain of
Lenten Sundays concludes with such a universal drama, signifying
that by the Lord’s Second Coming a curtain is opened for a new era,
namely, for “A new heaven and a new earth.”
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GL Ywd' «Wu wnbGuwly nbGibnn dhwyl wnoppnd G wwhpndy
UGGy (Uwwnp. 17:20): MwhGgnnniehil Y’ pubhb bwbe Yw-
nGLnp Lwwwnwyh Up hwdwp, huswku Guptn pwanthh Unwp-
rpth Uhgngwt, hwwnwy rwquwLinph Ywdphl, « QUw &L dn-
nnyt Untuw pwnuwph hnGwlbnp, Go wwhbgnnniphil pntp
huoh hwdwn, ng Uentp GL ns wy fudbgltp Gntp on, Gnbp gh-
2tn: Gu GL hd bwdhpinlbnu wy wwhbgnnniehll whnh pluGlup,
GL wllE jGinny whinh Uenluwywlwd pwaquwinnhly (Gup. 4:16):

Mwhpp Yhpwnyth nwpdwt wwwppuwpwlphuawuny
GL wpunwjwjnnietwdp, npntl wdGUEU jwjnnuh ophbwyp
6wlop £t UGgh LhuntEwghubGptu: hPdwlwiny 3nquwl Uwp-
qunttl pt pwnwpp whunh Yynpéwuktp hpGug wdpwnpownnt-
rEwU ywwndwnny, Lhunttwghubnp wwhp jwjnwnpwntghu
GL pnipd hwqwl, JGéwdtsubptu JhusbL jGinnhu pwnwpw-
ghu: [fwauwinpp Unjuwtu, Giwr qwhtl, pnipd hwawt G Un-
fuhnh ypwj bunnwt, hnwhwuqbiny np wnwnwytu Quwnnién
hnpGug wdnng upunny GL Jwnpny 6L hnwdwnphUu hpGug swn
dwdpwubptl, jniuwiny np Wunniwé w Yp hpwdwnh hp

76



pwnynLpBUEL (Snduwl 3:5): Mwhph UGpYw) d6LhU wnwehlU
wUugwd Yn hwunhwhup Ywlhkth @hpphu JEg, nip punLwé £
«Gu "Mulhty, uncq prUbgh GL Gntp pwpwplbn hnwdwnbguwy
punpn GL gwlluyh nuinbGhplnt, uhu Gr ghlp sdinwl hd
pbnwlu, hinny sodnibgwy UhlsGr Gnbp pwpwplbnnil (nw-
Lwyny (Mwiu. 10:3):

Uuwnniwéwntugh Mwhbgnnutpp

Unyjutu Uwpquwpkl yp ubGpywjwiuw) wnwehlup. «&L
Unyutu pwnwuntli on G pwnwuntli ghpbn duwg Shnng
uGnbyuwynipGwln UhLw (Gnwl Ynwy, ns hwg YGnwe GL ng wy
snin fudtgy (G1hg 34:28): Lnjup ppwé £ Enhw Uwpqupk (S.
(dwq. 19:8), YwiLhp Pwqguwinp (R. [Bwqg. 12:16): 3nLnhp np
hn wjphnirtwU pninp nwphutbpniu WwhGgnnniehtl ppwé
E (8nLn. 8:5), LEEUh, gbpniebUEL jGinn) Gpniuwntdh wyw-
nhuwutnp 2hunnp, Y'nut, « bunwy G juugh, onbnny untg prltb-
gh Gt wwhp wwhbgh G wnoptgh Gnihlph Stn Wuwnnidny
wnpbry (LEEdh 1:4), Uubw UwpquwpkEnthhu np &nyhgp nk-
uwL hp YGwlph yGpownjuplu Gnp wl «s£n pwdlnctn inwdw-
NEl, wyp wwhpnd G wnoppny qUunniwd 4p wwpwnkbn ghpbn
GL gn&ly (nLy. 2:37):

Spp Yn dnubup Lnp Unwlywpwuh wibh [NLuwLnn
2ngwlwytl Ubnu, Yp tnGuuBup np wwhph unynpniehiup Ubp
opyhstu Yyp uyuph' bp JypunniptUEL jGnn), Gpp «Shuncu
Inghny (Ggniwd ppnibgwr whwwwin G pwnrwuntl onkn
thnndnLbGgwt vwwnwlwytl, ng Genwe GL ng wy fudtg wyn onG-
nncly (Mncy. 4:1-2): GYGntghu quju Yp LywwntE wunnLwdw-
JhU wpwpp Jdp nnp Gnwt bwGL tmbonhuntehil, nL wWwhbgn-
nntrehtlp Jwpnng thpynipbwl hwdwnp Gnwe, ghunuwiny
hwuntnd nn Shuntu wkwnp sntlbEn wwwhuwnpwuph, G uw-
Yuwju hup www2huwntg dwpnng ntnp:

Wju qunuwthwnp Jtn 2wpwywuuGnniu ke Yp jwjnunth.
«lyuon Gnynnnn Unwdp (EBpnhuwnnu) wwhbgnnniphil nubny
pwLbg wnahntwd winninn nuinnnlGnnil wwnunpn, nt @nlsh
pwnwulionbwy wwhbgnnnipbwl wtu' GLGnLghl w wwh-
pny wndwluph Gpywy SwunnigGuyhli hGn Gnwlwlwl nipw-
funiptwl vwulwlglniy (UGS Mwhng Cwpwywl): PUswtu
hup JypwnnibGgwi, Unjuwktu hnp hGnGihpnuGpu wp whunh
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dypuinnithl, 6L ywwhGgnnnipbwl wwpwaquwjhu Guu Unjup
whwh puthu:

Shunituh &L Unwpbwutpnit Ntunignidp

LEpwl Rwpnqp hhduwywl wnphipu £ 3huntup Mwhph
GL pwpnjwywu YGwuph JdwuphUu: Inu Skpp Y'put. «Gnp ww-
hbgnnniphil nplutp, Gnowinnlnnitl wtu wnnpunnid GnGu
fpliwp, npnlip Gwipbl ppblig EpGup npwtugh dwpnng gnjg
wnwl pt wwhph dtp GU». wunug Jwnpépp dwpnngdt yhwnh
quwy) 6L ng Uuinniédt: dnpuwntl, o6t ginihun GL nLw’ Gptun
npwtugh wwhtignn pwin jwjnuh ¢pubu, pwjg vhwjlu wu-
inGuwlbh 3opn np wdtu hug Yp wnGuukt nt UL pGg wyhunh
Jwpédwwpt (Uwwnpe. 6:16-18): Unheny Up thwphubghubpp
nhinnnntehtu pphu Shuntup 6L wwyGnpunubpnlu rE hugnt
wwhp sGU pnubp, hUuswtu Y'puthu hpGup 6L 3nghwlultu
Ulnwgh wawytnunutpp: Set winwtu wi pilwn, hpug wu-
pnne YGwupp wnpntu wwhtGgnnniehitu En pwU rE hwoniny
tonntwd wpwnp: Uunup nuphutpne nnnpdnietwdp §ww-
NERU" pwthwnwywU pwnwpt pwnwp 2ngtiny, huswtu jwjnuh
Gnwi Gpp gnptuh hwulybpp hpGug whGpnlu Jke thoptbiny
U'niintpu (ny. 6:1): Shuntuh wWwuwnwuhiwUl wjl Gnwe nn
Gpp thGuwl hpBug htwn £, hugwEu hwpuwUhph Wwnpwawjhu,
wwhGgnnnirtwUu Yuwnhpp (ywn, wj Jhwju bp dGyuntdtu
Gunp, Uwhiwwntub ny nn bp Jwhtl Ginp bp hGunGLnpnutnp
wwhGgnnnirehtl whuinh puthlu (inLy. 5:33-35):

UpnwnbL, Yp tnGulbup np Gytntghu Enhuwnnuh Iwd-
pwpéndEu Gip Yn Yphpwnytnpn wwhbgnnniebwu YGnpwp,
quwju &dqGiny nn wl plwn puwywu, G ng rE pRUWgpouhy,
wjl hupbwpnipu unynpniehitl Jdp: Cunn wjud, huswbu Yp
Ywpnwlp Gnpdp Unwpbing ghpphu Uk, pwpngswywl Uwiu-
Lwagnju dGnuwnyutpp wwhpny 6L wnorpny Yp uyuthu, hus-
wku Wuinhnph dtg, np Gnwt pphuinnutnieptwU Gpynnpn Yen-
nnup* Gnniuwntdtu Gunp, nuip UnwpbwuUen «&np wwhbgn-
nniphll UnUbhlu GL Gwnopbhl, Uninp 3Inghl puwe wlnlg,
puinnbgltp Pwnbwpwul nt NMonnup hudh hwdwn, nhwktugh
unthnnthy wyli Yngnedphli npnll Gwlswd Gd Gu qulnlp»
(Qnnép. 13:2-3): Lnjup pphu LwGL Monnuu nL FwnUwpwu
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Gnp hnGUg YwnahU «&ntglbn 4n dGrlwnnbl GL wwhbgnnnt-
hLl nL wnopp pubiny 4p jwldlLGlu qulinlp Shnng» (14:22):
huy Monnu Unwpbw|, Gpp Yp hwnpywnnnih jh2G hp «ywu-
wnwllbnny, YBupwnynih «pwngh, dwnpwih Gr wwhbgnnnt-
eGwly (R. Unplup. 11:27 GL 6:5):

ALunh, hUuswkEu uwnpbh £ wunbub, wwhph ontupn,
GL ywd JEndG quyu, Gpp U. QGhpph 3pu GL Lhp YunnwwpwU-
uGnnil UEp npwtu hpnwhwlg Y'wiwunnih JGqh:

UpGidninph G UpkLEph GYEnEghukpp
UtS6 Mwhph Uwuhl

Bwnwuntl onGpnt wwhpp yGpwénitbgwl opwywu JEy
wlqwd dwpbnt unynpniptwl’ wnnnpwwl wwundwnUub-
nny: Gpp Up wwhBup opwywl wwhpp, UGUp qubq wwuwn-
nwuwnwé Y'prwup Unipp 2wnhyh wnnoupu: Wju wwpwagwl
oonnLwé £ 4-nn nwptlu wnwy, Unjupuplu pphunnutwywu
gpwywuntptwu Jtp, wnwlug uwywju wwhph ng JEY jhpw-
nwyniptwl: Unwohu wuqwd Lhyhn) 325 pnih Shtqbpw-
ywu gnnnyh 5-pn Ywlnuphu Jtg £ nn Yp jhonth «pwnwulinp-
nwg» pwgwuwnnirhiup: UnGpuwunphny 3nju Ntnnwthwn
Mwuwunnphwpp Untpp Upwlwu 3wjpwwbwn, 330-wlwl pnLiw-
ywuutpniu Yp pEGlwnntn nn 40 on wwhp pnutu ULwg CSw-
pwretl wnwy: huy « Ywlnlp Unwpljwlwlpy Yngniwd Yw-
UnUwhuntdphlU 8-nn jonnLtwdhu Uty puniwé £ « Wnwpbuwbn
wnlionhlbghli nn 40 ontn wwhp wlwlnih, hnwdwnbint
hwdwn wdtl swnnipGUE, JGnpt GL Genwlnipt, dhlsGr Sh-
nng Mwubph onp» (Mwunuwaghpp 3wjng, 32):

UhugbL 9-pn nwn, UpGLdniinph dEg Ywpenhy Gutnt-
ghu Uté Mwhph pupwgphU hwiyhret, wwuhnk 6L dnLlykt hpw-
dwnphp wnwphuntehtl LWJwwnwéd £, GL wnwehup plwiny
Inndh Qphgnp UGS Mwwp hwunnwwnwé E rt «UELP Yn hnw-
dwnhlp, Uput Gr pnynn Yeunwlwlwl wnunwnnncphllbnt!
Guph, wwlhnh, hwieypeh Go bLdwllGptuy: 3GinghGnkE uw-
Ywju LYwpenhy BUbntghu rnjiwwnntg 2Gnhp ybnptih Juun-
UEU, GL hwiwwnwgbwubn peniigwl hptug Ypouwywl wwn-
tnwLnpniphluuGptu, Gpp Jwlwiwun Ywwnhywlh £. dnnnyp
JGn ontpnl gnpSUwywlwwktu ybGpgnig wwhbgnnniehiup
«RPunGhwnqulwl GuwlnllGnney puuwynidh pupwgphu:
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UpGLGph kg wibh fuhun Gnwé £ wwhbGgnnniehiup
punhwupwwktu 6L UGS Mwhpp JwulwLnpwpwn, nLp nLnG-
Lheh Jh2Gw| wnqgblpUbnp jwpgnibgwu: b ytpgn) uwyuwju
wnbLGph Jtp wy| Uniinp gnpétghUu wuhng GL wuwnwpptn
Ywpqabpp, Juwny hwuntnd hwiwwnwgting puntdptn npnup
hwuwnwuwnn JuwghU JhustL wjuon hptug wwhbGgnnnietwu
Jdtg: 3w GYGNnLGgLn) Ut JuwghU wwhph ywunuwywl ontpp
Soliwgnighl Jte, nLp 158 ywhng ontp UpnLwé GU, nnnugukt
40-n UGS Mwhng jwwnniy Gu: UuwgGwhu 6hon Ytup, 50 on,
Unp Ywagublu wnwulpdty Pwpwprwwwhtpp, 6o Jhiu yeup'
2npbGpowprh 6L NLppwre opnGnne wwhpbnn:

MNwhphu Lywwnwyp

husn® Yp wwhbGUp: Ywnpbinp hwpgnd Jp, npnlu
npntwéd ywwnwuplwUtbtl Ywpunetd ntuh wunp Ypouwywl
wndtpp: Mwpqwpwubnt hwdwnp Y'nigbup hwunwuinGl nn
uGpwn gnigwhGnwywuniehil Jp Yw) hhrwunnieptwlg yw-
nwawjhu uwhdwunwwé r&dhdhl Ywd wniwytphl, nL Ynolw-
Ywl wwhbgnnnietwUu JhebL, rE Uwywwwyh GL pE JGrnnnh
inGuwytwntl: Epyniphl ypw) Gpp wylbwnpy Jp ubnGup, wh-
inh tnGuutBUp nn hus np £ hhrwunniehtup JwpdhuhUu hwdwn,
unjuu £t Jtnpp hnghhu hwdwp: Lnjuhuy Ypuwlp publ nn
JdGnpp hnghhU hhiwunniehiblu £, Go hhtwunniehitup dwn-
Jhupu JGnplU t: UGnpGnnil YuwntGunp Jwup wnpnhiup GU gwu-
yYnipbwlg uwlubdwpéwly gnpéniubnebwlg: Swuyniehllutpp
hpGug pUwywu swihhU Go uwhdwUhU JEp' wuwnniwdwnhp
ndbp GU' nhipwgutint hwdwp Jwpdhuh yGuuwywl gnp-
onLtubEnLphLulGnn:

Upunpdwlu n. Uwhdwlp

AtnGint YEuuwywl wywhwugpht hGn Ywuwniwé E
whunpdwyp® np Yp ywpunwnpt dwpnp nunbine dwpdhup
wnnnontrtwl hwdwn: UGpunwannpétint yGuuwywlu gnnpéhu
hGun wnUsntwé £ Unjuwktu jwwnniy gwuyniehiup hp swihhu
GL uwhdwuhU JEg: Uwluwju Epynipl wi, ntinGiu nL uGnwywl
jwnpwptnniehiup hujwywu pruwywiuGp Yp nwnuwl Jwnp-
nnL pwlwlywunietwl 6L wdphU nkd® wnwehup npypwun-
Ihtetwdp, G Gpynpnpnp hGunwuhpnipbwdp Gl ubnwjhu
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unwhwynipGwdp: 2wunup hpGug puwywu swihhu GL uwh-
JwlhU JEp wwhGp ndntwn £ wnwlg wwhGgnnnietwu: Mo-
nnu Unwptw| Y'nut. «Inqginy wnwelinnnnLbgltp G dwunduh
gwllniphtlbnnl qbph Up” pjwp, Juwulqh dwndplp 4p
gwllwy hnghh hwlhwnwly pwlbnnll, Gr hnghl' dwndhlpl
hwlwnwly (Qwn. 5:17); Mwhph bwwwnwyu £ nLpdu hnghh
YGwlpp qopwgut], njwpwgutiny qquguwywl hwbdnjputnnt
pw2nnwywuntehilnp:

Uwyw2uwpwup

Uww2huwpwlpp JGnpt G hngGywu htngnietUE wqu-
tnwagnnttint 8hg Jpl £ 6L wuyt gqqugniwéd gwt Up, gnentd
GL Junwhngniehl® npwyktu qubg WuwnniddE pwdlunn Jhwy
wwuwndwnp: NMwhbgnnniehiup wjn UGpphu gwLhU wpwnwphu
wnpwunwjwjwnnihiul £, prrwiny uybnwuh Gu JGnph wiGput-
nntl wnwepp wnunn wpwpp Jp: UL hu' «dwhwgnu» Yng-
nLtwéd JGnptn w| wl, huswtu, wdpwnpunwiwuntehil, swn
LUwhiwlué, snwaqwn pwpyniehil, wuynwwn wgwhniehil,
GL Jwuwdp Unghl: Wunup dwhwgnt GU nnnyhGunGL dwpnniu
Jdtp Yn dbngubl pwpnjwywl ghinnwygniehiup G Y 'wjiwub-
nGU Jwpnnil UWwnpwahpp:

Mwhpp wwwhuwnpniertwdp JGéwwtu Yp Uwywuwnt
wnwepp wnUG Nt wjjwutnhs wju hwynwduGnnil, Gpp UGwwnh
ntuGUwlp, Jwlwiwun $hghpwywl hhrwunnietbwlg wyw-
nwawjhu, pnudnnp Uwhu G wnwyp dJwnpdhuplu puwywl
nudbpu GU, wphiul £, wihpu £ 6L wunug JEp gununtnn YGu-
uwywju tnwnpnptpp, Uhugntn pdhoypu jwuduwpwpwé ntnu
nL ullnwywunup Jhwju Yp nhtpwguu JwpdhUuhU pnidhg
nLdbpnll gnpép, wpgblp hwunhuwuwiny nn hhiwunnt-
rhiup wibh gjwnwewlw): Lnjuu £ Ypobwywlu ywhbgnnnt-
rEwU wwnpwaqwhlt, hwunmwwn ghnuwiny np ywwhbkgnnnt-
rhiup ¢E np dtnpp Yp pwik, Uunnitwdé £ pwirhgp: Mwhbgn-
nntrehtup Jhwju wpbinp wgnwy Jdpu £ pwirswpwnp uppw-
gnnéntdhu Jky:

Ingnid kL Unopep

Wju Gpynipp wlpwdwl BU wwwhuwpwluphlu hGw,
untndtny hhdbwlywl ywjdwuutnp Wunnwdng pwihs qonnt-

81



rGwU: Unipp Oghuwnhunu UhphytGghu puwé t. « Nwhbgn-
nnwehelp qnentdnd Gi wnoppeny Yn dwpnt hnghl, Yn pwna-
nwalE dpuinpp, swihh G hwlwliphnp tnwl Yn wwhk Ghppbnp,
Un gnnLE guwlynipGwl wdwbGnn, Un dwpnkt uGnughl Ynwin,
wundwndt dnidywyniphiln, G Un Juwnt s)udwnunnipGuwl
[yup». Jju pupwgpny dhwju pphunnubwu Yp JGpwowhh
wju 2unphubpp npnugdt gpyntwé En hp JGnpGpnlu wwuwn-
dwnny: Utp dwdwlwlwyhg dwpnyniehiup gGpuquugwé
E Uwhunpn uGpniunuGpp ng Jhwju hnp phind GL pGpUuhp
huywjwywl jwnwenhuniptwdp, w)j| LwbL wdpwpunniptwdp’
wlswhGh dwiwny htnnt Wunnwédt, rGnh qnodwl, wnoreph
GL hwiwwnwpdnietwU JEy:

Unpolwywl wwhGgnnniehtup nluh LwbGL hlug hug
pnyuuinh pwphputbp gnpu ndwup nghunwpwn Yp LjwunBu
wwhphU bwywwnwyp: Wunugdt U $hghpwlwl ogniwnp, Gnp
dwpnhy wktwnp Gnwétu wibihu Y'ninBl, ndniwpwglbiny
upunhu wohuwwnwupp: Uwywju Gpp wwhbGgnnniehil Y'ppw)
UhhwpUwnt 6L wnnnontehtup yGpwaunubine bwywwnwyny,
wjn wwhpp Yp nwnnph Ynpobwlwu wndtp ntuGuw(t: NLph
JEY ogniinl wy Ywdph qopwgnidl £ np YGUuwwl nGn nLtup
JGn hngbinp G pwpnjwywl yGugwnhu Jtg' nidh pinGdw-
nwlu JUp nwnuw|ny npntu oquniptGwl Yp nhdGup wdtl wu-
qwu nnp pwnnjwyuwu optuph GL UGN undduinwuph hwwnwy
thnpénipbwl YGUrwnpynihup: Ywdph qopwgnidny Jbn
huGlpp G dwdwuwyp wibh wpnhtbwinn YGpwny Ypuwlup
gnnpéwét], huy Jwdph wwywuhb hGnGiwupny whwinnp
Jwuwnunctdutpnt Yp jwughlp:

LEpYw) MwhbtgnnniphLup

Wjuon hwquwnpwtnn dwpnhy Ywl npnup pniuwytp GL,
uwywju Gppbp s6U jwLwyuhp puGint np pwlpwntntl, pu-
nGntu GL ywnnwn nuinGiny wwhbgnnniehiu Y'putu, pwuh nn
wjn hpGug unynpwywu dwyu E: MwhbEgnnniphiup YEpw-
Yniph mbuwyh hwpg ¢k, wpmnmwplwwktu ntnbkipny wywhph
Gwbkpp b wyn dkny gnhwlwy: h'Ug whwp pyw) pwpnjw-
Juwl Gpp L Uuniniény punniuGh ppuwpnt ywydwup: Uunlup
tU ywwhbGgnnniptwl Ypolwlwl wpdkpp:
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h°Us pub] wjuop: Awguwjwjwn £ UGp Shpne ophuwyp G
ncuncgnidp, np bp wohuwphtlu hGnwuw(El Gunp bp hGnG-
Lnpnutbnlu wy «wwhbgnnniphil whnh pLGEL».: IGnGLEw| RE-
|wnnnLrhLuluGnu ntupup wjddne JGn hwiwwnwgbwuGnpnu:

W) Cnwlwl JEy wlqwd swpty ' wnrwlg Uywwnp niub-
Lwynt YeGnwlyninhl inGuw .

R) Shghpwlwl G wnnneswlhwl wwwndwnlbbnny UG-
nbh whwnh pywy Gnine Gud Gntp wlgwd swpty, hnwdw-
nbyny wybwhuh nuinGihplbnt gnpu pwwn Un uphn&Glp, Jwuliw-
Lnpwpwn wlnwpbntulLGnt.

Q) Nwhng plpwgphl h uywnr hpwdwnh ngbihg pu-
wlpubnt. Uunug Ynnphu qgnpwlw| 2wnpdwlywn, pwwn-
nnU 6L wj] wupwpn) hwiwpnjrUGnE, GL dwdwlgh hwdwn
wwwnpwunniwé hGnwwnbuhh unynpwywl qpwnunilplut-
nEU hGnnt Juwny: ULGh YwptGinp Yp UuunBup hGunbLbw)
pwnpnjwywlu wywhGgnnniehLluutnp:

Pwpnjuwlu MwhEgnnniphiuubtp (Clunmwlwl)

UGn Mwhng 2newlup upwlsth wnhre Jpu £ dnpnihiu-
ubtpnL nbd wwjpwnbint, fudhgph, Shubint, uGnwjhu whunp-
dwyutpnt, pwhunnwhpiwnh, dhwpowth, GL puwyh Jwununcd-
uGnnt, npnup puwnwuhpp Yp pwjpw)GUu: Sunnwg UninLehiu-
UGpp Yp unpurwybu wudtn 6L funundUuwihg quLrwyutGnn
wwwagwl: 36nnt Juw| wunugdEt hupluwqgnpynidh (wiwagnju
UGpwu £, Jwluwiwun «www2luwpwlup» np wibh punntuGih
E Wuwnnién) GL ogunwlwn dwpnniu: Swup JdniniehluuGnk
Jwpwyntwsubnp wnpntlu huy ywhbgnnnieptwu dwuhU dunw-
oIt h yhdwyh ¢6U: Niph2utbp Unih BU pnrwiuwnh, ngbihg
pdwbGLhh 6L dhwpowtih, Sfuwpununh GL énnLpGwl: UWunugdt
hpwdwnh| REGL lnwdwUp Ynuw) prlw, uwywiu ywhbgnnnt-
rGwU wnpdwuh YGpwu £ hwdwhwiwuwp G wibh pwu
wwhp pnutip: Wu nbuwl www2uwpwlp wibh punniutih
E Wuwinnién;® GL oguinwwn dwpnniu:

U6 Mwhph 2ppwuhu ppwnwpninph ubnuupt guunppp
wikh wpdtp niuh Ypohwwl wmbuwlknk pwt dutinkup put-
anjph ubnwuutptu hpwdwphp: 6L 40 ontp Gpp Jwpnibwynih
npwywl wju pwjip, 2wwn hwiwlUwpwn GupwywU pnidnth
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hnwnwrreninrh UninteBUEL wdpnng tnwpniwl hwdwn: LwbL
hpwdwnph| [Egpiwuwl hhrwunniphiuubpk, swpwhiountehL,
uinwhuounthil, hwjhnjwlp, |Ggntwagwnpniehll, nnnup ntd
GU dwnpnniu wpdwlUwwwwnniniptwU: Ipwdwnhl quwugwun-
uGnkt, lnpuinnlugubnt, nwnl GL jJuntuwhwwn fuouptnk, npnup
Up dGngutlu JGn hngbywl YGuuntbwyniehiup nt Yp Juwpw-
YGU UwbL nLpphpubpp: Ipwdwnph whnw| YwustlE, yhdwpw-
unrphiultpt, YnntwquwunieBUE, nnnup Yp puwlquwntlu JGn
fuwnwnniehiup: UWunup Y'wnweunpntbU wwnbGinietwl, Uw-
huwuéh, UGugnLpebwlg Gl nwLwnpnieGwug: Ipwdwnhp wjn
wwng Ywnpéniwd wpunwjwwnniehiulGntl UGS Mwhph pu-
rwgphU wibh punntubGih £ Wunnién) pwl pwnwulionbw)
wwhng ubnwuutnnL nLinG hpubpn:

Pwpnjuwl MwhEgnnniphiuutp (Ypwluwl)

hUsn® 6hg spub] wpéwnétint LwGL ppwlwl gnpébn,
wjuhlpl hpwagnndt) ywhph bwwwnwyp gnpdUwujtu pwphp
gnpobiny. Unnjg £ nn pwphp pubp wdtlu dwdwuwyh dbp
uhpn; Wwnpwunwywuntehtut £, wuwh www2huwnpwlptl:
Wunup npnup rGhwgwé BU Jwpnywjhtu wju hhduwwu wnw-
phunLeEULU, JwulwLlnp 6hg putnt U UGS Mwhph pupwgphu
pwUw|nt hptug uhpwnu nL puwyp Ypprwywlu Gu Ypolwywu
ywphputnpniu odwunwy hwunhuwuwny, UGpwnGw| wnpwuw-
utnpu nL Yuwnphpwinputnp:

Unjuhuly dwdwlwly nmpudwnptp wqupt bywwnwyubpne
hwdwpn dSwnwjniehtu ywwnwnb' hhtwunuGpne wjgtinLehiu
GL uqwiLnputpnt Juhpwpwlp hwugubind, pwdltyhg prrwg
wunlug wnpuntp 6L nwn dwdGpnlu: UGS Mwhng pupwgphu
pwpbwgwywd prlw] Jwnpnng hwuntw, thwhwuyuwwm G
UwnBYhg" jwdwu qpytiny qutig Utp thnpp wnwiGiniehiu-
uGntu G hpwinitupuGntl: UGn hwdngnidny wunlp with Yp
Swnw)EU WwhGgnnnieptwlU nghhu 6L LWwwnwyhu pwlu pE
wwhng nuinbhpubp nuintGind Ywd sniinbiny: Guwjh Uwn-
qunth hGwnGlbw| wJdGuwhhu ywwnagwdp Yp jwjinut pE hUs
nGuwy £ Wunniéng nqud ywhpp: Ujn ywuwngwdhu JdEg Uu-
innLén) gnnnyntpnp Yp gwugwnh Wuwnnieény: G Uunniwé
Up WywwnwuppwlE wlnug:



Uwpguwptniphit Guwjtw)
(58:3-11)

«hlgnl JGUP wwhbgnnniphll nlGlp ne nnul sGu inbu-
uén. yn funbunhbgluGlip JGn wldbnn nt nnLl (nin sGu nLlG-
Uwpny: QunnLwé Y'put.

nnnyh&un&r é6n wwhph onbnnil nnip d6n wlduwlwl
Gudphl dhwyl n dwnwytp.
Kan aGrphl inwly gununtw & unnnwnwuliGnnll phnwn
Ybpwpbnunilp gnyg Yncinwp.

Kan wwhbgnnniphilp wnrwelnnnt dGq
hwlwnwlinipGulg Gr Unhrubnn: 4p 66oLp ubnabnp.
P Us wkwnp ntupd Gu winwhuh wwhpbnne: 6np hudh Yn
uGnbyuwywlwp a6n dwylp hudh jubih nwndlubint hwdwn.

wlpnipwn pE whnh siubd dGah:

Wnwhuh wwhp ¢E pd niquidu, Gr ng wy winwhup on Gpp
uwnn hupghlp 4p funbwnhbglt, nnnyh&unbiL Gt pne
wwnwungn funbwnhbglbu Gnktah wtu, nt pnind hwaqluhu G
unpfuphn inwunwoébu pnr UGnpbin, win wy wwhp s6U 4nsGn Gu,
ng wy punnctuGih on, nuk Stpp: Uy wyu £ hd niqué wwhpu:

Whwnnwnnipwl Gushrn pwt:
dwawnph win&l gnndwnnpniwd fuwnnwpuntpbuwlg
ybng tnnin:

Lanniptwl GL pruntpGul dwnlniw dUGnn wquiinkt:
WUuhnwt dniphwunn wwwnnwo!

Jwgn pnnt wlophlbGnnLl:

Wlinnti dbwgwé wnpwwnlbnn wintun tinwn. Gpt
glugninhlnnd Jtynt un hwunphwhu hwagniGgnin quiyl:
U win&l pne jnjun wnpwinjuh wku whnh édwah:
WUnnngntpephiln pniinny pnt wnebLtn whunh pwt:

GL Uuwinniény thwnpn pbGqg whnh pnswwwiint:
U win&lL Uuwnncony whunh YwlsGu, nt U whwnh juk plgh:

Uhlg nntlu Yn fuoupu, UL whinh put, hnu GU Gu:
Gt hGnwaglbu pbGqUt wlwnnwnniphiln,
N Gt uwywrbwlwl dwwnn Gun pupbu,
L Ybng tnwu inpnunnitlush fuoupbnpnin,
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Gt hwgn upnwyodwn wlophlbnnil tnwuy,
Gt uwunownGuwlbnu pwnwglbu,
U win&l jnjun whnh dwah luwiwnhl Ukp,
GL Uuinniwd dppwn pbg hGun whunh pyywy
L wldn hn thwhwplbnni whinh tnhnwbwy,
GL nulnnlbnn whunh gniwnpwlwl,
Er nnLl pnwiihg wwnwnkbqh up wku wpnp pijwuy,
Unphuph Up wku nupbk pnepp sh wawfupns:
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AUrGUGLAULD YhMrULUD
qLNtv GrULrn/ra

GrauvuntE@bhry
UnpunLtwé Pwjg UbuYynnnuunkih
Uwpnywjhu dwnwugniphiup

«3nnpnLd gudwin qniwundwgbuwy,
wlinfunwlwl fulinnipGudpy
(Cwnpwywl)

AnLl PuptyEunwl’ Gppwlyniphil

amewUZwaU E nn UGS Mwhpp Yp uyuh Gpgwl-
Yniptwl qunwihwnphu pudwjntwé jhawwnwyniptwdp, |hot-
guG|nL hwdwn rEt Jwpn GppwUuhy 6Uwé £, GL uwhdwUnLwé
Gpowluhy dwlywwwaghp Jp JwjGGine: UGS Mwhpp whuh
Jhotgut rE Jwpn hugn G hUswEu Ynpuugnigwd £ wjn hngb-
Jhdwyp, qwju yGpwuinhpwuwnt dhinnednd:

Aw) Bybnbginy Solwgn/gn PuptlyEunwu Yp ynskt pn-
Lnn wywhng 2wpwpRUbnNL Uwhuipbrwg opp np Yhpwyh on
Uprw) Jphown, pwgh U. SuuntwU wwpwawjhu: UGS Mwhng
LUwhupUpwg opu w| Yn Yngnth Anth Pwptlybunwl: Fwnp
«pwnh yGwlp» Yp Lpwluwyt' nipwhu, gniwnpe G 2EU wwnhy,
GL Yp ghjwgut UGS Mwhph wnwhU Yhpwyhl, jhowwnwyp
prlwiny Jdwpnyuwjhu wnwgehu Gppwuyniptwl, Unwdh GL
GLwjh «nhwhunnwhu YGwuphuy»: UGn wpwywuutpp wibih
2huinwly gnigwuhpubnu G wouh hdwuwnhU YyGphwpbnpdwdp
pwl et opwgnjghlu tnnLGwp:

Wuwnniwéwniush winntGwuGnny J6p bwpuwdunnutnp
nhwhunnwhu YGwupp Yp Jw)tGiEpl, nip Wunnniwéd nuybg
YGwlph swnphUuswtu UwbL pwnph G suunh ghinnepGuwl dwnp:
SEn Wunntwé bwpuwsunnutGpp nhwt wwnpunkghu deg: Wunup
JdGny Ephu G ¢EhU wdsuwn: Uwlywju Gpowuhy Ephu, huswktu
otonnlwé £ opntwl juwwnniy pwpwywuhu Jig: Iwpgubup
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JGUp Jtqh st hUs £ Gpowlyniphilp hp wunniwéw)hu hdwu-
tinhu Jky:

h°us E Gppwlyniphiup

Wjjwqwl ywuwnwupuwllbn Yp unwlwup: hug nn Jt-
ynt dp hwdwn Gpowuynrehtu Yp Uywwnnih, nuph2hu hwdwn
ndpwhuwnntehiu Yynuwj bywinnih: UEYp hp Gppwlyniehiup
U'npnUEt puwnwuninietwU G wjjwutphs hwanjputnnL Jty,
Jhusntn nuppoh Up hwdwn wunUup wdGUEU wunwpdwUuGih
ndpwhwnniehiuutn Gu: UEYntu hwdwp Gpowuyniphiup w-
huwwnwlph Jdtp Yn Ywjwuwy, niph2 Jdpu w| hp Gpowuynt-
rrhilp éninLpbwl GL wugnpénieGwU UEe Yp gunnlE: Cuwn UBn
Ywnpsdhphu, Gpowuynipbwl (wiwagnju uwhdwlp Ynnnwl
dwuntyubnp, Gpp Ynown BU, pwnwihp Up nLtupl, guwt snLupu:
LjwuwnbGh Enp s2thwgwd innuu sdinwhngnihp hp nuinGhphu
GL uwnwihphu npwynd: ULGh Yne dp 6L wiwgh nbq dp
pwiLwlwlU GU ghUup GpowuhYy nwpdubint hp hupbwdnnwgnt-
rGwU ninpunuGnniu JEg, nn bwhuwwwjdwl £ GpowlynLebwl:
Spp wwphpp Up jwnwewlw) GpowlynieGwlU npwylu no
qguwgntup pninpnyhl Yp thnpunihb, qqwiny $hghpwywl ni
hngGywUu YwphpUutnu nL wuywnpnnniehLulbpp:

Wjuon uwywju J6np wwhwugutnp ng Jhwjbu pwgdw-
wwuwnyntwé, wj bwbL wjjwubpwé nL wpntGunwywu nwn-
dwd BU: Uniniehiuubnu no swihwquwugnishiuubpp ywn-
wwé BU Ghpwlyniehiup hp hnghtu GL qqwgnudtEl, Gpp wu-
nhu SpuGlU nL nLinGp, wudw)G hwagniunl n uwniuwp,
Jwwwnnng hwanjp Ynp ywwndwntbu Jwpnnlu, pw)g Gnptp
inbGLwywl Gpewluyniehiu s6U Ypuwn wwngbLb): Cunhwyw-
nwyp, Ynuwl Suntun tnw| wjjwgqwl nwglwwutnn® $hgh-
pwlywl 6L hngGywu:

Wuwnwnpwynju, swithwinn yGugwnh hGintinn dwnpnhy,
hwown GL UGpnwluwy YEwup Y'wwnphU puyGpnietwl Jty, Gl
huywywl Gpewuhyubpu GU pwl pwqUwuwwhwly quu-
ghLwéutpp: Nppwu nn npwywl GpbunjrUEpp qupguwgwu
puinpGwutpnt Jown, Unjupwl w| YGwlpp huwpwpnLGgwt®
Jwnpnywjhu puwgnwywl wnnne Ypouwywu pdpnuncdp uwfu-
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ntnyY, 6L Jhtu Yynnutl wi Ywoywunbiny dwnpnywjhu puw-
innLp wquwunniphiup: UjjwubpGgwr wpwpswagnné G Uw-
hnwpiuwdnn QGpwanju Ewyhtu Lwwndwdp Jwpnng GL wq-
gbGnnL pdpnunwdp nL yGppwwbu ypwj hwuwt «puwunwpwynent-
rhLu» puntwé hpkop hp wujwanipn 6L wuyGpewlwih yw-
hwugputnny:

Fuwwnnpu nt wpnitGunwywup ntd nhdwg Glwu G
dwnpn qnyntGgwr hp GpowuyniebUEL N hwpywnpniGgwi
uintnétl wpnibunwywl Jheongubn: OSUwl pwuwnpnuubp G
ynpytuutbp® wdpwguting fugnudp hpwywl G puwywU Gpewu-
ynrptUtl: Swenpntghu wibh ywnungutbpp 6L yuwuwywp-
utpp' ghuGwnnlu 6L hwupwwnniu: LEpYwjhu Jwpnyniehiup
hwuwé £ wjuyhuh yhdwyh dp nip wybiu gpGret wuhuwn £
JGpwnwnUw| uwlwiwwktwn YGwuphUu GL pUuniebwlU hGun
hwown wuwnbnt ywjdwuhu, uwyuwjl sE YynpuugnLgwd quiju
JGpuwinhu ntuGUwnt puwwnnip pGpnudp: Uhwy tnwppGpne-
rrhitup ganp Ypgwé £ ptnt Jwpnynietwlu Gnwé £ Lphunnnuh
Gytntghu, nppwlu w| tnnywn, uwywju tnwywehu Ywuagnil:
Gytntghny hpwt Gppwuyniehiup tnwywehu Yp yGpwwwhnih
Gret Jwpnhy wunpwnwnuwU: Swennn Yhnwyhu dGgh wyhwnh
pwgwwnnt prE husn G hUswtu Ynpulgnigwé £ Jwpn hp
GnpowluyntLhLunp:
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ursueuuuv uhruuh

qLNtv GHCNACY

unrntus A" "UbSh
Utnpp Mwwnéwn Anpnp 2uiphpubtpnt
GL
Updwuwp UGp UyGpgwlyniptwl

«Duwpwlhdwdp wunnml, swpwlbghl qnwnlniphll
ubnwg GL dwhney
(Cwnpwywl)

Upunwpunid Ypwjuwnkl

Uts Mwhph Gpynpnpn Yhpwyhu hp wunitup 6o pdwuwnp
Up unwlw] wnwehu Yhpwyntu nup jhownwyniws dwpnyw-
Jhu Bpgwuhy dhdwyp nnpbpquywl whudwuh Yp hwulh,
wjuhupl Yp jhobgut UGgh dwnnnitu nhwhuntl wpunwpunthip:
OpnLwl Jwpwlwup ywnwwuwhiwnl GnGnGngniehilU £ wjn
ndpwhuin npniwaghu: Uunp Gunhu Yw) wupnain U. Qhpph
ntwpp, hwywnwy wju hpnnnietwlu np gnbret wdtu np dw-
Lo whwnh prlw) wyn hphwenibwy wwundniebwU: CutblUp
wjuintn nn Upwphsu Uunniwé bwppwdwnpnniu wpwnolbg
nLinG nhwhuwnh pnihp swnbGpntu wyunninUGntu, pwgh pwnhh
GL swph ghinnieGwl dwntl: GhinGup LwbL nn 0dp huwptbg
Unwuh yhup' Grwl, G Gpynipl w| wuhUwquwun gununcttiny
UGpwl LbwbL wnpghGw| Swnh ywnnwntl, 6L ghngwl pEJGRY
Ehu:

Unwd-GLwjh wwuwndnehiup wdtu JEYhu ywwndniphiulu
E' jwiGpdoptl YnpYyuninn G UpinugGUwwkbu LUbpYw): ULquk
n°y s£ nLluGgwé hp thnpanietwlu dwdtnp, 6hon Unwdhu G
GLwjhu wtu: N°J s£ hpwwnipniwé wpghlGw| ywnninh wntu-
ptu: N°Y sE juwé hp UdwuutpEu Ywd hp UGpw2huwphtl GYnn
dwjup® «dph Jwhpibwn, y&p, yhinh hwuntUbwu, hdwuwnuw-
Lwu, wgpbnn whunh pwgnihl, yhunh thnpdwnnihil 2whhuy,
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GL lnwywihU UJwU hwqwp nu JEY thuthunipltn: N°Y sE GpYu-
gnLgwéd hp dGnpp wpghntwd wwnnnhl, G yGpowwkbu ny sk
inntwd quju bwbtL nuphohu: N°n JGnpp s ntuGgwéd hp Yuwdw-
Lnn wd wwdw) Jenuwyhgubnn:

hupghup «vtnlwgwdy qquitu jGuinnj, n°J st hunLuw-
thwé 2nipgh wspbntl, 6L n’Y sE hGnwgwé hp GLUGnGghtu nLp
dwpn Yp qqw; Uuwnnniény UEpywjniehiup: Wunup Wunniw-
SwonLush Eeintl yGpgniwé wywundnuehilltn sGU, wy)® wjd-
JEwywl GL wdGuontbw) GnptunjrUGn, nnnug nEpwywwnwnuGnpp
pninpu Bup, G'u GU, nn'tl Gu, w’u E: WdGUpu w| Ypuwlp
wnwlug untnt dwjuwyghy Cunphwihh hGwn' «Qnn Gnt JG-
nwg, qunn UnpunbGwl, qgnip hud thnpbgh», GL Ywd hwu-
tnwwnb UwndnuGngnihu fuoupn® « WWELGpGwl funinnpnbgwl
h vphwupl Gt whwyhwnwlbwgwly: Nipbdu, UnwdhU ywwndnt-
rhiup pwnhl pPpGNEU hdwuwnny « wwnwdyhu ywundniehiulu
E, wdtEU wnwdnnnhh wwuwndniehiup, wdtuphu nnpGpaniehiup:
Uwlwju pwptpwpinwpwp yEppuwwlt wuynd dp gEnwi
wju pninpp: Uuwnniong nkd gnpéniwdp Uhwshu Npnhhu Jh-
gngwt tL Unju Iwyp Uuwnidng hwanipbwdp yEpwlwlqlb-
gwt nu Gpyph Jpwy Gyknkght Yuhpp npwe pwphpl Ypwy’
www2iuwpniptwdp:

h°ug £ Upghbw Munnnp

Iwhiinhu Jbe Ywihu « Y&Gwlph dwnny nu « RFwnph G
suwunh ghunntetwl dwrpy (OUUNNG 2:9), nnnugdE wnpghntwép
Enynnpn Swnh wywnintu nuinGu Ep: Wu Gpynt dwnbpp Yp
funnhpnwutl Uuwnnidén) wwwmnithpwlubpp, npnup hwiw-
pwpwn Gpynt punudph Yp yGpwédnihu' npuwl Gr djunw-
Juwl wwuwnnithpwuubnnt, huswktu «whwnp uhnbu Luwnniwdn
wupnng unwnnyn, wupnng hnghndn G wdpnne Uwnpnyny,
LUwbL, pwnph, grwdé GL wpnwn gnnpéGint wj| wwuwunnthpwu-
uGpp: NLph2 tnBuwy wwwnnihpwuubn gnpéwnntip Wuwnnt-
6n) YudphU hwwnwy prlwiny’ dwawynidp whwih piwn
wnghlGw| 6wntu, nn chunwwlu wwuwnnthpwUlutpp Yp ubp-
YwjwgUEhU' «Jdh’» wpgGiwywlu hpnwhwugnd® «uh” gnnlwn,
uh’ ouwn, dh” uwwllGn, uncin Uh’ fuouhn, hUuddt quiin niphp
Wuwnniwd dp’ ntuGlwny.
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Upn, UGNL puntwép wju wywwnnikpubpniu nkd gnp-
661U E: Wunnntwé hppbL dwpunwpwwbwnp Shegbpph ghwnkt
rEt n'n wpwppubpp yuwuwywnp GU Jwpnnil, Udwl hop Up
nn ghuwnt prEt hUs pwl Juwuwywnp £ hp quiyhu, 6L hUs pwl
ogunnwlywn: Ppwg wju yhtwyhu dtp dbnpp hn puwywu
wwwnhdp Yp wywpnLtbwyt hp dkg: Iwzh2wdnip, puwnwunip,
ghutunip, Yuwdnip, wuwwwndwn yhunh ywuwndnithu h yGn-
9n) UpLpwwtu 6L Shghpwwtu, wjupupl nphwdp Juwuwnltny
GL hp wnnnoniLehLup Ynpuugutny: buy pwnnjuywl Yynpnru-
inpt wuwuywé wdpnnewywl Y'prw), wunwpdwlutih G nn-
pGnquwywl: Pwg wunh wdtl JEnwbswlwl wpwpp wphw-
dwphwlp E Uunniény) hdwuwmnipbwl EL uhpnju nkd:

Rwdwaqgnpéwlhg Uuwnnidnj

Ubnwg rnnniehiul nt Uunnién) ywwnytnphu yGpunw-
gndp Yp wwhwugt wuwwjdwu dwpnnitl hwdwagnpdwygnt-
rhup: Qunniwé Gpptp hp Ywdpp sh ywpunwnpbn dwnp-
nnLU® gnp unbnéwé £ wqwuwn Ywdpny, Gpp Y'put «pnt” e up’
plubny. LwhuwdédbnUuniphiup Jwpnniu Yp rnnne: Uunwpptn
gwunthy Yp Lpwlwyt hp fubpp 6L Ywdpp gGpwnwub) Wu-
innLén) hdwuwinnietwU 6L Ywdphl, pwU Jp np Jwnpnniu hw-
Jwpn wdBUtLU wuubnGh jwiwyuniehilu £, GL hnu Yp Ywjw-
Lw) hhdpp wdtu JGnph:

wng Yp Swagh pE hLiwku ghinbwlp pE win qnjg
inBuwyh ywuwnitputpp Ynigwl Wunniddt: Upnto®p Jwp-

nhy hptug dnwénidutbpp y6pwagpwé Gu Wuwnnuén): Mwh dp
hpwiniup tnwlup LJwU Lwnpwynjuh Jp, sdnnuwiny np unju
wjn wwuwunnthpwulutpp Yp hwunnwuwntbl bwbl UGn pwndpw-
gnju Ywpnnniehtbubpp, JGn pwlbwywunieghtuu no huné-
JunwUpp: UWdGUpu w| hwdwédwju s&°Up nn unnwhuountehiup,
2unthiul nL gpwwpunniehiup upuw] 6L Juwuwpwn GU wu-
hwuwnhu GL puytGpnietwl hwdwp: Upnwpwgnighs ywpw-
quwutn Jwuwnuwlpt] Ywd gunlb, Yp Upwluwyt unthGuunnt-
rGwU pwihnuGpnlu JEtp JwnlUG|, nipyt nnipu quip gptGrt
wUhUwphu £, 6L uwd' yuwounwywuniwsd ywpwagwubpp sGu
Jwnltn JGpnjhotw] pwntGnnt uwhdwulGnpnlu Jky:
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dwnwluqwluwl Iwynd Hewyh Uknp

Ydpwhinniehiu £ ghinuw| np Grt Jwpn ghwnt pwphu
quunpn2b| swnpklu, husnt hwdwn wjupwU hwdwunwpws Gu
swnhplubnp, Gu pwphpUtpp' wjupwl uwhdwlUwthwy: busn‘L
pwnwpwynppnirbwl jwnwonhdnietwlU hGn Yp 2wwnlwl
swnhpubnUu nu pwnhpp Yp wywyuh: Wu hwpgnudp Y'wnwe-
unpnt JGq qunwithwnh dp np wunntwdwpwuntebwl JEp
Swlop t nnwtu «Wnwdwyhli vbnp», huy ghnnietwl kg
nnwtu «dwrwlquwlwlniphily. dunwugwlwl ontup dp
gnjnLrhil nLuh, ghwnBup, npnltu Uhgngwt uGpnlunuGnnlu Yp
thnpuwlgnihU pwnph Ywd jnnh hwyntdutn, wnwphuniehiu
ywd dniniehil: Uhtu ynndkE, GYyEnGgwywl wunuhU hwdw-
dwju dwpnniu pwpnjwywl hwynwdubpp hptug wytu huy
wynwunpwé Bu, Gpp Uunniwdw2niusp pwgwjwijn Ypuk, «Uhuwp
uwnnny hwuwnwinbuwy Gu h fuliudu suunh h dwllynipGUE hupdEy
(Buunng 8:21), wjuhupu Jwnnnu Jhwunpp hp dwlynipGUEU huy
hwuwnwwnniwé £ swphp pbwdbine:

Whwinp hwutnwunnid dpu £ wju, pwjg ndpwutnwpwn
2hunwly’ yGwuph thnpdwnnietwdp: Uwnunubpgnlu Guu Y'put,
«Wlontuntpbwdp jnwgwt, G h JGnu duwe qhu dwin huy,
(Jwjpp wjunntn dunnpl £* hwjp 6L Jwjn): Shuntu hp dwdw-
LUwywyhg ubGpniunp Up Unst «wqq swn G puwgnn»s, np
Unpbw)j nmwpwénihy pninp uGpniunuGnniu ypwj: Uw yp bUpw-
LUwyt np Jwpnyniebwlu gnipp hp wytu huy ynunpwé E:
Monnu Unwpbw| hp YwnpghU Yp hwunwuwnt, «UEY dwnnny
ubnpn wptuwunh dinwt, G JGnpny wy' dwhpy (3nnd. 5:12),
wLGlgubnd prt «UEGHL ywligwlipny wdGlphl Ynwy inwnwo-
ntGgwt nwnwwwnunniphiln ne JEG dwnnne wbhbwquwl-
nnieGwdp wbhwpntGih dwunnhly JGnwinn Gnwly.

ALpGUl, Wuinniwdwonlug nt Jwpnyuwjhu thnpdwnnt-
rhtup hwdwédwju Gu np pnpnp Jwpnhy, wju Yuwd wju d6Lny,
swnphp puwdbnt 6L swnphp UpLeG AL hEwnwdniwn BU: Quinhph
wju gwnwthwnpp ntyE® wphuwnh dinwi 6L unnngytgwt dwp-
nnt dwnphu 6L GpGiwywjnietwl JEg, Gpp Wuwnnién) untn-
Swoé pninp wpwpwdubpp pwph EhUY pun Uunniwdwniug
UwwnGwlh: Ywnétp Lt «odru £ wjn hwngbnpniu Yunpny ywi-
tnwupuwup: Wjuwnkbn 62nnid Up hwny £ Yuwwnwnb: Qupp pbw-
wUwpwn sE unbnéniwé, huswybu pwphU unGnénLbguil:
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Qwpp ghjwgwt pwphh pwgwywjnietwdp GL «odrh Unhpw-
dunniebwdp, pwphU wuwnbub ny 6L ywuwwnGny: Uwnpnywhu
dwnphU Ut swnhU gnjniehiup hp uygpbwywlu ywunytpwinn
4dtLhu Jty «odrhu puwptnieptwdp hwuluwih nwpéwe: Lw-
hnwdwpnntu hwdwnp odtlU wibh quppblh G unpwdwly
nshus Ywn puncebwlU dtp, nn wupnon Yp huwlugwnpkbn hn
hwughuwinp hp pwpwjnhu Jty:
Utnwlswlwl Auntphtl

Wohuwphh dpwj drutnwgnn pninp swnhpuGpnil wp-
dwwp Jwpnnit JEnwbswlwl puniptwl Jtg E: WU wnkwn-
UGpp npnup Jwnwye Unigwl puniebwl wphwihppUGntl,
dwpnntl g funtb GUW6E swnphputpnLu wWJBUEU thnpn JEY nin-
Ynup Yp Ywqutl, hugwtu Gnypwpwnd, hbntn, hnnth: Wunlp
s6U pwnnwuwunnthn Unjuhuy wwwnbpwquutpt, hwjwdwlp-
ubnt, wuhpwiniehtulbnpt GL puyGpwhu pwand wpwpputnt
Jjwnwy GUWE swnhputnnLu hGun: QuinhphU huywywu wnpdwunp,
JGnpp, wunugdt nnipu 6L Jwpnng UGnphu whuwnphhu Jte Yp
ubwuh, np hupuhu Wuwnnién; uwdphu 6L optuphU wluwu-
inndU £ np Yp pwdlt qubq JGp Gpowuyniebwl wnphiptl,
JGn Upwphgtu:

Qwnp Ywd swnhpp np hw2nth wnuntGhp 2wwn Ywnt-
Lnn hpwywuniehil Upu £ yEwuphu JEg, hp SwanidhU |nuénudp
wkwnp £ qunut Jwpnywjihu JdhwnphU dtg: GL gunnwé £ wu hn
Lhténidp, «dwuncty JwpnynieptwUy hwdwp, wunniwédwu-
swlwl UbpoUsGw| wju wwuwndniphiuluGpniu Jep' wjupwl
wwng, hwuylwh 6L pGlwnpwywl Gnwuwyny, nnpwl wyhuwnh
synuwp tnw| ng JEY hdwuwnwuktn, ng JEY wunniwswpwl, G
ng UEY ghwnlbwywl: Suunng Shpph wnpniGuwnnwagkwn no UGp-
2UsGw| hGnhuwyp guwé £ wjn ndntwn nLéndp obdh Yybp-
wwnphU LbppbL:

Uuwnnion) bwhiwhitwdniphiup uwluwjlu pnj) s£ mnLwé
swiphu ppuwwmhpnipbtwl, wj; nwpdwllubp hwjpwjpwd E
dwpnnit hwdwp: Sntwé £ bwpiwdwpnniu 3N3U, np op Up

hp quiwyp whwh swiupwiukp odhu ginijup: 61 Uuwnniong
wjn ununnudp hpwjwlwgwr Jwpduwgnidnyp hp Npphhtu

GL UGEp ®pYshu Shunup Bphunnuh:

Wju Jwuhu JdGgh wyhwnh pjuoup UGS Mwhph Sppnpn
Uhpwyhu:
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uvunuubh uhruubhu

QLNtv 20N°CNAND

TG2urac
Uwwhuwpwlpp Lwhiwwwjdwl E
JEpwaqgulbint YUnpuniwéd Ypwjuinp

«Gpt swwwpfuwntp, wdtlpn wy whunh Ynnunthpr
(Shuntu)

Gppnpn YUppwlyh Mwhng

bnnnnr} UhpwyhEU uyubw| nnLpu Y6 EUp IpU Unw-
Ywpwuh 2npwluwytl nL Yp dinubup Lnp Ynwwnpwuh JEUn-
Lnpinhu JEg: Wu YphpwyhU GL juwgnpnnn Gpynipp hpGug
wunLtultGpp §'wnUBU opnLwl wLGnwnpwluwywl purtpgniwéh
glhuwLnp wnwytu: Yp hGnbih nupGduy, rE Sppnpn Whpwyhhu
Ywpnwgniwé gljuwinp hwinniwép Yhwnwl Nnnpah wnwyu
E, Unp Unwywpwuh wJBUEU pwUywahU gnhwnputntu Upu,
nLp wdpnng UtGinwnpwuh hhduwywU niuncgnudp futnwignLw s
Yn inGulibup: Shuntuh ntuntgdwl Ynphgp Wuwnnudng hwjpnt-
rrhiup Yp Ywagdt, Gu Wunp wbuwhdwU ubpp® www2huwpwlph
dwdpny, hwdwawju Shnpny fuouphU® «/s Gyh Ynsly quunnwnu,
wyy ' quEnwinnu jwwwpfuwnniphcly. Uyu YUhpwyhhu Jhwy
uGwhwywu qunwithwnpp wuynedEl yGnbpu £, huywéniet-
UEL' yEpwywlglnud G Ynpniuinhl ghwnu E:

uuyncdp

Spowlhy pUunwuhph Jp GppwUuhy Ypwubp nnnwu E
wnwyhu hGpnup, npntu npwdwnpnieptwU nwy Gu Gpowu-
UnLpGwl pninp wywjdwluutpp: IwnnLiunn nL ywwnniwihp hon
Jp quiwyu E, gbnGghy nu hwdwynpth Gphunnwuwnn dp, 2EuU
gnLwnpe, wnnne GL pwnptuhpwn: @hinhu Jkp dwlope £ wdtGu-
phu 6L pwnpBywdJ pninphu: 3wjpp hwwnpw £ GL Gpowuhy hp-
Jny, uwlwju tnywpniehil dp ntuEn® wphuwnGint wpunpdwy
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GL hwynwd snLukp, 6nj) En, pwUh np hp UGS Gnpon Upunwlw)
GL gnnpéolu huynnniebwl tnnwy hopp wnwubnp pnihp gnn-
6Gnp Yp Ywwnwnkehu: W) fuoupny 2thwgwé innwj Upu En, npnLu
«npwhunnwihu» YGwupp Gpywn sinbLbg:

®nnpédhs o4p wwughU thuthuwg, «unpwén w] Yowup
E. h*ugn Up wwyuh, wquunt hupghlpn hop Up, tnpon up b
gt ghinh woywunnidubptlu GL quw’ hGnwinp pwnwp
up, JwjGLE pninp hwaénjputpp, Gpynnpn wugqwd whwnh ¢gwu
w2huwnphy»: Pwjg hUswku put hopp np Y'niqk hGnwlw| nnnt-
UEL: 3wjpp Updwnbiny tnnnntu wuhwUghuwn yhdwyp «hhrwun
Gu» Yp hwpgut: «Ujn, hwjn hhrwun GJ UGpnw)huwnhhu Jky.
U'niqbd tnwnpptn Gpyphp Gprw| GL wqwwn wwnhy, GrE hwnu-
innLpbwun hush huwé pwdhup nwu»: YUpwnubp tnnwl Yp
unwluw) hopp npwdp Gt wnwron Jpu w] Y wljwjnwlw)
ghtntl, wnwug Unjuhuy hopp Juwp pwnny pubint: Yp hwulh
pwnuwp, 6L ywunny Jp gunubny, pwpGywd 6L punpGlwune-
hhutpp Yp 2npwwwntu ghlp nppwl wwntu np npwd Yun,
Ywn bwbL hwén)p, pwnpn) ywd wlupwnnj:

Rwpuwnniehiup uwywju Get |Gn w plw)’ uwhdwu-
nLwé Ehwwnubint, Grt wwyuwsdhu wnnbnp snnnih: GL wju Gph-
tnwuwnnp on Up wnrUugwt' hp gpuwup ywpww: Wujwjnw-
gwl UwbL hp pwnBywdutplu nL pwpGywUnthhubnp, nL Wwu-
nnjuwtwp pwuh Up op ytipg nnipu Ukntg ghup: hp swn
pwhwntl uny Upu w| ypwj hwuwt GL hup huywt jJGnhu spw-
tnpniGwU Jtg, ng huy ghotptint nnkbn ¢ncutnp: Ugunpww-
wwlh Jp Jdown hunqbGpp wpwébint unnphu gnpép guwL:
Wjuwku, pngbpnt puyGpwygnirehiup wnwobnnnwé En GppGduh
wju hwpniun tnnwU® ungtGpne puyGpwygnietwl: dnpp Yp
Uoirnwgubn unqbGpniu wngbL UGnnLwé wysh Gnehip punLwé
thwjinnwgwé G Juwuinnpwl wywnnenuGnku:

JGpwlwlugunidp

Wuytw| wjn yhdwyhu dtg, inntt nwnpadh dwnwénidp
tnwlywr wn nwywr jwupwunbionptl Yp ndpwyndtn wnnnLu
nLntnp: bp wuoprnirhitlup uuntun Yp hwjrw)rtp wjn dnw-

onLdhU: Yp jh2tn hp dwlyniehiup, hn ghinp, hp Gpewlynt-
rhLup GL Jwlwiwun hp mwu dwnwUtpp: Wju pninp GpGLw-

wjnietwug JEky Yuwn uwywju wywuwnytn Jdp, np mwnwwku
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Up hwjwékn ghup: YGnpehlu wugwd inGuwé hopp wwuwnytnu
En wjn, lnwdnLy wipbpnd, hwjpwywl pwunwnwuwupny
oonLu: Uju wwuwnytnp, hp nnnhu ynpuluguGint Gpyhinny (Ggnil,
nLpnLwjhu jJwawpiwupny 2niwnnidh Yp dwwnubp ghupp n
Upn hunndtn hp wdpnng Entehiup:

Uhwdwdwuwy Jhwju 3N3UL En, hp vhwy wquunw-
nwp gowhu np YwpghiEn ghUpp puyndbiE G h uwwn
YnpuntElE: dEpwnwnuw’y hp wintup, hp hop down: Unwénidu
wugwd hnBU GpowuynLehtu Yp ywwndwnkbn: Fw)g huswt u,
hus GpGuny Uwjh hp ghtnwghutbnnil, hUswktu hwunnLpdG
hn Gnpon hGquwughU: YUp Jwuktp wju dinwénidubpp wubptGu
dwldbnpnL wku, npnup uwlwju yGpunhu Yp pwnthu hp guncu:
bn YGwlpp Yn gnpkn e2ntwnnLeBUE E2NLWRNLERHLU:

®npuwnwnéd uhnpn; qawgnidp pundte hon GL npnhhu
wluwnwnpwn wywhwé En wuwnwy npnhplu hon YGpwwnp, G
GnpynL utpGpu h JUh hpwpnt JhwgwUu wnnntu UGpwhuwphh
wnwagwuwnhu Jtg GL whwinp Gpynitupny Jp sUwu gnenudp:
Udpnng gh2tnp |wgwt wunhdwnpbih (wgnyd® hp Ynpuntwé
wudtnnietwu 6L hopp ubkpp Ynpununwé prlwnt uppwwndnL-
rGEwU hwdwn: Lniuwpwghu inntwé Ep wpnktu hp wunwn-
Uwh yéhnp. «Nhwnmh GUEU GL honu whunh Gnewd nt whunh
pubd wunn' hwyn, dGnwlstigh Gnllph ntd GL pne wnebin.
wy Gty wndwuh G4 nnnphn GngncGint, punntUt qhu pnt ow-
nwlbntn JEUnLU wkuy:

howL Jonwlw) gGnwyp, gniphu Uty UGinbg hwgniuwn-
UGnpp 6L hupghUup® Jwuwdp JwppniGint hwdwn wunug ypwj
Lunnwé fungbpnL gwnwhnunnieBUEL: 2npgnig hupghlupp G
hwagnLunubpp wpbLhu tnwy, www gniwyp d6nphu dwlwwnu
nLnntg ntwh wnnLu:

Upptup G uhpn) YwwbGpp hnghuGpnt wupwgwwnnbih
hwnnpnwygntpbwl Jtp Yp nuGlu wuhwwnubp nn Swuop t
G Gpweh pwnny: 3wipp qqwg np pwph |np Up hptu Yp
uwwuktn hp Ynpuntwé quitwytu: bp wwywpwuph yGpuwwnwu
wuwuwnnthwUtlu wspp ntnnwé Ep wju dwdpnil® nupyt Jeyuwé
En YnpuiubGp innwl: Lhs jGinnn; hnpnhgnuhUu Jpwj dwnpnyuwjhu
nLpnLtwaghé Up hon uhpwnp ntdghu Yp tnpnthEn: “nnnnyg pwj-
LlGpnYy Jwn howt Gpp dwdpnpn nnnhu huywe nunptGpniu Gu
|wwhwnws hGabg hus nn nnnwé En pub: Swywnwy wnptLEu
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GL wnuntu ubLgwd wunp nkdphu nL Unchwghyh Yspwwnpwuphu,
hwjnpp guwé En hp hwpwquwwn npnhu:

3w)n 6L nnnh gnynibgwl, Gpp hwjpp hwaht hp Ywpownu
wnwé, hnwdwl wnpédwytg hp Swnwubpnlu hwagUbinL |w-

Lwanu ywuwndntdwup, JwwnwlhU wugubnt Jwwnhu, 6L Unp-
rGINL Wwpwnpwy Gqp, Ywustint ghtnhu GnghsuGplu nL UnLwi-
quwhwnutpp dw2ytEnpnjreh, nLinGint, fudGne GL npwpuwbwn,
«ywuligh hd wyu nnnhu Unpuniwd En' qunlintbgwt, dGnwd
tn' jwupniphil wrwey: GL ULlGlmwpwUup hppbe Ggpwywgnt-
rhil Y'wLit gut, «lyuwbu nipwpunippcl § pywy Ephhliph Uk,
Uuwnnniény hplpwmwlhbbpml wngbi, Epp dbnuinp dp §w-
wupfuwnks:

JGpowpwl

hUs wnninn Y'prlwn Get wnwyp wjuntn wiwpunkn,
nLtuGuwn wju Gpowuhy Jwhputwup: Uwluwju wju wwntBu JEw
Udp, hGphwre Up whuinh prwp wju wnwyp 6L ng YGwup: Hdpuwfu-
tnwpwnp Yewlph Jtp dwpnhy npgwth wl Gppwuhy wwhbp
ntuGuwu, jwlywné, wunug Yp jwenpntu GnEphwywlu Gnt-
LnjRrUGN, npnup uwnnittp Yp EennnLl nipwhinteGwU Yypwi:
LUGwUupp Yp 2wpnibwyt hp GGLEpUGpNY, dwhwnh GL (wgh
pwngn nt nwnu jugnpnwwuniptwdp: Wuwtu Gnwr ww-
nwawl UWuwnwyh wnwyhu dtp, nn hpwlwl Ytwuph hGwn
Ywuw ntubgwt G nLup, G ng eE hGphwrw)hu:

Uwlwjl wjunbn wwh Jp wlug wnut] Y'niqBup, Lwhu
pwl wnwyhu Gpypnpn dwuhu wuguhip np hupuhu nLph?
wnwy Jpu £ wjbu: YW'niqGup Ywlg wnub, wywnpqwuwkbu wun-
pwnwnUwnt, punwjuGint 6L wpdwlwglGint hwdwp wju
hhduwywu JEnpp np Wuwnwyp ynpéwunwdh GL thdwgnidh
wnwolnnntg: hUs En Wwwnwyhu gifuwinp GL Jwhwgnt UGnpp:
Wjn JwuhU® juennnpt:
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qLNtv IbLAGLNMD

Jusuvnru
Jwuwnunwdp UGSwqgnju 2uiphpl £ Ubhwwnhlu
GL cuyGpnipbwl Iwdwp

«GL Juinlbwg qghlgu hin, gh Lewin wlwnwiyntpbwdpy
(Shuntu)

h°ug Ep Uuwnwy Npnhhtu 3pdbwlwlu Uknpp

Um JGnpp UtGinwpwuhl JEg jhontwé E puwgnpnuwtu:
QunUwluwhU wju £ np wyn JEyp® «winliy » don dwdwahp-
phu dtg jhontwé UGnptnniu wpphlu £ wugwé: UWunugdt pw-
inGnpp' wuqguwuniehil, jwunguniehil, 2nwjinLehll, qGnhunt-
rhil 6L wy) UGnptn Wuwnwy npnhb gnpéwé Ep npnup wlint-
uny s6U jhontwé ULGnwnpwulbnniu JdEg: Wunituny jhontwép
Lny YUSLNKHU-U E. «&r yuwinlibwg ghlsu pLp»:

Pwjhbu wpdwwnU £ 9YUS np wdBUEU g2 hdwuwn nLUG-
ghn wéwywuutntu Jhu £ hwjGptuh Jkg: UEYnL Jp Jwwn dwpn
E pub| Yp Lpwlwyt hpdE wibh gk dwpn spwn: dwuwnubg
nphwd 6L wd wdtu mGuwyh dhpp Yp Lpwluwyt prrwp ywun

dwnn np hp hugpGnnlu wndktpp ¢h ghwnGn:

Jwwnub bwhu Yp Lpwluwyt hp Ywd niphohu ntuGgwép
wUuhngnLebwdp 6L wboghLin gnpséwét|, huswtu Snpwyp pwg
4qb|, drbnpp rnNNLL nn thinh GL gniinniGihp nwnuw): ULGh
pwndén YnsnuduGpne wwpwawjhu' GyenGgwywlu Ywnpgp upu
thwnph hwdwn gnigwnnbl: Pwnhu hujwywu hdwuwnp Yp
jwjinunth pwluywaghu hwpuwnniehtl Up thdwglb), G ud
wnnnenLehLup' ghUwnppniph YuwGiwutGnne Jke® 2Lwgnnutnnt
GL wnnUhYuGnnL puyGpnietwlu hGun:

Ut6 Utinp £ Ywwnlncdp

Rwnpuwnniebwl Jbp, UGS Ywd thnpn, Yw) $hghpwlywl
uwwnhs wohuwwnwlp' lnwdwlpny Jbpintn GUwé Unthpw-
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ywlu wpnhtup gnp thdwgub) JGé Jbnp Jpu E: 3Inu £ Jwun-
unwtdhu hujwywu Jdtnp prlwip: Upnwntr wdklu hug np nLtuphup
nt Yn JywjGEup, ntinGuntbntlu GL qqbuwnubn, hwuwwwaqon-
Gw) hwgtl uyubw| UhUusbL tnwu inhypulGpnLu wwwnpwunwé
pUrephpp uGnwuhU Ynwyj, pninphu Ginhu Uh2win Yw) uppwqul
w2huwwnwlph nwdwlpn:

PpnnniLeGwl wju njuhb UGnp6EL hwgh thopwUp Up huy
wtwp s£ Juuwnlb], huswktu JGn SEn Shuntu Ephuwnnu Gpp
hwquwnputpp YGpwyntg hwgnyd nu dntynd, hnwhwugbg hn
wowyGnwnubnniu cAwiwply wibgwd pGinnllnn nnwktugh
nghls ynnunchy: Iwgn pjunphpnwlwul £ pninp pwnphpUut-
nntu, Uwhu hp YGuuwwl wuhpwdbunniebwdp, GL www hn
GunnhUu nllGgwé hwiwpwlwlu wuhntl whuwwnwupuGnnlu
pGpndny’ uyutbw|] hnnh mwdwuwaghlu hGpytu JhustL thnin
dwnlGp: 3wgp UGG Yp Lpwluwyt wphwdwnhGl wjn pninn
w2huwwnwinpubpp: Ywwnuntdp ndhph Yp yGpwodnih Gpp jh-
2tUp nnp Uh hnbwLnputbn hwgh wywywutlu Yp tnnLwjinhu un-
Jh dhpwuutnpniu Jky:

Swgn Pwdluk NLph2htu 36N

Qwuwnltny s6Up nLgbp publ nn hwgh thopwupubpp
wlorhhU wnetL UGE npwtu nnnpdniehil: W) Y'niqGup
publ np wibgwé hwgn pwdlUt snlubgnnhu hGw, Gpp wnw-
JwihU pwnd £ hwgn uwywnhn dtg: Swgn wyktwnp £ pGYwlGU
UdwlUhn hGwn: Ng np hpwiniup ntuh hpGU WEwnp Gnwétu wLt-
Lhu nhqtnt ywd JuuwnuGint, pun UwndnuhU' «SGwnl £ Gn-
Uhn inpr hupny, wptuwunh Gr wdGUwyi pUwlpspe Unpwy.: ULG-
tnnwnpwUhUu Jtp wy Y'punith «WdGUuwyli inncnp pwnphp Gr widt-
wyl wwngbrp Gunwnbwp h Jenniuwn GU hebuwy»: Uhuw-
nnwlpp dtp uppwqul wwpwnpt E, pwjg nhqbip UGp ppw-
tniupp ¢k: NpGdu, Grt nhabip dwun Jtnpe Jpu £ pun UlGunw-
nWUhU, hwww hUg whinh pjlw) JGn Ywd wjing dtinphl uppw-
qwl wywnntnubpp Juwwnutp' Juwwn bywwnwyubpne hwdwn:

h°uswtu Uhwnwly Npnhu Ywwnlbg

Ywdh y6pwéwd hopp hwpuwnniphiup Uuwnwyp
wnUGny htnnt whuwnph quwg: Pup sEp 2whwé wjn hwnu-
innirehitlp GL hpwinitup snlubp JwwnubGine quiju: Ny np wn-
tounLwé £ thdwglbnt hpGu swywwnwluwsdp, ghinnietwdp
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GL wughwnnietwdp: UGn UhtpwlwU hUuspl nL pwpnjuywl
ywpnnniehtuUuGpp lmwnwunutn GU nnnup «wngnLGiney hw-
dwn npniwé U Wunnusdt’ UlGunwpwlhl hdwuwnw|hg pw-
nny, wjuhbpu wndtgubnt GL pwhwnpyGnt hwdwn puytnpne-
rGwU ogwnhl, 6L ny wuwywjdwlu wudhl: Wjwwktu «swpn dw-
nw/» Yp YngnLhup, uwuwnny b ywuinhdny, bdwl wunp np hn
tnwnwunp skn pwhwanpéwé: Wuwnwyp Juwunubg bwbl hp
Gpnhunwuwnnniehilup, wywnpgbluGpnlt wdGUEUL gwuywpu,
hnp wudGnniehiup, 6L yGppwwktu hp punnwuGywu Gpowuynt-
rhLup® pwnhpUtipnil gtipwagnjup:

Jwwnunwdp Utp duwdwlwlubEpncu

Ns JEY wwnBU wjupwl huywjwywlu nphwdwaqnthu nhqg-
nLwé £ nppwl 20-pn nuinnil® UpLpwwl, ghinwywl Gl dwp-
tnnwpwpntGunwywl hdwuwnny: UhwdwdwUuwy phs nwnbn
wjUpwl wlpulw] Juppwé GU hpBlug Yunwyniwd Gu hptug
ynnut YEpuinnLtwd hugptnpp® nppwl UGn nwpp: Gpyne Iwdw)-
huwnphwjhtu MwuwnbGhwqJubpniu GL lnEnwywl wuhdwuwn G
pwlunhs Ynhtubnnil pupwgpht Gnwé jhdwpwywu Jwwnuntd-
UGpp whuinh wpnwpwglubu JGp puwén: 3nutdwbunu dupunidp
Jdhhnuwinp YGwuptpnt, Jwuwnunitdp GphnwuwnpnnipGwl,
hwpuwnnietwl Gl puwwpwulGnnt, yhnh hwunwunBu JGn
puwén:

Swhwwtu wunnwpw2huwlwl rhibpny gnidwnubn
Up jwwnwgnihu wphuwphh wGwnnietwlg whinsdtuGpnl®
quunup ninph wwhGnt hwdwn: Wuhwdwp pwbwyutp yw-
inGpwqd YnsnLwéd wunniwép uuntgwubint hwdwn' qpytiny
Enyhpp wohuwwnniuwy pwgnLyubpk: Nt mwywihu whwpynt
Jwununtdubn wendwywu thnpdbnnt Gu (nLupUtblu pwn pGnt-
(L hwdwnp, Gpp JhihnUlUGn hwg Ywnwnwytu: Ywpth s£n
wjn Jupuntwé gnuidwnutbpp anpbéwét| Gpynh pwntpp hwgh
JGpwéG i nL hnwphu hwdwn:

Jwwnunwdp 3wy bpwwlniptwl Uky

UGS Untwnkl jGinn) Gpp hwjniehiup wpphtbwpwd Gnwé
En whwnh gnipgnipwihtp dbp hwgh 4Gnpghu thopwlphu G
gninh ytipght YwrehhU ypwj: @wnp Utp dnnnynipnhl np hp
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hpwowanpé swuwuhpnietwdp, h ghl wlwubh gnhnnnt-
rGwlg, Yyngwt yGpwowhhp wyl, GL wiGhu, gnp Ynpuugnigwé
En: dwwnunwdp uwywju dwiw|bgwr Yniuwlygwywlu G jw-
pwuntwlwywlu ninpnubpEu UGpu Gu jGin-GnGrUbwUu JGn
ghjwwnbinudp jwugbgwr pwdwunidubpne 6o wUhwwnunwd
Jwuwnunctdutpnt, Uprrwywl 6L jupnnwywl, mwnwunutGnnt
GL Jwnpnnudh:

NMwpwqwl hwdGdwwnwpwp tnwpptp Gnwe hupwu-
wnt h hwy hwdwjuptu UGnu, nup pwdwlnLdubp sgnjugwu nL
hw) GYGnGghu Juwg hp mwpwénLu GL hwiwwnmwnphd gnpént-
UEnLpGwU Shphu Uk wnhwuwpwy, rEGL Jonmwinp wugbw-
Lhu, hnu GLu, uwhdwlbwnpwywl G hwwuwhdwluwnpw-
ywu Jtstpnt ywwndwnny ywwnnphwppubpne jwenpnwywl
hpwdwnpniduGpp gnjwgnight UGdwdts Juwwnuntdubn nudh
GL npwdh’ jwlgbny wunty gnpéniutniebwU: WUjdunL Jbp
wwuwnytpp rGpnehiu Up Yp UepYuwjwglt wwpwhwuntuut-
nnL 2nwj| jwjnwahputnpny Gnp hwuwnwunniehiluGpElu ndwup
Up bywuwnwinpnihU hwunjrtu, GL uwywju ghintBup EREwJEu
wwpwhwunkbut nnipu Yniqwlup hwdwjupnyd phs Up wiGh
wnpwwnwgwé: Cunhwywnwyp, pwnpbGuhpwywl GL Yppwuh-
nwywu wj| Unthpwunninipbwlg wntlu Yp hwpunwuwl e
inntnnp GL rE punnlunnp:

Cunwlubljwl Ywwnlunwdubpp

CUunwlbywl G wudbwywl Jwwnund nGnh Y'nLlt-
LUw] wnwl JEp nip uwnwpeninreh uGnwuutn, nhwd GL dw-
Jwlwy yp Jwuwnunihu, dhugnbn Yp uywubu np opntwu swln
JnqunLBUEU Gunnp hwdtn nL hwlughuwn dw) Up wnubiny dw-
dwlgh qniwpr huouwygniehibubn wnbnh niuGUwl, npnup
wnnwp hpwinitupl GU wdElU Jwpnne: Uwlw)ju wnnng nwuwn-
hwpwyniptwdp nnn2 Jwwnpnwyh Jp hwuwé wkwnp £ ppwy
dwpn, YwpBUuw] guubnt hwdwp wuduwu dwdwlglbn:
Ljwuwnh nluGuw] tnwlu thnpphyuGpp npnup ophuwly whwnh
wnUtGU dUnnutntu: WupnLug puwntnpp onkt op with wwhwlg-
Unwn Yp nwntwl, GL thnpuwlwy hint hwwwnwy gnnpéhp Up
prlwnt, Uhwju dwdwugh hwdwp, on UpUu w| Yp yGpwdnLhu
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pnUwyw| wnktpGpne ghpGup gnpéwénnuGnnlu: CwhGne Un-
Lhegpp Yp dwagigh Gr Yp Jwinut wdktl hug, g juwihpnitwdp
Jwpnywjhb wpdwlwwwunnintpbwl:

Jwuwnubip g2, wbwnwy 6L wuwng dwnpnng gnnpél E,

GL JGdwanju swnhpp' Jwpnniu GL puyGpnietwl: UWuwnwy
NnpnhU Grt wjuon pGpwup pwlwnp, yhwnh putp JdGgh. «4p
Junuwnnywlpd nn UGowamyl gwiu hopu hwnuwnniphiln Yuwun-
uws pyuyu £ Punnpwlwl, Ynolwlhwl Gr plinwl&lwl
wndtplbnnil Ypwahrinn huoh wwnqbit&g honu utnp GL pb-
nwlGhwl Gneowllyniphibu, GL hd wiu Gnhynnnn YGwlphu Uty
swlwgh wdpnne ununnydu Gr Guwdpnyu ogunwlwn nywy hd
wnwlbu, ghinpu, nnnlig h uwwu nnh hd dwdwlwlyu' dwu-
Lwlglyny wunn pninn hwdwylpwihl dGruwnlbnnLl, shon
wyli nghny GL gniwnpenipGudp, huswltu 4p dwuliwlgbh dw-
Uwlwyhl wunn hwnuwbbGywl GL tnolwywl nupwifunteGuwlg:
Wu Enn gpnblwwwinlbg Gr wdnwgnig hd puinwLGlwl Gnowl-
Uniphilu, nn nwndtu jGinny npniwd En wy Gy weGh hdwu-
wnnLl nL hwnpneuwn hhdGnne Ynwy»:
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QLNHv YG3G6rNMa

Gres utunuuce
2yuwdniphil G Lwhuwlés Yp 2pyLELU
Uwpnp YGwluph YUngnLtupktl

«RPwnlywgwt GL ng Yuudtn dinwlby »
(MnLywiu 15:28)

Gnpynt Uhwnwly Gnpwjpukp

anq EUuwnwyh wnwyp: Gpyniphb ywwndniphlul £
wl: YUnpwnubp Gnpon wuwnwy YGwuph GnELEpUGnp uinnLbph
tnwy dqwéd Ehu Epkg nnnhhu Jwnpp, np hwwwwwnytpu En
hn Gnpon: ULGLh [nLpg GL hbwquwun GL whuwwnwlph Yww-
ntwé: UbYp np pwpGywdutp phs ntuh, 6o ppuwdh' pUuwt:
WUEU np jwnguwhg, GL hopp Swnwutnu w|' GnypLnws, yuwulgh
huhuin gununLtwé £ wunug hwuntw: OphUwwwh En GL pbwi-
hubnhp Yp Swnwijtn seGpwuwiny hp Ypolwlwl wwpunw-
ywunrpbwlug JEe' hn tnwuwunpnp |pht yéwnbiny uhuwyn-
yUpu: AUWYwUEL wuuhnGnLrehil GL wphwdwnhwUp nLtukEp hn
Ynpwnutn Gnpon hwunkw, wunn éninieptwl 6L pGrGLwdnne-
rGwU hwdwnp: YUp qupdwlwnp nt Yp qujpwlwp rE hugn’t
hwjnp Yp 2thwglbn wju wuwbwn innnuu:

Gntg Npnhhu Uuynedp

Wuwnwyh yGpwnwnpdhu onp Gnkg nnnhu wgwpwyu
En, Gu Gpp gnnétu Gup twl Jownbgwe rdpniyh 6L Gnpagh
dwjutGnp utg, hup np wnuntyp Y'wuinkp G Gpgl nL Untwagp
sEn uhptn, Gpp hwpgnig Swnwjhlu, Gnpwjnn GYwt 6L hwjpn
wwpwhpwy Ggp Unpretl nnitwt nLpwpiwUwnt hwdwn, puwit,
pwUh np nng GL wnnne gunwt ghup yGpwnwnpéwé hp wnnnlup:
Uwlwju, UtElnwpwUh pwntnpny, dwnpnp «pwnlwguwt G sniqlg
uGnu uinlGy ».

104



Snpon yGpwnwnpép uwlqwntg hp Guwutp hwughuwnp:
hUsN°L quwg GL hUusn®L GUwL Y’ pubn’ wuhuou Uutnwé npwl wn-
9tLh pwnhUu Jpwj, qinthup dGnptnnLu Jte: Gnpp hdwgnighlu
honp, hwjpp nhtpu qwiny Ywnwsktn wunn np UGpu Junuk:
Nwnph huy sGlwe 6L wuywwnywn YGpwny puwt, «upwl
wnwnh Yn dwnuwyGd pbagh, G Gnpbp fvoupktn nnipu sGU Gwo,
GL on upn spupn hudh innwu quw’ nuyhly dp dnpel Gr pbEd pnt
punGwdubnnin hGwn. huly Gnp pnt win nnnhn Yenwnwndwi
nn hlspn wnrUhllubnne hGwn Yenwe GL thdwgntg, wlnn hw-
vwn wwnwinpwl Gqp dnpebghns.

«PnL wyn nnhnhny pubiny sEn punnLubn ghup npwktu hn
Gnpwjnpp: Lwhuwlébp mGuwubh Ep GL Jwpduwinpniw s, wju
wuwnhdwUu nn sywdniphtllu nu ppiniehiup ghup Guu Yp
hGnwgUtn hopp wnnntUEU: Cpwép wupnwn swnniehil En, ng
UnLwqg pwU Gnpon wlwnwyniehitup: Gpyniphlu wy JGnph
wwnntnp GpowlynipGwl Ynnniunp Gnwt: Gpynipu wy qpyntt-
gwl hopp ubptl G uGnwutl: Gpyniphl YGwupl w| Jwuwn-
untd wpédwluwaqpbg: 3wjpp uwywju UGpwé En wlwnwyhu
JdGnpp GL bwbL GpEghu jwdwnniehiup: 3nu £ np Yp qénih
wnwyhu 2nswluwyn:

Npn°up GU Gpynt Gnpwjputpp

3huntuh wnwyutpp pE dwdwluwywyhg' wjuplupl
«wirGnwnpwlwywuy G et juitpndwwlu JGYUwpwUunLehLu
Up ywpniuwytl: Unwehup Wuwnniéng «plinnbuwy» (hpbwyj)
dnnnynLpnnhu, GL Gpynpnnnp «h&pwlnuy Yngntwd hwLwpw-
ywunrptwl hGwn Juwwniwé, nL GnyniphU wnnhitupp ULGunw-
nwuny pwnpngnitwé GL Ppnhuinnuph GYEnGghu hwuwnwunniwé:
huy juLGpdwywl Ynsntwéd hdwuwnp Yp Juwj pninp nwntpnt
GL pnihn dnnnynLtpnutnne hwdwn: « UtGnwpwlwwu» hdwu-
wnny, Wwnwyh wnwyhu Gnkg nnnhu, hpnGwj dnnnynLpnu t*
pwnpwgwd hnp ophuwwwhnirtwl GL Shuwwwownnietwl JEy,
npntu Wunnntwép ynkdhuunhp £: huy Ypnubn npnhu hGrw-
Ununitehitlp Yp uGpywjktn, np hupghUup nnipu UGwnwéd En
Wuwnntén) innLUkEl G optluptul:

ULGunwpwUp uwlwju Unn Yng Upu En, Unp pwnh |hen
Jdp' nunnniwé pninp Jwpnynietwl, rE hpGwutGpnlu Gu et
hGrwunuutpnLlu, npnnup YnpnLunnh nuwWwnwwwpunniwé thu,
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Gt pwnnluwythU pupwuw| hpGug dwdptl: Gpynipl w| wkwnp
nLUEhU ULEinwnpwUhU pGpwé thpywpwn wwwngwdhl, 6L wjn
wwuwndwnny wl pwnngnibGgwt Gnyniphu w| hwitwuwpwuwtu:
Swjnuwuwktu hGrwunuutpp dinhy ppphu wjn Ynsghu, www-
huwnptghu GL hptug hop wnnLup yGpwnwpbw:

Unwlyhu Pwpnjujwl 6L Switpdwljulu hdwuwnp

Snynt npnhutpp Yp LEpYwjwgubu wdpnne Jwnpnynt-
rrhitup hp Gpynt hhduwywU pwpnjwwU nnGuwyuGnnlu Jte:
Utyp uwlbwpbwy E, Jhrup Jwppwypol, pwjg wlubpnn
Jdhwuqwdwju: Unwehup wdtl pwl pwlunnn, pwjg wwnwy
unnp 2hubint, Gpynnpnp hhu YwpaGpp Y'nigt wwhbG: QGiny
Jp wuwnwyp' dGnonptw) Unp ubpniunp, huy Jhiut wy® Gpkg
uGpniunp Yp UGpYwjwguthu: YGpehUUGnp wnnLthp wnnLnp
hupwuwnubn Yniinwl unp ubpnlunhl, pwjg hpGup s6U gnpbw-
nnGn quunup: IpuGpEU pwUuh® hngh UGppUwwktu Yp jwpgk
hupqghUp npwtugh UnptGpp jwpgqwup nLtuGUwU wunug hwu-
ntw: SGhuintGup UwbL np Unp uGpnlunhu JG6 Jwup wlwnwy
E, GL uwlwju hhu uGpnluntl pwuh® hngh qtiné £ bwhuwUak,
pwUpwuwlupk, wwnGnetUE, GL gpwwnpunnLeEUE:

GyGntGgwywuniehiup Gpptdu Ywnbih s£° UnjUwgub)
Gntg npnhhu hGw: N GYGnGgwywup Ynuw) pubip np hupp
Up anpdwnnt hug np Yp pwpngk: hugnt quuquinhy Gytntg-
LN WwnpwuwnteBUEL Gpp GuEnGgwywup hup Up punLtuwthh
wdBUonbw) dwdbpgnLehLulubpnp ywwnwpbEu, Gpp GYUGENGgHh
gnuntwé dhgnghu wluqwd wjuwnbn sE «hAnghny G dpdwn-
wnipGwdpy, hus nn Yp thwuwnnth hp wuhdwuwn 6L uwuqu-
nhs 2wndnLébLbntl, puouwygnieBUEL NnL wuhngh wnorptl:
Unwyh nwutl (wiwagnjuu Yp hwuluwlp np Ynwnutn npnhl,
hwlwnwy wdpnnswlwl pwjpwjdwl, hupghuphu GYwt nL
gnewg GL UnpuhputGntu YGwuph inhpwgwt: Iwwnwyp Gnwt
hn Bipkg Gnpon wwnwawjhu np hp Ywdpny Utndtg dwulwy-
ghl uwppnLtwé upwhudwlphl, UGpphu Guwuhpwywl wnqb-
Lhs wWwuwndwnubnny:

L'EUpwnnEUp nn 2wwnbn hpwintup whwunh tnwu Gpkg

npnhhu GL GRE hp wGn pllwjhu Unjup whinh pukht, pwjg
6h2n hnu £ np GpGLwUu Ynigqw) tnwpptpniehiup UtGnwpw-

upu GL Jwnpnwjhu swithwuhpuGnnU® « Gnpwinn Gud pulnn
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whwnh upnbu wlidhn wktuy. chuinwywu GL nhwlwl Gnynt Gnk-
LnjrUGNEU JEUp whunh nwnUwUup ntwh Ynunubpp' UWuwnwy
NnnhhU, nn hopp wnintup nwnpédwé En GL qunwé hp Uwhuyhu
Gpowluyniehtup wibh hwuntugwéd G hdwunlbwgwé: (Bt
hUswtu wkwnp £ ywhG nL UpinugbUwinntl wjn yhdwyp, jw-
gnnn Gpynt Uhpwyhutbpp yhunh Lwu wunp Wwwnwupuwln:
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SLSGUP Uhruuhu

qLNiv GORLEMNNY

SLSEUNIBPLTIL
LhiUUUL IUMrUSNHaGUL

LUhipwlwl 3wpunniphiup Ywptinp 26p NLup
Swihnbuwlwl OpYniphit’ Ywd YUnpnLuwnn

«Unwntp 66q pwnGlwdu h dwidnbuwyt wlubnwintpGwly
(Shuntu)

Uuhpwt Suwnbup

Uts Mwhph ¢snppnpn Yhpwyhu UtGlnwnpwUuh wuntuny
Un Yngnh Suintbuh YUhpwyh: Wuhpwt nnuwntu Jp piwiny ht-
nnup, unju wnwyp nnin pwgwé £ rGp nL ntd yhdwpwlnt-
rGwlg, 2wwnbn nwpwynju juwjnutind rE Shuntu Ypuwn
wjuwhuh wnwy Jp puwé prlwy: Ywpth® £ wuhwiwnwphd
YnsnLwé unwhwyh dp puwpnwpu JEy wpwppp gnpéwéb]
pwnpnjwywu nwu Jp nwint hwdwp: 363 pniwwuhlu JGnwt
3nL hwlnu 3nnUh Ywjupp nn «nwgnn» Yp Yngnikp® Bphu-
innutnLtphilup puunhe wnpghiwé plwintu hwdwn: Pup uw-
ywju wnhpp ginwé Ep SunGuh Unwyp gnpéwédtint punnktd
Lnhuwnnuh 6L hp hGnGLnpnubpnil: Wupnwn tnwpwyniuwupp
upuw] hwuywgnnniertwU wpnhiup En, hpp rE 3huntu gnywd
plLwn wmunbuhu funpwaghwnniehiup, dhusnbn «witprp wyn
Lwhiwnwuntebwl Jty wwnpqwwktu hp gnpéwuwinktplu En nn
dunnyh hwjhnjwihg «w) 2wl npnh» 262innyd Jp gnytg ghup:

Suwntuh wnwyp, opnhuwyh hwdwn, sh bdwuhn Awnph
Uwdwnwghph wnwyhu, nnntu dhgngwt pwnh gnné Jp Yp rt-

Lwnpnth, dhbgntn wju JdEyp Go jwgnpn Yhpwyhh wubuhno
nwwnwLnphu wnwyp tnwpptn nwuwinpnudh UGppGL Y'hjuwl,
npnug hGpnulGpp nghus nLtuhu hnpGug ypw) 2huwnpwn, pwuh
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nn Gpynipl wp UtGlmwnpwlh pwnny «wlppwey Yngniw s Gu:
Uunlp pwnpuuwniptwdp, G n’s pt Udwlnyptwdp pugwwnpnik-
int u: Up" udwuhp wunlug, uwlwju pwunnuwnk wunug wlp-
pwiniptwlug wpnpitupp' wibh jwe pdpeubine hwdwp Yu-
wnnLén) hpwt hnquéniphiup:

N°J kp Ujn Suwnbup

Wphuwnhhy wuéd Jdpu Ep, pwpnjwywlu uygpnituplubpk
gnLpy qnp punpwé Ep Shuntu bp wpwyGpunubpnil pEwn-
nGint hwdwp wunnp Udwl Gnwun, huwpp GL nuhdniehlu
gnjg thw|nt hpGug YGwuphu Jtp, wwywhnyGint hwdwnp hnpGug
pwpnjulwl nt jurthnEuwlwl Gwwwmwaghpp, wjuwku hus-
wktu nunbup hp $hghpwywl GL wohuwnhhYy Yewupp www-
hnyGint hwdwnp ppwi: Unwyh pwuwihU « wppuwunhh nnnp-
uGny Ywd «/myuh nnnhlGny piwnt puinpnihlul £, huy wunn
rGlwnnwupp Shunwuh Ynnut' « wipnwe dwdnbiuytlt dbgh puw-
nGhwdubn phubglpy wywuingwdl E: Shuniu pubp Y'niqk hlg-
wktu np wohpuwnhhy dwnnbn dwidnbwl (nhwdp) Yn gnpdwi-
66U pwnGywJutn pwhi Nt hwdwp yunwughy G wuduwuh-
pwlwl bywwnwyuGnnt hwdwp, Unjup pptp nnLp hngtitnp G
jurthnBEuwlwlu Uwwunwyutpne hwdwn:

Unwyp b"ug Y'puk

Swponhuwy Yp rnth UGdwhwnniunhu wju inuinGuhu
ppwén, wpkbniehll pwpbnieGwU ypw), Gnyhgu wuhwiw-
tnwnpdniehtl hwuntw hp wnhpne' hp wudbwlywl wwwhn-
JnietwlU hwdwn, ghnniptwdp hp wywaqwu wwwhnyGint
dwpunwnniehtl: Sunbup gluwLnn Wwwnoubwlu pwiny
dGéwhwnpniunn Uwwpwywbdwnhl, nmwphubpnt hp wohuw-
tnwlpp yunwugh Y'Gupwnpytp Gnp dGnptu GHwWoép Y'pukn gn-
nnLrGwUp hp inhpng gannéhu yuwu hwugut ny: Snpéwuwnktnpp
hdwUuwnd, Yn Ywuskt ghup G Y'pukt pE hp JwupU jwL pwltn
sbn Lubn GL L «sGu Unliwn wy GLu inln&Guniphrln pwunnilw-
UG, Gwwt hwphin G Uh pwlh ontl Gppwuy. Swln Yn
husthU fuoupbnp GL uwyuwju Jh pwuh op dwdwuwy puunnt-
LnY whwh pnnnLp hp gnndp:

Wnwyhu Epynnpn dwul £ YwptGinpp: SunGup wudlw-
utn, dinwhngniwé rE hus wyhwih putp, nwpnwhunietwu
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Gnynnpn pwj| Up Gru dinpkl wugnig nL ywlsbg win Uh pwuh
opGnnt pupwgphU hp inhpng wwnpwp nlubgnn jwéwhunnn-
UGpp wunug Wwnpwptbpp wwyubguGint hwdwn, Yyhund Ywd
pwnnpnnd, ns rE hp gphwywup nuGAL hwdwn tnwppGpnt-
rhLup, wjl npwkugh UntEp ppwé prlwn wunlg, G Gpp gnp-
6tUu G En, wunug pny JjwnagGh nwnuwnp, gnndé Up wd wuww-
hnynrehtu dp gunubint hwpnind: Wu JEyu wy Gpynnpn gn-
nntehitlp Y'prrwnp, npntu Jwuhu gnpéwwbpp Yp (utp, G
JhwnptU wlgwé JEY hwjhnjwhg fuoupny UpU wy «{pn gnytny
wju yGpeghu wpwppp nnnyhGunbe, Y'pubpn «hpdwunnipwdp
wnwny, wjuhupl qgnnpép ghnuwiny hp wwywawu wwwhn-
dGint YGpwp gunwt, rE huy wuywnytonnietwdp GL h Juwu
hn whpng: Uju ytpghl fuoupl £ np qujpwynniphil junw-
swgnigwd £ dhmptpnt dkg, Jwulwinpwpwp Gpp upwpdwdp
GL uwd ghnwlgwpwp, Shuntuh Yp yEpwagptl wju «gnypp»:

Wju dwpghUu Jtp wjuon w2tuwnh 2wwn phg thnpuntwé
E Sunbuh Unwytl wunhu: UGn wnopbw) YGwlph 2npwliw-
YEU ubpu wohuwnhhy wju ywwnytpp Juwjntu hwywantgnt-
rrhLulEnu GU hug nn EhU wju wwnBl: Whuwnphh dwpnhy wdJtu
Uwpgh JwgnnnipGwug ynwj ghinwyhg wd wlghinwyhg
hhwgntd Up nLtuphu hng sk rE h'Us Uhgngubnny 4Gnp pGpnLwé
GU wjn jwennnirhLtlutpp: Pupbwyunnwh wuqgqwuniehllu
w| ntuh hp Yuwhiwpnwlpp, Gpp w2fuwnhhy 2pgwlwyltnne
Jtp wnnituniehtup wnwphuntehltu Yp hwdwnpnih Gu npniw-
inhph Jwpdwlwlwiy:

U2fuwphh Npnhutp G Lnjuh Npnhutp

Nnn°Up BU wju GpYnL «nnnhuGpp»* whuwnphh npnhutbpp
npnup wilbh hdwuwnnl BU pwl (njuh nnnhubpp: Swponph-
Lwy Yp eneh 6L uwywju hdwuwnu wju £ np wunup Y'wwnphu
wju w2huwnhhu hwdwnp Jhwju, 6L wju wohuwnphh swithwuho-
utpny: UWunug hwdwn hwuntnpdtw| YGwlp, Gpyhup, ndnfup,
Jwnpbdp, ywwnhd, gnjnirehilu sntbpl: Gt tnhGqbppp uwntn-
6nn Wunniwé dp Ywy, hpugdny sh hGunwpppnpnihp, GL ht-
inbGLwpwn hptup w| wuny wkwp s£ hGunnwpppnpnihl: Yw) n
syw) wju JGn nBuwlbh whuwphp Yw) nip hpGug uwh-
Jwlwinp YGwupp wkwnp Ewwnhu Yunth Gnwshu swth hwdp
hwutG ny wju wohuwnhphl: OptupUtbnp wjl swthny ogunwwn
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GU npswihnd nnp Yp SwnwjGUu hpGug 2whhu GL hwénjphl:
hPnptug hwdwn pwnpnjuwywUu optUup gnjnLehLu snLuh:

huy « njuh nhnhuGpp» LwpptGn nwuwywnah Gu nL Yyp
hwiwwnwl wbduwirnp Uunniény gnyjnetwl, Upwnhsu wdb-
Lwjuh nn UwbBL Yp hGinnwpnpppnih wunug YGwuph ntnhn gnp-
SwoénLptwdp: UWunup wju whuwnphtu wunht wlwnbGuwlth
YGwlph Up Ywng nL uwpphu Yp hwirwwnwl, nnntu wpdwh
pLLWLD hwdwwwwnwuhiwl whunh pilw) wju wphuwphh hptug
wwnGlwytpwhu: Wunup nlupu pwpnjuywu ontup® gpnLwd
hnpGug hunddwnwluph tnwhitnwyhu ypwyj, nnntt hwrwwnwphd
Up Juwlu dhugbr yepg: Unnwhnghsu wju £ np wju Gpynt nui-
uwywnagh Jwpnhy JhwuhU puwnUu Y'wwphu Go Ywqntu
hpwnpnt, 2wwn wuqwd jnnh 6L phs wuqwd pwnph wnpnhtbput-
nny:

ALpGdu h'Us pubp Y'nigbt Shuniu: Sunbuh Unwiny
Shunu «wluwphh npphuGpniu» YEwupklu ophtwly dp Yp
pEpt’ «injup npphubpniu» phjwnpwup Jdp pubpne hwdwnp:
SuwntGup wubnptbu, dwnpwhy, wwnwnhib dwnpn, wdtl wnheny
hn wudbwywu 2whu E np Yp thunnk, G hp lnpwdwnpnt-
rGEWU tnwy qgununinn huyw) hwpuwnnihiup sh pwanithp hn
hwanjphu hwdwn oguwanndtiEt: huy Gpp GnGLwu Y'GLE hp
huwpnwfuntehiup, swudnyhp, e yepght wulywpblh Uywwn-
nLwé ywwnthniphtul wy Yogunnwanndt, Ynyhu gnnuwny hn
gnpdwwnhpny GUWUNLINEU' hp wudUwywl wwwaqwjh wuww-
hnynLeptwlU hwdwnp: Gnpéwwnbnu w) «w2huwphh npnh» Up
prlwiny, hwuygwe dwpnntu dswpwhyniehtUl nL wipp pw-
gnirehilp, 6L guwhwwntGg ghup:

SpnLwd Ywup

Shuntu pub| Y'nigtp GrEt wju whuwnhh npnhutGpp h
gnné Yn nubu hptug nlubgwé pninp Uhgngubpp, wju ww-
nwaqwjhb fuwpnwpuntptwdp Unjuhuy, hpBug ubipu wi gnp-
6wétiny Gpypweinn hptGug YGwupp wwwhndGint hwdwn,
husn Unjup spuGU |Njuh npnhutGpp, wupiwpnwh NL hwLw-
tnwnphd Uhgngutnny hptug wuwnniwéwihu Gpwub h YEwupp
wwwhnytint hwdwn, nwnuwiny huywywu njuh nnnhubnp:
Sunbuh wwpwqujphu Ypwyu n. dhgngl £ punniuGihl, GL n'g
pE wpwppp: GL Shuntu Y'wLGguE. «RPwn&lywdlbn phlbglp
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wlphnwt dwdnbwytl, nhwtugh Gne wwluh win, punnitunihp
JuwLhinGwlwl jwnlnnil Jtpy:

Uwdnbwl (npwdp) wuhpwt Yp YnsE Shuntu, Juwulgh
wU gnptrt Uhoun wuhpwiniptwU Yn tnwuh GL wuhpwinipGwdp
w| Yn nhanth: dpwdp sGgnp tnwnn Jp sk, hp Jbp uwunwlw-
Jwywl Jwalbhuwywuniehitu Jp nltuh: “Ypwdh wjn nudhlu nh-
Jdwg pwpnjwywu Yyngniwd onptupubpp Ywlu npnup Jdwnpnu
gbph s6U nwpdutpn npwdh pwo2nnwywuntetwl, huswktu
rrRsnLUUGND Yp jwnebU win ntdhu 6L Gpyhn Y'heUukl, GL hwny
Gnwé wwnblu Yp rprshu nwpbdtw: Uwpnhy ynuwu qbph
gnlLw npwuhU® pwpnjwuwl optluph nidny GL Yhpwpynetwdp,
wjwuwktu Yp nwnuwlu npwdwwwwn, Y&s6h, GL wgwh, nnnup
GyGnLGgLn) Jwjnwnpwpwé Ubnptnu Gu:

Ywdp hp nhwywl dwdpny oginwywn dhgngu £ UGn
YGwlph pupwgphU: 2wju punnwuhph plwywu nL pwlwLnn
hwughuunhU hwdwn ghpéwét|n, G ywd hwdwjuphlu nL wn-
pwuwnlbnpnll tnwip, dJwpnu Y'odwinkt hngGywu 6L $hghpwlywl
wnnngnLrtwUp, upinh GL Unph uwnwnniptwdp: Unpwwnhlu
innpnLwé [nLdwl Jhgng Upu £ pwpGywdutp ohubint, huy qwué
nhqbip wlogniun plwit quuw LwbL Juwuwlwn £ wuédhl,
ghup htGnwgutny JwnnynLetwl unhpubntl, puyGpnietUtu
GL pwpGYwJuGpEl: Lwe upnwup Shuntup pjuouptpp nt-
Juwunt UtEnmwpwlh 16-pn gpfunt 9-13 hwdwpubpniu Jkg:

h°ug £ Unwyhu @Ejwnpwlpp

(G wnpwupl wju £ pt UhLpwwU nhwdl nL UGp fuGlpp,
JGp dwdwuwyu nL hndGnpp ntnhn ghpéwétGu £ npnll Gpwip-
huhpp G2dwnhwn Lwwwnwy Y'nlubuw): et JGn pwpnjuywu
GL hngGYwU punLpbwU «onwny» Gnnn UpLep wEwnp Gnwé 4G-
Lny s6up Ynuwn wpdtgut|, Jwnpnnil yGpwuwwhniwé punph-
UGnp ng np Whuinh twj UGgh: @G wnpwupp pwewGhwywu £
pninphU hwiwuwpwwtu, uwywju JEY tnwppGpniebwdp, dwpn
Ywpnn £ pwnptGgnpéniehibubn Ywwnwntb, Gpyuph kg qwlé
GL pwpBlwU 2hut Nt hwdwn, Gpp wpntl Gpynh Ypw) win gnp-
6Gpp hp nkdpU nu hwjtwgpp Bpyptu nkwh Gpyhtp Yp nwn-
4putl: bLpwpwUshp pwnGgnpéniehiu hupuhl pwnpGhuou Upu
E Uuwnnnién) UpnnhU wngbL, huswktu wnuwnbup hp wdGutu
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sdwwwnwagpwlywu ywhu wluqwd ogunwagnnébg hp www-
quwjhu hwdwnp:

JGnowwku, Grt uwshu ypwj wiwqwyp hp Jwhniwu
qujwpnduGpnil Jkg «npwhunnp» dwnwlgbg, wywnquwuwktu hn
pnyh Uudtn hbwswyghu hwuntw hwdwynpwlp dp nwébiny
GL dwlsbwiny qUuuinniw s, Unjup pubnt huwpwinpniptwdp
odnnLwé £ wdtl «wiwquwy» Grt gnpdwdédt hp ubipp, uhndp
GL nluGgwén: «SwihnbGuwlwl jwunl&nniliy Uty punniunct-
[nL WwjJwuuGntu JEyp wohuwphhy hwpunnipGwU jwe nmunk-
unctphtul £, huy Jhiup® wnopplu £: Swennn ginthup wyhuwnh
huouh wjn dwuhu:
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Husurnrh Yhruubhu

qLNiv NHRGHNNY
Uunop@ere

Unoppp Glwpwll t Gpypt GpYyhup.
MNwpwlul £ YEwluph
UptYyndtw| Lwip hwnwnniptwl
LwiLwhwlughunht Ywwnn

«Wuwg GL wrwl Uh Ungw wr wyl, pEt wywnun £
JwdGuuyl dwd Yuy Ungw junofeu Gr Uh” dwlidnwlwy »
(Uncy. 18:19)

h°ug £ Unoppp

Unorapn Ynoluphl hnghu E, nLnu nL énLép, wunp YGwlplu
£ Unwlg wnorph Ynolup ¢piwn pwuh nn wunp wnwnpywl
WuwnnLwé £ nL hngbinp YGwupp: Unoepp wuwwdwl Yp yw-
hwlgt Upwphgp 6L tnhGqGpphUu SENC npntu whwnh nunnnth:
3ngbinp YGwlpp gnpbret Unjuu £ wnoprphU hGw, hUswtu
punnwutywu YGwlpp Unjup wkwp £ prlw) uphpny hGwn: Cuwn
wjud, wnwlug wnorph pnhunnuGwlu rrsnLU Upu £ wnwlg
rrGLh, 4nLy Up wnwlg |ntnwyh:

Utn Stpp bp puoupny GL YGwlpnd hwunwwnwé E
wnorephU YwnGinpniehilp, Gpp gGpGUUGND Yp junlwgltn
pwnnqniebwlg, G jwawhu «wipnne ghpGnpy wunorpny wug-
UG ny: Cwwn BU jhpwwnwyniphiultpp UtGunwpwulutnpniu JEg
nLp Yp Yuwpnwup Shuntuh wnortin UynunnietUutUu Jhsb QG-
ubdwuh, MwjswnwytGpwnietwu [GRUtl JhUsGL Gnngnpw)h
pwnpantupp:

Cuwn GpbLnjrhUu Jwpn Gpynt mGuwy YGwup nLtup, wl-
hwwnwywu GL puyEpwihu: LUwlwwtu Yw) wnortNL Gpynt
aGLept hwiwpwwl 6L wnwlUdbwwl: 3huntu hwiwpwlywl
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wnoprph JwuhU nghus puouwd E: Ingbpwlwlwl wyuwwndw-
nny Stpp wnwUdbwlwl wnorpl E 2Gonws, inpnLwd prlw-
Lhy np wnwUdhU wnornnp wlwwjdwlu hwiwpwlywl wnore-
phU w| Yp dJwulwygh: Qwunnniwé £ bwbL np wuhwwnwywl
yGwlphu JEg ninhn 6L wnwphUh Jwpnp wiGh yhwnwuh Go
oglnwlwn gnnpé Yp wnbulkt puybpwipu yGwluphtu dtg: Unwl-
4hU wnornnp hwiwpwlwU wwownwdntuptl sh pwgwywihp,
pwlh np wlhwwnwywl wnorpp hwirwpwywl 2EUpp pwnén
Up wwhk, wjbwktu huswtu bwip npnLtlu wunGuwuGh Jwup
gniphUu JEol £, nL tnGuwUubhu pwnép GL qbnGghy® Gnynipp
wlpwdwl, wnwug JEyntl Jhrup sh Ypuwn Sthwi: NY nn
nwnpwé Ewuhwnwwl wnoppt wupuntuwhtGhonptu whunh
nwnnh hwrwpwyuwutl:

huswku MEwnp 2E Unoptk]

«Enp Ywnoptu GGndwinnlbnnll wku spjjwu, npnlp
Un uhnGl annnywnwlliGnne Uty G hnwwwnwllGnne wulprl-
uGnn wnopph LGUw, npwtugh Gplihll dwpnpng, s dwnpn
Unubd dGgh nn wnwhuhlbnnil Jundpn wyn £», wjuhupl
gnjgh hwdwn wnornhnhu wnapp dwpnngdt quwhwwnnihiu
E: Wunup Uuwnnwédt n’y qunpép GL ng w| wywwmwupiwl Yp
utnwlwlU: Wuon GLu dnnnywpwuutnnt Uty gnjgh hwdwn wno-
rrwLnputGpnL uGpniunp sE uwwnwé, nL wunup Gt Yp jwpgnihu
nL Yp quwhwuwnnihu, hptug wtu JwyGnpbuwjhu dwdinputGpkt
Jhwju Yp unnwuwl quwju, npnup 2wwnnug ywpwniwé Gu
wnorph nghtl, wwawolwwtu Yhpwnytiny hwuntbind wnorph
wnwwphu d6LGpp Uhwjlu:

3huntu hn hGnGLnpnutGpp Yn qanLpwglt LwtL wnoreph
nLph2 JUEY uhuwi aGLEUY « Gnp Gwnopelp pwwnwfuou Uh’ pjjwp
hGpwlnulbnntl wktuy, Yundtbind np wlbh (UG h whwnh pwu
Wuwnniény, «npnyGuinbr dGn Gnllwinn 3winn ghinkt el hls
wkwnp £ dGgh wnnwluwihlu nnip ULYE sfulinpwdy: unnuwlp
uwyuwju nn Shuntuh LYwwnnnniehtlp wnwUudUwywl wnorph
Jwuhl E' punntd thwphuGghwlwl wju unynpnipbwl, nnny
wunup «wwwndwnwlop Gnhwnb&l qunopuy: Jyuhuplu Uu-
innLéUE quluwqwl wwpgblubn Yp puunpbu «Juwuugh» wkwnp
nLuhU wlnlug, «npwtugh» gnpéwédtbu quiunup quuwqwl pwph
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LUwwuwnwyutnne: Wu Gpynt 2G2nniwé hwphtubnp ypyuntt-
Lny 6L ynyuntEind Yp nwnuwjhb Gpwpwwywnnd wnorp-
utn, nght wpwniwé nn hp Lwywwnwyhu w| whunh sdwnw-
JEn: Pwg wuwnh, bdwl wnopwabL wuntnnwyhontu Wunniwé
wugkbwinh wnbn nuGint wdpwpounniehiup Yp dwnlkn, jhotg-
UG ny Wuwnntény hp wwuwndwnwpwlbw| pwgwwnpniptwdp:

MEwnp E 1h2G6] rE Wwwnwhwé £ np Shunwu w GppGUu
dwdtpny wnoprwd £ wdpnng gh2tGpp (nLy. 6:12): Unwpt-
(wywl dwdwlwyutnnil Giu Monnu Unwpbw| Gnp ywwnw-
nwah hwgp Yn pEywlkn, «nluwybbwg qpwlli dplsGr h Uty
q/oGnnyly, wjuwktu nn Gnynipp, 2wwnwhuou prlwip 6L Gpywn
dwdtbpny wnoprtp, wuwwjdwl Unju pwubpp sGU:

3w) GYtnkgLn) cwdtpgniphLulutpp

Uhown puntwé £ rE UGp dwdbpgniehlulbpu n Unipp
Mwunwnpwap 2wwn Gpywn inGLnnniehlu nLupl, GLhGunBlwpwn
UpYuwpwuniptwU nknh Yniinwl' Shuntuh wywwnnkphu hw-
wnwy: MEwnp £ ghnnbw] uwywju nn JGn Gorp dwdbngnt-
rhiluGpp wnwludhul Ywwnwnb puwe Gpywn sE. Y'Gpywunh
wwnBU Gpp Yp Jhwgubup Uh pwuhUu G Jhwulbwpwnp Yp Yuw-
tnwntup: UGp dwdbpgniehiuubnp Ywpgwinpnibgwu wju-
whuh dwdwuwyubpnt Jtp Gpp wdtlUontw) YGwuphu Jktp
ywpbLnp wnbn Yp gpwibp wnoprppn: dwdwlwyuGpp thnhuntt-
gwl nL nwlwinpbw| hwunhuwitnp Wwwnwnpwah dwwnnt-
gntdp nnbn gunwt hwiwwnwgbwubnpne cwdwuwwwunnietwu
Jdtg: Nuwnnh Grt Jbp UGpYw) wwunwnpwah dwwnnignudp wyu-
wintwétlu wibh Gpywn Yp bk, 6o Gppedu w) dwlbdnpw-
gnLghg, dGnwinpp wwwmwdniupp sE, wj] wunp wiwunw-
wwhutpl nL UGpYwjhu Yhpwpynnutpu Gu:

«3Inginy GL Bdwpnniptwdp» wkwnp £ wnopt|

Unorpp hwywnniwé yhdwyny wkwnp £ prlwy, hugwku
Shuntu puwt Gprw| 6L hw)wnnih| Gnpopn hGw Grt jhoGu nn
tnwpwywnsdhp Gnwé Gu, dgk ubnwup 6L wunp ypwjh qnhp
GL quw hwpwnntk, 6L www Gynip gnhn JwunnigwUt: Lnjup
Stpp unpdtignig SEpntbwywu Unorphu Uhgngwt: Unorpnp
wtwp £ Yywwnwntb, hnginy GL @dwpnnipwdp: 3Inghl hw-
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wnnpniwé £ UpLehl, Gpynipl w) hpwywl, wjlu tnwppGpnt-
rGwdp nn JEyp Y'hjuw) JGp qowjwnpwluplbGpniu tnwy, huy
Jhrup, hnghl, pdpnutGih 6L hwuwUGih Y'piw) JGnp pwpépwagnju
ywpnnniehiuutpny, hdwgwywunipGwdp GL unddwnwupny:

LUwl hwiwwnwgbw|utp npnup GYGnGgwuktn GU, Yp hi-
tnwpnppnthu GybntgLny étund, (wL ghinBU 6Eul NL wpwpn-
nntrehiup, UhusG huy Yp uppwantbl wywowdniup Yuwwnwpnn-
utGpp: Wunbp uwywjt wjbpwl wnwpniwé Y wl yuwrwnw-
UnLuph tnwnny 6L ghinnipGwdp, nn Wunniény hGun «AngLny
GL apdwnuinniptuwdpy $B6U wnortn, huswku pwwn Jp wunniw-
Swpwllubn nppwl jwL ghnBu Wuwnnién) GL Ephunnnuph Jw-
uhl, wjlpwl hpBug ¢np ghwiniphilp wngbp Y'plw) dwlg-
Lwnt hpwwU Ephuwinnup G YEUuwwnne Uunniwén:

Uwnpnnt ywpwaqwjhu Gpp «hngh» Y'putup hp pwnp-
dpwanju Enehilp GL wlbp Yn éonkup, nn hn hunpwanju
ghtnwygnietwdp UGpYuw) whnh pilw) wyw2wnwdniuphl Yw-
nGuw| Jhwlwint Qunnwén): «Bodwnpunnietwdpy Gpp Y'puk
Shuntu, wudhswwtu Yp hwywnnpkt untinhu, YeEndhu GL sEnw-
6hu: Unoprpp wtwp Ehhduntwé ppw) «hpwywunipGwuy Jnpwy,
Jwulgh wnorphu 6L yw2wmwunitupht bywwmwyu £ Wuwn-
ntwoéwihu hpwlwuniptwu hGn nktd juunhdwUu qwint: GL
3huntu Y'Ggpwihw\t, puGind « luwnniwd wyuwhuh wuwpunn-
uén 4p thuwnnty hupghup jwjnutint hwdwn:Y'wnoprtup hn-
ghny qquwih UGpywjnietwu Wunniéng hGwn, Gl ng rE pwnpnjw-
Ywlu wd unphpnwlwywl Yypwinpwwunipbwdp:

Unopt| SwpwwkbL L Uudwldpnjp

3Inu Ywwnwinph Wnwyl £ np Yp fuouh dGgh wgpwnnt
onhuwyny hnp wwpqwanju dGihu Jtg: Ywwnwinn Jdp Ywn
pwnuwph Up Jtg nn Wuwnnusdt sEp Juwhubwn nt dwpnngdk sEn
wdsuwn: Lnju pwnuwphUu Jdtp wjnh yhu dpu wy Ywn np wuh-
pwiniebwlu Jp gnh qugwé En, nL nwuwnwinphUu Yp nhdkn
wdtl on np hp nwiwnp tnGuuk, uwywju wlognLwnn: YwwnwiLnnp,
wnnttu Up hupuhUu, ghwnbwiny nn Yhup npwd snLup, Y'wunb-
utp qwju nL uwywuwLhpuGnnlu Yp wwwnnihptp Unjuhuy nnLpp
spwlw|: Uwlwju Yhup wagnnt gEup Up nLtubtp npntl uhgnguwit
wlnwnwn Yp ndpwyndtn nwnnwpwul nL nwinwenphu grnthup:
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Pn jwpwuwnbinphiul Ep wjn, gtup Up gnp ng np Ynuwj wnub
dwnpnniu dGnptl:

h JGnon) uwlwju odhpu wqwun b nt hwdwp wju tnwn-
innLyEu GL hnpdwlptl nwunp tnbulbd uw Yung nnwtugh Uhown
qwiny hush nwnuniy swywwdwnt, Y'npnokn nwuwnwinpp:
Wjuintn wl2nyin nwwnwinpp Uunniwé subnywjwgbn, hug-
wku bwhunnn Yhpwyhh gnpéwwnktnp sEn UGpYwjwgutn: Uunup
hwywnhputpu G Wuwnnién): GL Gpp pwnpuwnniptwdp jutup
wwuwqudp, EL n’s pt UWJwunnniptwdp, wlwpnwp pwnw-
tnph wnwyny Guu Y'punith Jtgh, pt Uuwniniény hwlwnhpl
wluqwd Gt h Ytpon; qhowr wjphh pwhwludwluptpnil,
Uuwnniwé np Jupduwgnidu £ pwpnipbwl, whwh guk® dkp

wnopputpp:

Utp YGwluphu ULy

LUEwUuph nwnU thnpdwnniehtlUGpp uwywju tnwnptn
GU wnwyutpnt uthnthwpwn pGlwnphwupuGntl: NJwup hnptGug
wnorpubnNLU wWwwnwupuwup Gnwhunwaghwnnietwdp Yp unw-
LwU, uwywjl rGntLu sGUp uuwhn GreE puGUp Np wWLGLh 2wwn
E rrhLp wju wnopwLhpUGnNLU npnUup wuwwwnwupiwUuh Juw-
gwd GBu, hwywnwy hptug puunpwuphlU wpnwpnietwu Gu
wuytbné hwungnidhl: Unouph GL wnopph wJdBUEU ndnLwn
(LS h uunhpuGptl JEYU £ wju, pE hUsn® JGp wnoprpUtpp
GppGUl s6U Lunthp: Wugnwown nnipu Yp duwl wju «wnoreputnp»
npnup hwanjph hwdwn G ywd pwhinwhiwnGnnt hwpinju
U'pLLwu, Gnp, onhuwyh hwdwnp, JEyp Yp hwdwndwyh putine
nn Grt wnorphu wwunwuhiwup unwuwd GL yhdwwhw-
unLpbUtu wjn JGé gnuidwpp unwluwd, GytntGghhu 2hunt-
rGwU pninn Swhuubpp Yp hnqwd, Unnuwiny nn Gytntghu
wwnyton wohuwwnwlpny 2whniwé Unthpwwnninetwdp Yp
ywnnignth, 6L n's pwhunnwhiwnny:

Swynpnu Unwpbw| unnhyGwl wwnpgniptwdp Yp yw-
tnwuhiwUt wjn hwpgnidhl, Gpp Y'nut rE «4p fulinntp ne stp
wnlbn, nnnyhbwnbL swnwswn 4p fubinntp» (Swy. 4:3): Q-
nwswn huunnt Yn bpwlwyt swp, Guwuhpwywl nL whuwnphhy
Ly wwnwyutnny Uuwnnién) nhdnud Ywwnwnt, uwlwnpynietwl
rwpntl hwyhtlGpny: Alwywlwpwn wunug wWwuwnwuhiwU
wnbrh s£ ulywutl] pwnh 6L Jwpnwutp WunniédtE: Fwjg hug
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pub] wju wnorputnnil hwdwn, npnup Y'pwu huyuwwktu
wnnwp 6L pwnph nwwunbnne hwdwn, hhcwunuGpnu hwdwn
npnup YnUuw)jhb wibh Bpywup wwphp: Ywd h’Uswku Juntih
E wnoprt| Gnp Snph UdwU Ynpuugnigwé Gu wdtU hug, wnnn-
gnLrehLln pwjpwjniwé GL punwuhpn pwunnLwé:

Rwywnwy wju pninphu, Lnp Yunwywpwup dwjnpkt h
Swjin wnopph jwpwuwnbLniehiup Yp 26onk, UGdwanju onh-
Lbwyp UGn Shpng 2Qwpswpwuph 6L lwsbnietwlU opbpniu
wnpunwuwlwd wnoprputpu GU' AGpuGdwUnEU JhUsbL Qnn-
gnrew|* UGpnud puunptiny Unjuhuy ghlup swpswnnnuGnpnLu:
Lnjup ppwit UnGhwunu Lwhiwdyw)® hp g funtu tnGnwignn
pwptpnt mwpwthhu thwy, Gpp Ywnortn® «SEn, wunlig pnwop
ubnp Up uGwn»:

Unopphu Mwwunwujuwlp

Monnu Unwpbw| Ynuwnp pwlbntpp wnorwywjntnnt
JGpwét: Lnjup pphu hwjng NGLnuntwlg Lwhwlw)p® hptug
wngblwpwUuh punbwL puwiwnphu Jdtp, Ywpnwlwlg MNwuwnb-
nwqutu Gunp Gpp Swqytpun R. Shqpnu wusbg nne Juwgwd
GntgubGpp 454 pniwywlhl: Wunug Gr Udwl hGunGinpnutn
YEUuwLnpniwé Epu UGS UGLuwwnnLEU' phuwnnuk, GL npnup
tnwqlwwwih Ywgniehiuubpp nhdwinptghu pwpén dwyw-
nny, |ntubntu GL wnopwunittp pwjGpny: Uunug hwdwp
wnoppn |nY wnbtpuwlp Ywd julnpwlp skp, wy" hwnnpnwy-
gnipbwl dhong' qopnipbwl, nidh, hdwuwnniptwl GL hngk-
tnp YGwuph Uyuwnppippb hbw:

WuwnnLwé GppbJu Y'nipwgut UGn uunpwupltGnnil pu-
rwgp lnw|, nhwytugh dwdwlwyp Jwpnkt JGn dnwénidubnp
hnpGug ywnpnitbwywé dwnnywjhu tnwpnptGntl, GuwuhpnipGUE,
2whwuhpnipGUE 6L hwnwuhpnipBUE: YWnpwglE Uunniwé
hnp ywuwunwupuwup JGn piunpwuputGpnilu, nnwtugh UGp wnnny
GL pwnh thwithwpubpp wibh gopwlwl, 6L wluogniwn G Jw-
tnwnnneutnp wugqwjunwuwl Upnph wtu: LwbL, GppGdu thnp-
4G nL hwdwp JGn jwpwwnGiniehiup 6L hwiwwnphU nidgunt-
rrhLlp, pwUh nn lnnywint, nhdwlwnt G. hwdpGpGnt hhu-
ptGpp nudbn wdph G hwunwwn Lywpwahp YGpnGine yp
Swnw)BU: IwdptpnLehlup thnpdwpwnpl £ hwiwwnphu:
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UnLpwlwl JGn wnoppubpnll ywwnwupuwup npwktu-
gh YuwnpBUwlup wnGult| UGn uunpwlpubntu ndwug wuhGrbe
GL wuhhJU plwip, 6L ndwlg JGn dGnpny YwpawnnGih prwip:
Wn hhdwdp, hnghh, dhwnph 6L w2hluwphh puwnwnniehiup
nppwl wwnqbLu GUu Wuwnnénj, Unjupwl 6L wiGih, gnpdl Gu
LwbL dJwpnniu: NppwU w| UG6 thwthwpny wnortUp, yhwnh
snwnnhu wWwwnbpwquutbnpp, npnyhGunbr wunup Jwpnnilu untn-
6w upuwubnu Gu 6L Jwpnng dGnpny Ynuwlu JyGnpuw|: et
dwnpnp wdBuw)® ynuwyj, Gr Quinniwé ng JEY 2unphp Yp ywp-
qbLE® hwywnwy Jwnpnnt YwdphU:

Uunniwé Gpuwjuwdhun £

Wuwnniwé Gpywjuwdhwnn £, np Yp Lpwluwyt hwdptbpnn
E, nnytugh nhdwgh wuwpnwnp Ynnuu w| nwnah qwj, npny-
hGwntL Wunntwé dGnwinphu dwhp ¢nigbp, wjp wunp swp
dwdptlu nwpéau nt wwyphip: Wu ywwndwnny unjuphuy Uuwn-
nLwé 2ninny sh ywwnwupiwlubn JGn pjpunpwupltnnil, dq6-
(hd np Jwpn hupghup 2wyt G wnopbtu sdwldnpwlw):
NLpGdu hwpunnietGwl 6L JGgh pubwjntwé YGwlphlu, dw-
Jwlwyhu nL wwwnBhniptwug pwpinp Gl hwiwwnwphd nlunk-
uniptwl hGwn, jwpwuwnbL nL pwiwlbdwaghu wnorpp hhdbw-
Jwl wwjdwlubpu GU wwhGnt hwdwn wju hnquyhdwyp
npnLtl tnhpwgwé £ qnowgnn GL wwwhuwnnn dwnnp:

UnwyhU Ggpwluwgnighs dwuhU yGnghu tnnnp Yp Yupk
Uhpwyhphu punphnipnp, dwunuwlpbind wju fwlywu wwjdwup
nn hwiwwpl £ Lnju wjn Ggpwywgnighs uoupp Uhtu Ynn-
UEU Yp pwlwj qupwanjpp jwgnnn Yhpwyhh funphnipnht G
wuntuhU: 6L wyn fuoupU £ «huly Nppp Uwpnny EhEw;’ guw-
Upgt’ hwrunn jGplhphy» :
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QULUSGUL 4hruuh

qLNtv bLLGMANNY

erhusnup
Grurn/ra QULUSGUL kNrinmeac

«YnubGd éGagh. wyGLu whinh sinGultp ghu,
UhlsGr puktp OnhlUbuwy £ WL nn Shpng wluntund Yncquiy»
(Uwwnp. 23:39)

Unwghu QuinLuwnp

ULU[h wwwnpwb Gl hdwuwnwhg wunitu Up YwnGih sen
GpGLwyw)G UGS Mwhng UhpwyhubGnnt nuyh 2nrwjih yGnehu
onwyhu hwdwn: Yhpwyhhu punphnipnp Yp dGduwj Gr hw-
Jwuwwnpthwy Lpwluwynirehil Yp unwlw) wju hpnnneetwdp
nn wu unthpniwé £ n’s Jhwju Shuntuh Gpypnpn, wj| bwbL
Wunp Unwgohu Quintunhl, huswtu Yp hwuwnwwnkt opnLwl jw-
nnLy pwpwywup, nip Ypunih' «Epbrtgwn h Uty dwnnlwl,
qatgbuwy qlubnw Swnwywlwl: buly Unn Unwidn h Ybg nwnned,
wyg wnwnn Unnniubynyly:

hUswEtu pwguwjw)jwn Y'EpGLh, 2uwpwlwuhu wnwehU wywwn-
UGnp, wjuhuplu GptGp innl udpwyp, wdpnneniLeGwUp UnLhp-
ntwé £ 3huntup wnwohlt qwintunhlu, GL wunp Gpynnpn
wwwnytpht Utg £ np Yp hwunhwhup phutnnuh Gpypnpn
quntuinhu, np Y'punch, «8Udwdp Gr Ubp dwnp wliinwnh, plin
quyntuin SGunrtn Ynyuwlhy.: Unwohl QuinLuinp RErnEhtdh
UnLpp Suniunp Gnwt, npniu [pnedU wipt Spncuwntd dnwinpp,
nnpntl §'wyuwnyt unju pwnpwywlp, «bun&uwy h ) G jwiw-
uwly, ynyhl wqwlg qn onplwlyy, wyuwnytind Gnynt wq-
qtGpnLu® 3pthg GL 3ntlwg:

Niphy GybnGghubp Guu nlupUu Qwuunbwu wuntuny
Uhpwyh JUp np uwywju Ywuw sntup UGS Mwhng UGn wju Yh-
nwyhhu hGwn: Ywrenhy GytntGghu Yp wnolukt qwju Suuntwu

121



tnoup Ywupunn ¢nppnpn Yhpwyhhl, huy Oppownnpu (3nju)
Gytntghu' SunLuntl wnwy GorUGNNNN YUhpwyh on:

GpYpnpn QuhLuwnnp

Swpwynju syw) nn Bpnhunnnutbw) GyEntghu Yp hwiw-
nw) Gpypnpn Qupuntbwl npntl dwupU UtGunwpwUp jwéwhu
wyuwnywé £ wywwnybpwenp dbny rE h'Uy WwpwaqwubGnnt
UGpptL nbnh yhwnh nltuGuw): Ywj) bwbL Monnu Unwpbw|h
GL Uhtu UnwpbwuEGpnt pninrtpnt yywjniehitup ntuntgnid-
utpny G jnpnnputpnd Jhwuhu: Uww GYyGntghu unju hw-
Lwwnpp wugnigwé £ hp Swirwnn Iwugwlwyhu Uk pE «qw-
[ng £ unyhl dwunduny G thwnop Jon h nwinby quGunwlhu
GL qutnGuwyuy: Lwpiuwywu BYENnGghu wjuwktu Yp hwrwwnwn
rE whuinh snpwlwn Shuntuh Gpypnpn Quintuwnp, Jhusb
huly wwyGnpunutnp wjuwktu Ywnpsétghu nn Gnynnpn GunLuwnp
wpntl huy inbnh ntubgwéd En bp Swnpnietwdpp, Gpp Sw-
nnLgbw| Enhuinnuh hwngnighl, UhUs pwnwulonGw) wnGLn-
NnnLeGwUp tnwywihu hpGug hGwn Ep, «Sin, wIu dwdwliwyh
Uty whinh Jenwhwuwnwinbu UGuhwlwl pwquwinnntphllny.

GytntghU wnnwnbL Yp hwiwwnwj rEonhu UEYp Lnhu-
innu «quiyng £ unyhl dwnduny G thwnop Jon h nwwny qlGu-
nwiphu G qubrGuwiuy, uwwjiu ng np whinh ghnuw; Wunn
JGpuwinhlu qujuntbwl uinnjq pniwywlp: (FEGL Yp jwjnlE wy-
| wquwl wywwnyGpwgnidubpny quintunhlu jwuywné ywwnw-
hhip np whinh plw) thwjwyh weu® jwuupd intuwutih Gpyu-
phu GnpGup: Shuntu Yntnwy bw bl bwhuwlwuutGnp nnnup wju
w2huwnphhu Yp ywwnywuhu 6L wunp Unpnpwuphl nL wuypo-
unLpbwl, GuwytGnpnu wwhwUusuGnnt wnnhtup prlwiny, G
Up 2wpnllwyblu wdbhh wpwanietwdp GL Ynpdwlwnpwn
purwgpny:

GpYpnpn Qupunmbtwl Lwiwbwlubpp

UnLin Jwpquwptutp, nnnup whwnh pwpnqtu Gu jwjunw-
nwnGU rEt «&u GU Lnhuwnnun GL pwinbnn whnh dninnbgl&ly:
Wunlug rwlwnpntl wqwwnnnutp yhunh Gupwnynithtu hwjw-
swlupubpny, «d&gh whinh dwinlGl LGnniphlllbnne GL whunh
uwwllGl éGqurt pwinbn, G wlontuniptwl pwqdwlwinil
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wwwndwnny pwnbnpnll utpn whnh gwdphy. Muunbpwug-
Uutp whwh pwl’ «wqq wqagh Ynwy whunp pwt ne uny Gi
dwlnwuinlibn whnh wwwnwhhly: GL JGpswwtu EpYuwyhl
npniphiup whnh uwbqunnih® cwnben whnp fuwcwnh Ge jne-
uplp pn (mup whwnp gnwy, ne Gpaplptl wunnbn upunp
pwihpnthhly: Uju UwpuwlbwUlubntu Jwnbpp Wwwunwhwé
GU nL Yp 2wpnilwytu wwwnwhh GuGntghh hhduntdtu wu-
nhu: Lwpibwagnju hGpGunhynulGnu nL 159 hEpadnLtwdnnutpp
npnup jhontwé Bu 3wy GUGnGgLn) « KGrlwnnnipwl Uw)p-
wning»phu dtg, UnusbL UGn onGpnt wnwunwwnputGpp Yp hwuwnw-
Bl 6hon wjb nn Ephunnnu Lwhiwwnbuwé £ UtGlnwnpwupu
JEg: UunUp Yp UhinhlU pubinL pt «&u &4 Bnpuwnnuny, Uhusnbn
U'nipwluwl pt «nhuwnnul £ swlwwwnhp, sodwnunntphill
nt YGwlpny.

Wunug hwdwp E nn Enhunnu Y'put «2qn)p Gnkp, sp1jwy
nn Utyn éGq fuwpt, Juuligh pwinbn whnh qul hd wlne-
undu G dninpbglGl. up” hwiwwnwp wlnlgy: AGUp nLqbn
publ nn pninp hGpGunhynuutGnu nu puyGpnietwu JEy pwnn-
ghs YngnLwdubpp wdpnnenirtwdp Yp upuwhlu, npnnyhGunt
wunlg Encehilp Jwulwyh d2dwnpunniehiu Jdp Yp 26wk h
hGanLyu hhduwlwl dodwnpwnnietwlg: Uphnu uwd LEuwnnnp
Shuntuh Jwnpnywjhu punietwl ypw) Yp nuEhu hpGug nLuncg-
dwlU 26ownn, np upuwy skn, GL uwywjl Yp UninpEhu Ephunnuh
wuwnniwénirhtlp npwuwiny: Lnjulu £ puytGpniebwlu Jty,
Up pwpnqtU ULElmwnpwUEU nnipu G wunp hwwnwy, hpp
rt pwntywpqgbnt Jwpnp Ywd puyGpniehiun:

Spwluwlwl 3tnwihnpuniehiup 1789 pnihu hwiw-
uwpntehil, Gnpwjpniphlt 6o wqwunniehiu Lywlwpwuny
dwdpw) Glwt, npnup UtGlwpwuh hhduwywU uyqpniuplGnu
GU, uwywju thnpdbght hpwannpét] quunup wnwlg Wuwnnt-
6n) qwnwthwphUu nn wupunniubh Gnwt thnpdwnwywu ni
wwwndwlwUu hpnnnietwlg |njuhU Lwy' wnwlug puytpne-
rhiup Ywqunn wuhwwubpnt UGpphu GL hngGUwU thnthn-
funLptwl: Un wwwdwnny wjn uygpnituputnp duwghu dhwju
rnrwnhwdutnnl Jypwj, np nGiwywlu punphpnwlwlu E
pninn wuhwiwuwnpniehlbuGpnil, Gnpwjpwnwt YnhtuGnpnlu
GL wqwuwnnLpbwlg Yuwoywunnidhu:
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ULEnwpwlp® Uyniup Unnng Nrunignidubpnt

Npwtugh wdtlu npniehlu G wunug jwunnly uwhdw-
bwnpniehtllGpp upGuwu hptug Lwwwnwyhu dwnw)bl,
wUuhpwdbtywn £ np quunup gnpbwédtint ywusniwéd wuhwun-
uGpp unwywktu ULtElnmwpwUuh wnnng ntuntgnidutnny ulw-
uhu, nhwtugh wjn nuntgnjgutnp gnpdhputpp prlwu Wuwnnt-
6n) wdphUu, nn Ynp nhpwwbwnkt huswku Gpyhuph Jtp, LwbL
Enunph Yypwj: Uquunniptbwl wunww) uwbdwpéwyniphiultn
GL swpwswn ghpdwoénLehllubn wnGinuebwl wnpnjyuGnnt
Up yGpwétu dwpnng uwnwn YGwupn:

Uwnpnhy Yp dnnuwlu Enhuinnuh ydnwywlu huoupp nn
h Jtp £ pwl quUdBUwju uwhdwuwnhn GL jonhunLwé ophuw-
Ywnpabp, «dwuligh wnwlg hudh nghlys Unbwp pbGy». Uunn
Ynpolwlywl GL puyGpwjhl ntuntgndEl nnipu thpyniehil syw)
dwpnyntetwU hwdwn: Uunp yywy £ wdpnng dwpnyujhu
wwuwdniphiup: IGpGnhynultbp 6L wlwuwnniwé puytpwhu
pwpGywnpaghsubn Grt 2hnwly G ogunwlwnp niunignd Jp
nLUhU, wjn wpntu ULtGinwpwUtu uGppugniwé £ Wunp gnp-
dwnpnietwU UhgngutGpp gniinn Jwpnywjhu huwppubnp GU*
hwlwnpniwé wunntwdwnhn nL pwnnjuwywu optuputnpniu:

wjwéwlpp’ Gpynnpn Upwlp whunh pllwn 2phunnup
qwntuinp Ywuhunn: G°np Gnwé £ uwywju np hwpwquwun G
hpwywlu Enhunnutncehilp sE hwjwoéniwéd: Swlore Gu Innuh
wnwohU YwjupGpnit hwiwéwlpp, Ywd «GnyuwplwylGnng »
hwjwoéwlupp «vhwplwllubnney nkd, ywd Mwwwywlu GYL-
nGghhU hwLwwnwpUunteptwl hwjwdwlpn, Gl jJGwagwih Yw-
rnhYy G Annnpwlwl hwywdwpunniehiuubpnp: QUnnuwlp
enhuwnnuh fuoupn® « Gt ghu hwywdbghl, www d&Gq wy wh-
wh hwywdGly.: huy Monnu Unwpbw| Yp ank, «WJEL wlunlp
nn wuwnniwowwpwnnipbwdp Uniql wwnpy' h Bnpuwnnu
Shuntu, hwyjwowlph Gupwlwy whinh prjwly:

MNwwubpwquubpp: Gnw®s £ wpnbop dwdwluwy Jp np
dwpnyniphtup wypwé pw) wnwug wywwnbnpwauh: Utbnw-
nwUwywl dwdwuwyutnnt hpfwwl ywunbpwaquutntu Jhu-
sGL hwdwdwpnywhu hwdwjuwyny ywuwnGpwadutpp. «Lubing
tp wwwnbnwaunilu Gi hwdpwiu wwinbnwaqdwg» Ywlbigut
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Shuntu: Iwdw2huwnhwihb wwwnGpwqdubpp Gret wpnilwy-
nLhu, huwpwinp GU upptinL Gpypwanitunh wdpnng YGwupn,
GL lmwnwwktu wyhuinh hpwywuwlw)® «wqq waqah Jnwy, uny
GL upwontphil Gnhghl, wnhwipne Gr Wpwlp JGowdGop 16ny-
Uhg» nEpnLluh wgnwnpwnniehiup:

3huntu gnLwytg bwbL Gpnluwnkd pwnwph «fuwuwnw-
nwéyp GLynpdwunwdp: bp fuouptntl onipg 40 tnwnhubn |G-
innj bp puwéubpp nwnwwtu hpwywluwgwu, GL 70 pnLw-
ywuhUu 3Inndwjtghutn hhduwjwwnwy Yynpdwubtghu qwju, nn
sahingwt hnp thpynieptwlu dwdp GL uwywulubg hpbu GUWE
®NPYUh2LC: Uju blwhiwwwunybpp Gnwt wpuwhh ynpndwunidpu®
npwtu hGnGLwup dJwpnnitb wwunwdpnipGuwU Qunniéng nkd:

Wju pninptEl Y'niqBup hGuntigut) rE wphuwnph Ypupw-
Lw)j nEwh Snynnpn QGuntunp wju ghény np bwpuwwnbunLtwé £
ULGinwpwUh jwjnUnipGUwwl bwhiwédwjuntetwl Jty:

ShEqtpwlwl Ywpgh bwbugupnidp

LEGnywjhu wyn jnpdwlphu Jte £ wohuwnhp: Uwnpnniu
rwithwugnidp wpunwdelUninpunwihu Jhgngtu Ubnu, ntwh
dninpwyutn, suwhiwwnBuniwé upuwh Up hGunGLwupny, wn-
nGop wwwndwn wyhwnh sp w U wnptGgwyuwhu npniptwu Uty
inhpnn UGpnwouwyniehiup nwlgquwnGint:

«hvnphnipp 66 G upwligbip» £ Pnhuinnuh wnwyehlu
Swjwnuntehiup’ Uunniwédwjwjinuniehilp: Unjupwl «d/E6»
GL uwywju «unuljwypr» junphnipn Upu £ Ephunnnuh Gpynnnpn
Swjwnuntrhilp: UnwehUp juwjnup 6L ywwndwywl, inknny G
rhiwywund, huy Gpypnpnp yhdwpwuniptbwug Gupwyw),
pwUuh np ghinwywl G thnpbwnwywu ng JEY tnntGwubnny
U'ndpnunch: Iwuwnwwn ghinBup np ywwndnieGwU Unp 2pgwlip
uyuwr phunnnuh Unwghlu quwintuwnny, nndE uyubw| Yp hwp-
ntGUp wwndnipbwU pniwywup® Swdh SEwnl YnsGiny hw-
Jwdwpnywjhu wwundnipGwl pupwgpn:

hdpwghppt Ybpgwpwlp

Spowluywjhowwnwy Gunphp Mwwnphwpp 3op unju hw-
innpp Yp thwithwphd hGnblbw| julb bw| pwgwwnpnipGwdp
Gagpwthwytb:
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Utin Stpu nL ®pyh¢p Gptp jnpnnputn twiny hp Gny-
nnpn Quintunp JGUuwpwubg, n’s wuwwjdwu bp yGpw-
nwnép 2t2wnbiny ntwh Jbq, wj UGp nfwh hpBu nhutiu nu
Jjwnwewlwip, pwj| wn pw)|: Wn jnpnnpuEptl wnwehup Gnwt
owwn jwiwhiwyh Ynyuws bp wwnpg puoupp' «wwwnpwum
&nkp»: UJGUEL YwnpBunplU prlwind wju JEyp Ephuwnnu hp
wowyGnunutpniu hGwnwpppnniehiup nwpénig nfwh hnptug
wwuwnpwuwnnthip, pwu rEt bp h'Uswtu 6L G'hp quinL funnp-
hnipnp: Ntnnwyh puwt rE dwdu nL YGpwp Pup wuqwd skn
ghwtn, bwbL ng Gpyuph hpGunwyutpp, pwyg Uhwju* IU3Ne:

EnUnnpn, Bnp @phuwnnu Yp pwpngknp, hp wywwingqudhu
JGnghU huouplu En «&np Uwnnnt Nnnhl JGnunhl quwy hw-
wwwnp upwnp qulil’ Gphpp gpwyy -3nu w| jwjinuh Yp nunlwj
hn hGunGLnpnuGpnil hwiwwnwpuniehlup, nnntb bwhuwwwj-
dwul £t hwiwwnw) Uunp np Yp pwpnqtp, pwu prt Jdunw-
hngnth| rE h'Uswtu GL G'hp whinh wwnwnpnitp Wunp Gnu-
nnpn Quintuwnp: Nppw’U &2dwnphwn BU wju Gpynt GL hGnGi-
Gw( Bppnpn jnpnnputnp, Bpp Yp nhinblp wahuwphh Yugnt-
rrhilup wjuon, n’s hwiwwnp GL N’y Wwunpwuwnniehitlu duwgbn
E, pwgh wunugdt npnup tnwywihu pwg Yp ywhtu Pphu-
innuh GytntgLn) nnutpp, hwiwwpny 6L ywwhinyd, nL Yp
wwwinpwuwnnthu wudwuédpnjfe:

Sppnpn wwwnqwdp Gnwe juthnBuwywl ywwnagwd
Jp, Gpp Swnpnigbw| Enhuwnnu, bp pwnwuliopbw) GnGLndut-
nnLu yGpowinpniptwl, Swdpwndnidtl wudhpwwkbu wnwy,
GnGLgwL wpwyGnunutnnilu: Uunup puhl, «SEn, nipbdlu hhdw”®
£ nn whinh hwuwnwwnbu bunwytih pwquwinnniphilny. 3w-
nnigbw| Stpp wwwnwuhiwubg, «dbgh shybuwn ghinliwy duw-
dwlwll nt Yenwn gnnu Iwinn dhuyl pn ppfuwlngepGudp
npnpwd Ey (Annpép. 1:6-7). Stpp Ggpwlwgnig wdtUwyw-
nGLnp Jwup hp fuouphl, reE thnpuwlwy hwnpgutn® nnLp ont-
inny Unpp 3nghh qopniehtup ywhinh unwlwp Nt nwnbwp
hd yywubtpp Gpniuwntdh Jkp GL wphuwnhh snpu swqbpnil:
GL jhpwih, Ingbquwniuntl Gunp wywyGpunutn Unwpbwiutp
nwnuwny, hnghh 6L Uhinph Unpngbw| gonpniertwdp qughUu
GL pwnpnqbtghU Ephuwinnuh huoupp GL pnihpu wy, pwgh 3ny-
hwuutu ULGlnwpwuhsEl, bwhwwnwnittgwl npwku yywubpp
£nphuwnnuh:
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UtGn drnwéndu wi wju Gnwe Gpynnpn Quipuntbwl Jw-
uhu, et Jh” hwpgutp, wj Gnt'’e yywubpp, nL wjn dwdpny
downbigkp Swnpnigbw| ®nyshu: UGn nEtwyh PpGu jwnwewlwp
wLGh pdpnubh EJGgh hwdwn GL YuwpGh, pwl bp Quipniuwnp,
pwlgh nnpwUu wywuwunpwuwnnihup, wjupwl donbgwé Y'prlwup
JdGn Shpny:
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