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“God is not a Christian”
Desmond Tutu

Desmond Tutu has been one of the most out-
standing church leaders whom | have always admired.
A brave and faith-filled leader who lived with his
people during most crucial times.

As | am about to share my thoughts dedicated to
one of his most “controversial” books entitled “God
is not a Christian,” | first would like to quote a
passage by Archbishop Tutu from the foreword of
the book. | believe that would set the path for this
journey.

“In the Church of Sant’Egidio in Rome, home of
an extraordinary community of laypeople devoted
to working for the poor, there is an old crucifix that
portrays Christ without arms. When | asked about its
importance to the community, | was told that it
shows how God relies on us to do God’s work in the
world. Without us, God has no arms or hands. God
relies on us. Won’t you join other people of faith in
becoming God’s partners in the world?”

Here | would like to add my thoughts and per-
ception of the lesson | get from the author:

“To respond to the above thought or interpre-
tation, | would add the following. God does not rely
on us. God graces upon us the privilege to become
partners in the creation. The key word therefore is
privilege. Humanity is privileged to do God’s work in
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the world. The more engaged we become in God’s
work in the world, the richer we are spiritually.
Those who focus their faith life on God and the life
of Christ certainly chose to live a purpose-driven life
and show greater appreciation for the gift of life.”

The editor of the book John Allen inspires the
reader with his vision to enlighten us with the faith-
based understanding of Desmond Tutu. The editor
shares with the reader the following statement from
African spirit of Ubuntu: “A person is a person only
through other person.”

Here | would add my thoughts to the words of
the editor. Archbishop Tutu is a strong advocate of
“a shared humanity. His entire life has been a cam-
paign against injustice. Thus, his message is clearly
defined in his book “God is not a Christian.” How can
we live indifferently against intolerance and poverty,
war and crime, when we can speak out for interfaith
understanding and cooperation? We all are called to
do God’s work in the world and to be peacemakers”.

Archbishop Tutu’s book is presented to us in four
parts. Let’s begin the journey to meet and converse
with Archbishop Desmond Tutu.

My intention is to select only few thoughts from
all four parts of the book and then share with the
reader my reflections.

Part One: Advocate of Tolerance and Respect

At the first glance, | came across this statement.
“God is the only God of His people, whether they
acknowledge Him as such or not.”



This mindset can be seen or understood by many
as most provocative and challenging. Being a good
Christian does not necessarily grant us the right to
undermine those who profess the faith tradition
other than Christianity. Christianity is a bridge to God.
The restis in the hands of God. Tolerance for all faith
traditions therefore is vital. These are particular
passages which reflect the unique theological thoughts
of Archbishop Tutu, the activist, who lived his faith
thoroughly.

As he speaks about God, he then makes the
following statement: “Our God would be too small
if he was not also the God of Gandhi: if God is one,
as we believe, then He is the only God of all his
people, whether they acknowledge him as such or
not. God does not need us to protect him. Many of
us perhaps need to have our notion of God
deepened and expanded. It is often said, half in jest,
that God created man in his own image and man
has returned the compliment, saddling God with his
own narrow prejudices and exclusivity, foibles and
temperamental quirks. God remains God, whether
God has worshippers or not.” (page 7-8)

“Our conduct far too often contradicts our pro-
fession, however. We are supposed to proclaim the
God of love, but we have been guilty as Christians
of sowing hatred and suspicion; we commend the
one whom we call the Prince of Peace; and yet as
Christians we have fought more wars than we care
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to remember. We have claimed to be a fellowship
of compassion and caring and sharing, but as
Christians we often sanctify sociopolitical systems
that belie this, where the rich grow even richer and
the poor grow even poorer, where we seem to
sanctify a furious competitiveness, ruthless as can
only be appropriate to the jungle.” (page 8)

In the first part of the book, the author reminds
us the words of St. Augustine. “Thou has made us for
Thyself and our hearts are restless until they find
their rest in Thee.” | have read this statement multiple
times. And after reading it, it has sparked an alert-
ness in me to protect my spirituality and be very
attentive to live God’s presence continuously. Life is
a journey, during which we are challenged to go
through the many inroads. Once we find God within
our inner self, we then no longer lose our path
towards humanity and justice.

Here | would like to add few more lines from the
author about God and the co-relationship with
Christians: “To claim God exclusively for Christians
is to make God too small and in a real sense is
blasphemous. God is bigger than Christianity and
cares for more than Christians only. He has to, if
only for the simple reasons that Christians are quite
late arrivals on the world scene. God has been
around since even before creation and that is a very
long time.” (page 14)



In part one, Archbishop Tutu speaks about
Ubuntu and then about the virtue of forgiveness.
This is most educational as it is dedicated to forgive-
ness. “...there can be no future without forgiveness.
There will be no future unless there is peace. There
can be no peace unless there is reconciliation. But
there can be no reconciliation before there is
forgiveness. And there can be no forgiveness unless
people repent.” (page 35)

Another valuable message which the author sha-
res with us is reflected to the history of the past:
“Those who cannot remember the past are condemned
to repeating it” (Santayana).

The notion of diversity has been one of the lea-
ding thoughts of the Archbishop: “We belong in a
world whose very structure, whose essence, is diver-
sity, almost bewildering in extent. It is to live in a
fool’s paradise to ignore this basic fact.” (page 50).

The reality of the universe is that we live in a
diverse world. The beauty of the creation is also
reflected in the diversity of the universe. The
contrary would have been living as robots made by
a factory where all would have been governed by
self-controlled and programmed units. While humanity
is far greater than that, as our collective wisdom and
talents reflect the immensity or immeasurability of
the divine wisdom.

It is clear to us all that Archbishop Tutu has been
a devout advocate of Martin Luther King. He quotes
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him as he speaks about love, introducing the power-
ful message by Martin Luther King “Where the law
of an eye for an eye obtains, in the end, all will be
blind. If we don’t learn to live as brothers, we will
die together as fools.” (Martin Luther King).

The second part of the book is entitled Interna-
tional Campaigner for Justice.

When we read the life of Desmond Tutu, we then
realize that his life’s journey has been a fight for
justice. And he makes this statement addressed to
the government of South Africa: “You are too late,
because the book you should have banned long ago
is the Bible, for that is the most revolutionary book
in a situation of oppression.” (page 65)

| find one of his expressions most fascinating as
he speaks about God and the turbulent journey of
our lives. “Our God is a God who enters the furnace
of tribulation with us.” (page 75)

He speaks about Genocides of the world and
makes this statement “Denial is double genocide.”
The second part of the book reflects on the world in
turmoil. He extensively speaks about the Palestinian
question/cause, sharing with the reader his eyewit-
ness accounts.

Parts three and four of the book is dedicated to
South Africa: voice of South Africa’s voiceless and
South Africa’s conscience.



In part three of the book, Archbishop Tutu gives
us an enriching definition of theology. His under-
standing of theology is most refreshing and relates
to real life. “Theology is an attempt to make sense
of the life experience of a particular Christian com-
munity, a community conditioned by time and space,
and all of this in relation to what God has done or
is doing and will do — the fundamental reference
point being the man Jesus.” (page 118)

He then speaks about “Black Theology.” He re-
veals the truth of injustice in his words for the black
people. “Black theology is an engaged theology, not
an academic, detached theology. It is a gut-level
theology, relating to the real concerns, the life-and-
death issues of the black man.” (page 119)

“Black theology is thus the theology of the opp-
ressed, and to this extent it is a theology of libera-
tion. It seeks to lay bare for all to see that the divine
activity is in fact ultimately of a piece: God sets his
people free to enter the Promised Land in this life
and not merely in some vague celestial future.”
(page 120)

There are several pages dedicated to his philoso-
phy on living the Christian Faith. “Christianity is ulti-
mately going to lose any credibility it may still
possess if it is seen to be in alliance with oppressive
political and economic forces upholding an unjust
status quo.” (page 125)
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Archbishop Tutu shares with us the reality of the
suffering and torture by the hands of people who
speak in the name of law in their own understan-
ding. “We are normally law-abiding people, but
when the honor of God is at stake, then we will di-
sobey thoroughly iniquitous and unjust laws.”
(page 153)

Many outstanding world leaders have rendered
unwavering respect to Archbishop Desmond Tutu.
He has been considered to be “the voice for freedom
and justice in countries across the globe” (President
Barack Obama), “for the human principals he upholds”
(Dalai Lama), “a global guardian” (Time Magazine).

In closing, | would say that anyone who reads
Desmond Tutu’s book “God is not a Christian” enters
into the sphere of a unique understanding in living
the Christian Faith.
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To Dream and Create

Few days ago, Father Vazken Movsesian exten-
ded to me a valuable gift —a book authored by Pope
Francis titled “Let us Dream, the Path to a Better Fu-
ture.”

The book is the response to the crisis of COVID-
19, which truly has challenged the world. As | have
been reading the gook, | find almost all reflections
most uplifting. Thus, | have decided to share with the
reader those which | find relevant to our personal
faith life.

In the prologue, Pope Francis speaks to us about
the time of trial. “We are living in a time of trial. The
Bible talks of passing through fire to describe such
trials, like a kiln testing the potter’s handiwork (Sirach
27:5). The factis that we are all tested in life. It’s how
we grow.”

The world in which we live is no different that
the world experienced by our ancestors. Trials of life
should never shatter our spirituality. More so, trials
of life teach us and instruct us to grow wiser and
stronger and to look into the depths of our hearts
and there to meet the very presence of God.

Pope Francis empowers us all with challenging
words. “God wants to bring forth the world with us,
as partners, continually.” This should be considered
as a privilege graced upon us by God. | truly believe
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in this saying, for being created in the image of God,
we are capable to become partners in the creation
God has offered for our spiritual growth and enjoy-
ment. It is a calling addressed to us to become “the
creators of [our] future.”

In the prologue, Pope Francis reflects upon the
COVID-19 crisis, yet he reminds us about “so many
swords that threaten to devour us.” Certainly, the
world has neglected the hidden pandemics of this
world, the pandemics of hunger, and violence and
climate change.”

The entire world is in a turmoil and the COVID-
19 crisis has somehow overshadowed the rest of the
pandemic, which equally threaten the peace of the
world and the well-being of people. To me personally,
the COVID crisis has been a reason to contemplate
on life in general and somehow make this time in my
life a special time of solitude and prayer - to start my
life anew. It has been a time of self-purification and
spiritual rebirth.

The book is divided into three parts: A time to
see, A time to chose and A Time to Act.

| invite you to walk with me during this journey,
as | will share with you the words of the Pope and
some reflections from my heart. And this will be my
modest gift to you, my dear friends.
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A Time to See

In the first part of the book authored by Pope
Francis, the Pontiff reminds us all the words of St.
Paul the Apostle: “Where sin increased, grace aboun-
ded all the more.” (Romans 5:20)

The Pontiff speaks about the many defects of
our spiritual life, and focuses heavily on the “virus of
indifference. Speaking on the spiritual gifts graced
upon us by the Holy Spirit become “the antibodies
to the virus of indifference. They remind us that our
lives are a gift and we grow by giving of ourselves:
not preserving ourselves but losing ourselves in service.”

Truly, Christ, our Lord, the Only Begotten Son of
God has revolutionized the world and has called us
all to be anew in Him and follow His footsteps. The
gospels and the epistles cultivate within us a new
spirit, in deepening in our spirituality the divine
thought that “We belong to God and to one another,
and we are part of the creation.”

In many of my previous writings and reflections,
| have often introduced the thought that there is one
sole reason we witness the devastation, the turmoil
and greed in today’s world. That reason is that hu-
manity has distanced itself from God. We have
closed the doors of our hearts to restrict God’s entry
into our being. Pope Francis develops the same
thought in most expressive ways as he defines this
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state of the heart in the following words. “We have
neglected and mistreated our ties with our Creator,
with Creation and with our fellow creatures.”

The root of all these can be seen in the absence
of a prayerful life, and above all, in greed. | certainly
believe “the regeneration of human society” is a must.
Here are the words of Pope Francis: “The regenera-
tion of human society meant a return to respecting
limits, curbing the reckless pursuit of wealth and po-
wer, looking out for the poor and those living on the
edges.”

What would be the ultimate message of the Gos-
pel of our Lord. Being the Living Gospel, He calls on
us to imitate Him and become “the agents of a new
future.”

As | was reading the first part of the book: A Time
to See, there | came across a most touching story
from the life of Pope Francis, which we must all read,
to better understand the dignity of the human touch.

“During Wednesday general audiences, when
after giving a little teaching, | went among the peop-
le, blind kids would say to me, ‘Can | see you?’ and |
would say, ‘Of course,” without knowing at first what
they meant. But then | realized they wanted to touch
my face with their hands so they could ‘see’ the Pope.
Touch is the only sense that technology has yet to
supplant. No device could allow those blind kids to
‘see’ me as clearly as they did with their hands.”
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In the first part of the book, Pope Francis realizes
that the COVID-19 crisis cannot in any way separate
the people of God from the Church, as we all have
become creative in many ways. The way he describes
the new reality is “living a life online.”

It would be almost impossible to reflect upon
the many thoughts which have inspired me immen-
sely and have strengthened my faith in God. | can
clearly say that those of us who have a chance to
read the book by Pope Francis we first have “A Time
to See” all things but above all be in the presence of
God.
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A Time to Choose

The second part of the Pope’s new book titled
“Let Us Dream” leads us through a new phase. “A
Time to Choose” as in the title of the second part is
rich with its reflections and it would be almost
impossible to focus on all pages and ideas reflected
in the writings of the Pontiff. He speaks of “non-
negotiable values,” which are at the core of human
morality. | admire his thought which refers to the
common good: “When we invest in the common
good, we amplify what is good for all.”

The Pope speaks of the ultimate importance of
truth reminding us all the equivalent of the Greek
word aletheia: “what reveals itself; what is unveiled.”
In the second part of the book, he dedicates many
pages on the significance of tradition and reminds us
the words of Gustav Mahler, that “tradition is not the
repository of ashes but the presservation of fire.”

Truly, tradition is the repository of the richness
of the wisdom and the life lived by our ancestors.
And respect for the tradition passed down from the
past generations and our parents must be venerated
and passed on to our children.

The Pope then touches upon many important
subjects: the elderly, the role of women, etc. What
strikes me more is the one passage from his writings,
where he reminds us first that “The Lord first
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announced the New Life to women because they
were present, attentive, open to new possibilities.”

“I am thinking in particular of women econo-
mists whose fresh thinking is especially relevant for
this crisis. Their call for an overhaul of the models we
use to manage economies is attracting attention.
Thiers is a perspective born of their practical expe-
rience of the real economy which they say has ope-
ned their eyes to the inadequacy of standard text-
book economics. It was often their unpaid or infor-
mal work, their experience of maternity or running
households in addition to high-level academic work,
that made them aware of the flaws in the dominant
economic models of at least the last seventy years.”

“To describe women as ‘housewives’ is often
considered demeaning, and sometimes it is used as
such. But in Spanish, ama de casa (‘the mistress of
the house’) carries the meaning of the Greek oikos
and nomos, from where we get the word ‘econo-
mics’: the art of household management. Managing
households is no small feat; you have to do many
different things at once, reconciling different inte-
rests, being flexible, and having a kind of canniness.
Housewives have to speak three languages at the
same time: that of the mind, that of the heart, and
that of the hands.”

The second part of the book is a pastoral hand-
book, as he touches many lives in relating the topics
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to everyday issues. | would specifically recommend
pastors to make the book a guidebook for their ministry.

In the last segments of the second part of the
book, the Pontiff speaks of the “enemy within” which
he then ties with the notion of synodos “walking to-
gether,” which leads us to personal and collegial prayer.

The entire second part of the book can be re-
read several times as it has a healing effect, espe-
cially for the people who are challenged with the
crisis of the pandemic. To me, it becomes the vacci-
nation for our troubled souls.
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A Time to Act

Here, | would like to reflect on the third part of
the book authored by Pope Francis titled “Let Us
Dream.”

In the first part of the book, the Pontiff makes a
simple yet powerful statement:

“We belong to God and to one another.” As | read
the third part of the book, there | come across a quote
by the poet Radindranath Tagore: “Thou hast made
me known to friends whom | knew not. Thou hast
made me known to friends whom | knew not. Thou
hast brought the distant near and made a brother of
the stranger.”

The Pontiff’s spiritual message fills our heart and
soul with the vision of vision of being part of a
people, the family of the world. This sense of belon-
ging deepens in our hearts the noble cause of uni-
versal fraternity. The world suffers today due to the
lack of belonging to God and one another. Selfish-
ness and indifference kills the dignity of humanity.

As the Pontiff speaks of Christianity, and the
mission graced upon us, he then reminds us of the
Brothers Karamazov” when the Father Zossima illu-
minates our mind with these words that “salvation
will come from the people.” The message should be
well understood as the Pope writes: “To set yourself
above the people of God is to ignore that the Lord
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has already come close to His people, anointing them,
raising them up.”

Entire pages are dedicated to the notion of the
regeneration of society. And | certainly see what this
pandemic can actually speaks to our hearts: to live a
dignified life, throughout which God needs to be our
destination.

The Pope speaks about philanthropy and the
shared solidarity and our responsibilities for the poor
who die of hunger. “Solidarity is not the sharing of
crumbs from the table, but to make space at the table
for everyone.”

The many of his reflections his words can certainly
revolutionize the world. “The problem is not feeding
the poor, or clothing the naked, or visiting the sick,
but rather recognizing that the poor, the naked, the
sick, prisoners, and the homeless have the dignity to
sit at our table, to feel ‘at home’ among us, to feel
part of a family. This is the sign that the Kingdom of
Heaven is in our midst.”

In the final pages of the third part of the book,
the Pontiff enlightens us with one of the most im-
portant ingredient of morality: Service.

“Our greatest power is not in the respect that
others have for us, but the service we can offer others.”

The life of our Lord and Savior Jesus Christ can
be summed up in this one key word: Service. The
descent of the Only Begotten Son of God from
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Heaven teaches us to serve one another as He
humbled Himself and washed the feet of His disciples.
“Let us Dream” is the vaccine for the wounded
souls of humanity. Inasmuch as we need to fight the
pandemic and stop the spread of the virus, equally
and more so, we need the “spiritual vaccine” for the
human soul. Humanity is challenged to have the wake-
up call and embark on a journey in search of God.
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Between Heaven and Earth

This is a book which reflects the faith of the late
Catholicos Karekin I, who has been one of the lumi-
nous religious leaders of the Armenian Church in the
20 century. His engagement in the international re-
ligious arena has been most visible through his active
role in the ecumenical circles. The book is a compo-
sition of series of questions put forward by Giovanni
Guaita, to which His Holiness has responded most
eloguently and with a unique richness of the mind
and soul.

In his introduction, Giovanni Guaita makes an
interesting statement as he refers to the books in
the following words: “through this volume, the Ca-
tholicos did indeed leave us a ‘spiritual will.””

“For Karekin |, human life was ‘an encounter be-
tween heaven and earth.” These were the dimensions
of his theology and spirituality, their focal point being
Christ: ‘God engaged in human history.” My conver-
sational partner brought this orientation to every
problem we discussed. At the same time, he always
expressed profoundly Christian point of view, never
falling into vague spiritualism or clericalism. Hence,
the reader, even a non-believer, can, through the
prism of Armenian history and the personal expe-
rience of the late Catholicos, find genuine inspiration
in the words of Karekin 1.” (page 20).
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| will make an attempt to choose a variety of
topics discussed during the interview, which shed
light on issues pertaining to our Christian faith life.
One has to read the book to get a better understan-
ding of his upbringing, his journey of life and his own
philosophy of life, in general.

Speaking about the role of a bishop in the life of
the Armenian Church, he shares with the reader the
following response in three statements. “To be a bi-
shop, a successor of the apostles, is not a personal
choice; it is the answer to a call. He who inherits the
mission of Christ must always respond to the call and
to He who called him. Second, there is a task to
accomplish: the bishop is a messenger, which is what
the Greek word apostolos means, apostle; he is sent
for a mission, that of continuing the ministry of the
Lord among the people who are entrusted to him.
Third, a bishop must always feel that he is a servant.”
(pages 21-22)

His theological perspective on the Eucharist is
most inspiring. One can tell that he has a deep
understanding of the sacrament. “The Eucharist is the
participation in the life of Jesus, and | would like to
use a stronger word: it is the reincarnation of God in
the life of men. In the liturgical, Eucharistic act, you
are not living the presence of God as if it were the
commemoration of a historical figure; it is as if He
descended once again into the church to join us, as
He joined His disciples during His life on Earth.” (page 37)
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Sainthood is one of his favorite topics. And | have
guoted him in many of my sermons. Here he app-
roaches the question in a more elaborate thought:
“A saint is not an exceptional person, in the sense
that he is not like us, since that would mean that we
could not be like him.” He then shares with the rea-
der an expression by Henri Daniel-Rops: “l cannot
respect pure and saintly hands that have always
been protected by gloves. | prefer hands that have
remained pure in mud.”

When he speaks about happiness, Karekin | gives
us a comprehensive and truthful answer. “Those
who have not lost a sense of the presence of God
within them and in their lives are happy.” And | truly
feel the same in the depth of my heart. | have
surrendered my life into the hands of God and feel
spiritually comforted.

Faith is another important aspect in the spiritua-
lity of Karekin I. When asked “why do you believe?”
he responds with the following words: “I have never
asked myself that question because | feel that | be-
lieve and | could not not believe; simply put, my faith
was born in me during my childhood, and over time,
it has become even deeper, more integrated into the
framework of my life. To ask me that question, then
would be like asking why | exist. The presence of faith
is such an existential fact for me that | cannot give
you an answer that is purely logical or by reasoning
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intellectually. Faith is a gift of God, something inhe-
rent to my existence. It’s a question of life, and not
of reason or of conviction, which is why | don’t really
know how to answer that question!” (page 76)

Through his writings, Karekin | cherishes the
thought of Metanoia, change in one's way of life
resulting from penitence or spiritual conversion. “/
think today our nation needs a metanoia, an interior
conversion.” | would have wished and prayed that all
people would feel the hunger of “interior conver-
sion,” for then this world would have been a better
place to live.

As he speaks about the mission of the Armenian
Church, he prioritizes the following three points:
“Our top priority right now is to reinvigorate the ser-
vice of the Church by encouraging the formation of
new generation of dedicated priests and lay people.
Next to that, the second thing that has been the
creation of a Center of Christian Education for lay
people, which must produce teachers of religion for
schools. And third concern involves the cultural ser-
vice in which the Church must engage itself, since in
Armenia you cannot separate culture and religion.”
(page 113)

Serving people has been his vision. To better
express his thoughts, he quotes the following state-
ment from Abbe Pierre: “When you put your hand in
the hand of someone in need, you find in his hand
the hand of God.”
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Many people question the validity of science in
the context of religion. | personally do not see any
contraction and above all agree with him when he
states that “science will allow us to find the feeling
that we are not the masters of creation.”

Speaking about the divorce in modern society,
he first explains the stance of the Armenian Church
and then makes the following statement: “/ do not
believe in the idea of a ‘temporary family.” That would
be making the family a kind of merchandise, denying
the very idea of family, which is an integral part of
God'’s creation.”

Speaking of human life, he shares with the rea-
der the following thought: “Human life has a sacred
character that must be respected.”

And truly, humankind is abusing God’s most
precious gift of life. With the same thought he expe-
cts from people to respect the nature: “God entrus-
ted the world He created to man, who through science
and technology may use natural resources, but he
must not waste them.”

Identity is another important aspect of human
life. Globalization has been misunderstood by many.
We should never ignore “the sense of a national
identity. Human beings are not born from nothing.”
He then quotes Edouard Balladur: “France is not na-
ture’s creation; it is history’s creation.”
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Speaking of “aspect of Christian life,” Karekin |
defines ecumenism in these following distinct state-
ments: “I think that ecumenism must consider at the
same time three aspects of Christian life: Koinonia,
the aspect of spiritual communion; Kerygma, prea-
ching, and Diakonia, service.”

Suffering has been an inseparable infusion in our
spirituality. Karekin | gives us a powerful description
of the notion as reflected in the lamentations of Saint
Gregory. No further interpretation is needed here.
“The Elegies, or Lamentations, of Saint Gregory of
Narek are rather different from the Book of Job. In
these elegies, there is a very profound interior drama,
the drama of all men. Saint Gregory represented the
spiritual struggle of a man who feels that he has the
infinity and all-powerfulness of God and, at the same
time, sees the human pettiness that leads him to sin.
It is the conflict between the desire to elevate your-
self toward God, to participate in His grace, and our
condition of fragility; the interior turmoil between
the taste for the divine, or the aspiration toward God,
and the seduction of sin, or the attraction of the Earth.
Finally, that inner struggle becomes prayer.” (page
210).

The theology of the Cross has been a core aspect
in the writings of Karekin |: “The crucifixion is the evi-
dence of God’s kenosis. God made Himself man and
suffered, that is the greatness of Christianity.”
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Here, | would like to share two very empowering
thoughts by Karekin I; one is about change and the
second about history: “The world changes. Change
is not new. The world has always known change and
it will continue to change. We are ourselves carried
along with these changes. We are not the objects but
the subjects, not the victims but the actors.” (page
220)

“History is not something that is acquired, some-
thing static. History, human life, is a movement, a
process of change, | would say, a process of growth.
We are the makers of history, not only spectators.”
(page 221)

Christianity is not a philosophy. It is a way of life.
Speaking of Christianity, Karekin | makes the following
statement: “Christianity is a book that is still being
written.”

This book entitled “Between Heaven and Earth”
is a powerful guide for all to focus our prayers during
the journey of lent on the dignity of human life.
Being created in the image of the Creator, the Al-
mighty God, we ought to uplift our hearts with the
living message of divine love: “God is love...without
end...”

| highly recommend the reading of this book
“Between Heaven and Earth.” As we read the words
and messages of Karekin |, we then feel in the depth
of our hearts the spiritual transformation, a noble
feeling which gives birth to the new person in God.
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The Words of Martin Luther King

This book is a small collection of empowering
words of Dr. Martin Luther King, edited by his wife
Coretta Scott King.

Words armor our spirituality when they are lived
with total sincerity and a passionate heart with the
vision of life seen beyond the horizon.

To me personally, the words of Martin Luther
King embody in themselves the Word of God, the life
of Christ, our Lord, which truly have not been
followed by many. Yet in the life of this brave man,
the world sees all the necessary ingredients which
change our life into a blessing.

In the introduction, Coretta Scott King recalls the
words of her husband in his acceptance speech in
Oslo, in 1964, when he had been awarded the Nobel
Prize: “I feel as though this prize has been given to
me for something that really has not been achieved.
Itis a commission to go out and work even harder for
the things in which we believe.”

As | read this statement, | feel the immensity of
humility in his being. Dr. King was an empowered
preacher, whose sense of responsibility was beyond
human comprehension. He was a man whose heart
was strong enough to move mountains due to his
vision that true reward comes from God.
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Here | will share with the reader a few of his words,
messages, which | see and perceive as prayers, which
can transform our spirituality.

Service

The notion of service is infused in his spiritual
being. And reading his words, one certainly grasps
the ultimate beauty of service in our lives.

“Every man must decide whether he will walk in
the light of creative altruism or the darkness of
destructive selfishness. This is the judgment. Life’s
most persistent and urgent question is, what are you
doing for others?” (page 17)

“Everybody can be great. Because anybody can
serve. You don’t have to have a college degree to
serve. You don’t have to make your subject and verb
agree to serve. You don’t have to know Einstein’s
theory of relativity to serve. You don’t have to know
the second theory of thermodynamics in physics to
serve. You only need a heart full of grace. A soul
generated by love.” (page 17)

Participation

| have often spoken about the role of the human
being in the life of the community through active
participation. For in distancing ourselves from the
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universe and mankind, we then are in isolation and
are no longer able to share with the people of God
the gifts with which we were born.

Here | would like to quote the words of Martin
Luther King, which have healing power for human-
kind: “When an individual is no longer a true partici-
pant, when he no longer feels a sense of responsibility
to his society, the content of democracy is emptied.
When culture is degraded and vulgarity enthroned,
when the social system does not build security but
induces peril, inexorably the individual is impelled to
pull away from a soulless society. The process produ-
ces alienation — perhaps the most pervasive and insi-
dious development in contemporary society.” (page 19)

Morality

Today’s society ought to enlighten the mind and
soul with the visionary principles of this giant. Hu-
manity has lost the track of journey which leads us
to God and embraces joy risen from materialistic
values: “We are prone to judge success by the index
of our salaries or the size of our automobiles, rather
than by the quality of our service and relationship to
humanity.” (page 21)

The intent of the preacher who wishes to bring
humanity closer to God and the truth of life is as clear
as crystal. “Moral principles have lost their distinctive-
ness. For modern man, absolute right and absolute
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wrong are a matter of what the majority is doing.”
(page 21)

Certainly, it would be disastrous when moral
principles are understood in the count of the crowds.
| would say that moral principles should lead the crowds.

Forgiveness

The world community and more so, the leaders
of today’s world are suffering due to the absence of
forgiving hearts for one another. Forgiveness is the
basis of Christianity. Even for the Church leaders, it
must be a message relived. There cannot be a com-
munity where the spirit of forgiveness is trodden.
Thus, the words of Dr. King are the spiritual vitamins
for our faith life. A heart emptied of the spirit of for-
giveness must read his words till we get the true and
powerful meaning of the message.

“We must develop and maintain the capacity to
forgive. He who is devoid of the power to forgive is
devoid of the power to love. There is some good in
the worst of us and some evil in the best of us. When
we discover this, we are less prone to hate our ene-
mies.” (page 23)

“Forgiveness is not an occasional act; it is a per-
manent attitude.” (page 23)
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Racism, Civil Rights, Justice, and Freedom

Racism, civil rights, justice, and freedom have
been the road maps of his life’s journey. He almost
singlehandedly led the movement of life, the dawn
of new life of humanity. Humanity cannot and should
not live life in isolation. We are created for one ano-
ther and the beauty of life is seen only in the living
message of love and respect for human life, which
ultimately requires sacrifice.

“Human progress is neither automatic nor inevi-
table. Even a superficial look at history reveals that
no social advance rolls in on the wheels of inevitability.
Every step toward the goal of justice requires sacri-
fice, suffering, and struggle; the tireless exertions and
passionate concern of dedicated individuals. Without
persistent effort, time itself becomes an ally of the
insurgent and primitive forces of irrational emotion-
nalism and social destruction. This is no time for apa-
thy or complacency. This is a time for vigorous and
positive action.” (page 59)

Faith and Religion

The words of Dr. Martin Luther King dedicated
to faith and religion educate us about God’s centra-
lity in our life. Here he speaks about the co-relation-
ship between science and religion:
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“Science investigates; religion interprets. Science
gives man knowledge which is power; religion gives
man wisdom which is control. Science deals mainly
with facts; religion deals mainly with values. The two
are not rivals. They are complementary. Science keeps
religion from sinking into the valley of crippling irra-
tionalism and paralyzing obscurantism. Religion pre-
vents science from falling into the marsh of absolute
materialism and moral nihilism.” (page 63)

His words dedicated to the search for God need
no explanation. The more one reads them, the richer
we are, for we then see and feel the presence of God:

“So | say to you, seek God and discover Him and
make Him a power in your life. Without Him, all of
our efforts turn to ashes and our sunrises into dar-
kest nights. Without Him, life is meaningless drama
with the decisive scenes missing. But in Him, we are
able to rise from the fatigue of despair to the buo-
yancy of hope. With Him we are able to rise from
midnight of desperation to the daybreak of joy. St.
Augustine was right — we were made for God and we
will be restless until we find rest in Him.

Love yourself, if that means rational, healthy,
and moral self-interest. You are commanded to do
that. That is the length of life. Love your neighbor as
you love yourself. You are commanded to do that.
That is the breadth of life. But never forget that there
is a first and even greater commandment, ‘Love the
Lord thy God with all thy heart and all thy soul and
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all thy mind.’ This is the height of life. And when you
do this you live the complete life.” (page 64)

| would say that this particular passage is the
jewel of his thoughts. People who have deviated
their journey of life and are trapped into the abyss
of darkness should read the luminous words of Dr.
Martin Luther King to quickly return to the truth of
life as did the Prodigal Son. He then concludes his
thought in the following reflection:

“Love is the most durable power in the world.
This creative force, so beautifully exemplified in the
life of our Christ, is the most potent instrument
available in mankind’s quest for peace and security.”
(page 65)

There are several other passages that are worth
reading and applying them in our personal as well as
community lives.

Peace

In one of the chapters of the book entitled “peace,”
he shares with us his vision and commitment to the
world community.

“Hatred and bitterness can never cure the di-
sease of fear; only love can do that. Hatred paralyzes
life; love releases it. Hatred confuses life; love har-
monizes it. Hatred darkens life; love illumines it.”

(page 90)

36



The last chapter of the book introduces the rea-
der to his “creed” of life, where excerpts from his
speech delivered in Memphis, Tennessee, on April 3,
1968, is presented. Any attempt for interpretation
of the actual passage will make no justice to his faith
life and philosophy.

“I don’t know what will happen now. We’ve got
some difficult days ahead. But it doesn’t matter with
me now, because I’ve been to the mountain top. And
I don’t mind. Like anybody, | would like to live a long
life; longevity has its place. But I’'m not concerned
about that now. | just want to do God'’s will. And He’s
allowed me to go up to the mountain. And I’'ve look
over. And I’ve seen the promised land. | may not get
there with you. But | want you to know tonight that
we as a people will get to the promised land. And I’'m
happy tonight, I’'m not worried about anything. I’'m
not fearing any man. Mine eyes have seen the glory
of the coming of the Lord.” (page 94)
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Courage to Pray

Zudwjuuput nuphubpniu pugunhl winhpt
niukgup jubnt fmiu Minnuthwn Bhknkging
wnwelnpny nhupbkpkt kL wyny opbpnt Lntinnuh
wnwelnpn Metropolitan Anthony of Sourozh-h,
npnit hngbinp ubpuyniphtop juonpuyku tiugu-
mpws kp hud n1 wbionion thpugrus hd winopph
JEwpht puy:

Ujunt ' miqkp ukpjuymgtiky hp hEnhtiulynt -
ptwdp “Courage to Pray” ghppp: @hpph htinhuw-
niptwit hp ppnphpusmphiutbpny wnwbdhu
pudht §p dwubmljgk tuli George LeFebvre.

Npuku twppwpwt winwehtt hkppht §'niqkup
ubpuyugut] Ukp wupg nt hwdbuwn janphpru-
dniphtup wnopph dwuhtt b wmuyyw wgthy ukp-
Juyugnidhtt wdthnth Epuny, hhttwljwuht ke
Metropolitan Anthony Bloom-h wnkuhjpp:

UN06LC 2QUUSNPUO PULSNELAR
ULULUE

Unoppp qUuuniniws thtnnkjnt ukpphtt wb-

tns thurhwpt E: Uw hhdbwljut qquugnnmiphiu
upt E, npny i'mqkup qunk) mpdwnp dkp Ewbiph,

wunithsp Ukp Jhwbph: Uju qqugnnmphiup dkq
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Jwnwounpnk wnophknt. wju wyuhnit §p hwu-
nwwnnih juwp Uuwnnisény hkwn, Gpljjuouniphe-
tip Uuinméng b dwpnnil dhobt: B bthul/h up
qupqubtiuy wyu Epljjuountphiup dkp Er Uuwnnt-
6n) hkwn, wmyuw wytpwt kru Yp qquip, np 4p
pupdputinip hngiinp YEwph tnp dwljuprpuyjh
up Yypuy: Unoppp wyu hwuljugnymmpbudp uy
Ukpphtt Jh&wly uph b nipnymuus win Uuinniws
k1 unjudwdwyt ninnnuus wpjawphht:

Mpkd, wnoppht Ukjuwlbinp Uunniws E,
npp Ukquk §p wuwhuywik jEunpntugnud B jw-
puwnbiniphil, npuykugh wnwbg juwunnudh
ohnnuuibpm hwutthtp dbkp tuyyunnuljulbnhi
Twonn kguknt hudwip dbp juiygp Uuwnnisény hbwn:
Tunpphti Ukg dpuwphwn ki ppuljub wnoppp Yp
uljuh Uuwnniény hbn hwtinhujdw wuhkt ulju-
twy, hulj dhtiskr wyny junupnuusp twpuwuugunn-
puuwnniphiut k: Ujugku, husygku htiptwphnp
Uhts hp prhspp hp nudkpnt wnunkjugnye (-
pouinyg Yp wuwpwuwnnih pupdputiag whk-
qtpp, whw wyny dkiny w] Wyuwnpuuwnniphiu Yp
Juunwpnih dkp Empbwb dke: Br jumuljups nkd
wn il Eip Uuwnnisny htwn. wnopph wuhi Euyy:

20 Uuipwnh, 2013
REbpppplph
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UNoELr UUr L e SULk
ZOCPENUEL UULYPL

Unoppp  dwpnp hp nwith hnphgnikh wi-
nht: Qiphy Juoupny wnoppp Ukq i wnwgtnpyk
pupnubnt, hwuljtunt v Juybbnt ny dhuyg
nkuwlikihtt m popurthbihly, wyjbt wnbuwitkhle
Shtqkppp hp pnnp winnpnghjhubpny: bull wmb-
wnbkuwbbhubpnt dkp fuy Utnbuwukjh, np
Uuinniws hup E &L npoit ubpljuyymphiip Yptutp
qquu), wyphy, Jugkty dpwy wnoepn: ... Unopepp
p ujuh dinpk kL dhisbr uhpup nmuwinn gubw-
wuphnpymiphtup twpoyunpuunmphiu b
wnopph: 8njhwtibtu Nuljkpkput Zujpuytn
Epp Yp juouh wnopph wyu Epypnpn hwigpnuwth
dwuhly, ' puk. “When you discover the door of your
heart, you discover the gate of heaven.” Uhw wju
wwhnii hkwn §p uljuh wnopph JEwtpht wdk-
utu panphppuiinp wuwhp, Epp wthwdpkp Yp
uyuukip phdunnplnt wankuwtbjh npughtt
(the invisible neighbor) Uuwnniwmé £phuwnnu:
Sodwpunuybu, wnopph wju Jhwupp dkq Yp
wnwith twkt hwwwnph gputt wnekt, npnyhbwnky
Ukl Epbingpe E juouh] hwmmwwnph dwuht, G kY
wy) Epkiyge kL otwpuniphi £ winopph winug-

40



inpymiptudp hwutil] hwmmwwnph uyt dwljup-
nuljhty, npnit hwdwip puntpny s pugun-
poiphiip putwlui sk:

20 Uuipwnh, 2013
REbpppplph

zknptlyp dkqh Yp bkpiuyugok pmpe tpk-
untt Eupun] Eptugptpny hp dinnpnudtkpp, npnig
ns pninphtt £ np whnh winppununuwmtp wjh
uyjuunidny, np unjit wpppunuipp htnwuppppnt-
phitt whunh wnwewguk, np wthunnp hup thinnnk
ghppp E pupnpputik tkpljujugnius anphpryw-
dniphiutibpp:

Unwghtt kupun]tptiuugpny - “A Discovery,” hk-
nhuwlp wnoppp Yp vwhdwuk htwnkibw) punt-
nny.

“Prayer is the search of God, encounter with God,
and going beyond this encounter in communion. Thus
it is an activity, a state and also a situation; a situa-
tion both with respect to God and to the created world.”
(page 5)

Prayer is born of the discovery that the world has
depths; that we are not only surrounded by visible
things but that we are also immersed in and pene-
trated by invisible things. And this invisible world is
both the presence of God, the supreme, sublime rea-
lity, and our own deepest truth.” (page 5)
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In his second reflection entitled “A Triple Rela-
tionship,” the author makes this definition. “Prayer
is the relationship between man the visible and the
invisible x.” (page 6)

When speaking of the “Encounter” as the cen-
trality of prayer, Metropolitan Bloom gives us an en-
riching reflection: “Each creature knows God in his
own way. Each one of us knows God in our own way
which no one else will ever know unless we tell them.
And at the same time because human nature is uni-
versal, each encounter is exemplary. It is a revelation
to all of what is known personally by each.” (page 9)

As | read the words of the Metropolitan, then |
feel in the depths of my heart the movement of new
life. | say this for | know for a fact that his words con-
vey to us the way of life adopted by him, a life’s jour-
ney with God. Hearing has been significant for him;
“In order to hear, we must not only led our ears, but
also try and understand the meaning and intention
of the words. Hearing means bowing our heads in
humility which is capable of accepting what the other
person is sowing on the ground of our mind and heart.
This is the true meaning of the word ‘humility.” The
word comes from the Latin ‘humus,’ fertile soil, that
soil which we no longer notice because we are so
used toit...” (page 11)

In a different passage, the Metropolitan calls on
us to attain humility to embrace humility in its fullest
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sense. | personally would say that those people who
feel humility as virtues are truly happy, for they pass
on that virtue to the young generation.

Metropolitan Bloom shares with us the following
message about humility. “Humility is obedience. The
Latin word obaudire means both to listen and obey.
We must listen in order to hear and profit by what
we hear. This is the proper attitude to God, total
attention because we must hear him, and the desire,
determination to receive his message and profit by
it, that is to say be transformed, changed, to stop
being what we are and become what we are called
to be.” (page 12)

As | read the reflections of the Metropolitan, |
feel as if | am in the presence of a spiritual teacher
who leads us to prayerful life. He guides us to prayer
through meditation, which certainly is one of the
most uplifting moments to connect with God and
humankind. “We must seek for God in us and our-
selves in God. This is a work of meditation which we
should engage in every day all through our lives.”
(page 19)

Another description of prayer which | find it most
fascinating and true is the following, which | would
like to share with the reader: “A Father of the Church
tells us that prayer is like an arrow. It is always ca-
pable of flying, or reaching its target, of piercing
through resistance, but it only flies if it is shot from a
good bow by a strong hand. It only hits the bull’s eye
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if the archer’s aim is steady and accurate. And what
our prayer lacks is often this strength of spirit, the
sense of the seriousness of our situation.” (page 25)

As | revise my notes reading this book, | feel in
the depths of my heart a rich sense of gratitude
toward the Metropolitan, for | know for fact that his
words are coming from the heart. His faith isimmense
and invites us to live the Word of God thoroughly:
“The world of God is powerfully creative, it reaches
beyond the depths of our souls, it is life and can give
us life, because it is God Himself speaking.” (page 38).

In one of the reflections entitled “Prayer and Our
Neighbor,” he gives us an inspiring interpretation of
prayer and our relationship with the neighbor. In it,
he sees what God has entrusted to us all. “Our pra-
yer has a priestly function. We should sacrifice our
own ego. We are a royal priesthood called to make
all things holy. We condemn the evil we see done,
but the doer is our brother and we must pray and live
and die for him.” (page 49)

In the words of the Metropolitan, prayer “erases
the barrier between us and God.” | fervently believe
in this approach. “When we pray, we then under-
stand and feel that we are not abandoned. On the
contrary, as we pray, we then feel the touch of the
Almighty. For God is always holding our hand and
directing our steps to the truth of life.
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| will end the presentation of the book “Courage
to Pray” with two additional passages. One is dedi-
cated to the Church and the other to definition and
role of the sacraments.

Here is the statement about the Church. “This is
the Church, a chosen community, whose members
are not chosen for privilege but for duty.” And
finally, the statement about Liturgy and the sacra-
ments. “The liturgy is a school for spirituality, it is a
situation and an encounter with God and the world
in God...In the sacraments we come face to face with
God not only through the world and its invisible
grace but also through visible things. The waters of
baptism become the primordial waters of life and
also the water promised by Christ to the Samaritan
woman. In the bread and wine which have already
become the body and blood of Christ, we prefigure
the day when God will be all in all.” (page 61).

“Courage to Pray” co-authored by Georges
LeFebvre to me is a prayer book in itself. As we
immerse our soul in this book, we then live the total
spiritual transformation, which leads us to be a new
person.

The second part of the book entitled “Courage
to Pray” has a new title — “Lord Stay With Us.”

In his introduction, Georges LeFebvre leads us in
a deep reflection recalling a message by a Russian
pilgrim. “He was probably right, the teacher who
once told me that everyone has a mysterious prayer
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within him and does not know where it comes from,
but that it presses everyone to pray however he can
and in the way he knows.” (page 69).

The author’s advice is clearly extended to us in
the following statement: “Turning inwards indivi-
dualistically is isolation, we become persons in rela-
tionship with others. But we can only truly turn to
others by turning to God. In him alone can our rela-
tionship with others teach their proper depth.” (page 69)

In the introduction, we are given the proper un-
derstanding of love for our neighbor. “If we wish to
see our neighbor as we should, we must see him as
he is in the eyes of God. Only then can we love him.
This is why it is necessary to see ourselves in the eyes
of God.” (page 70)

Georges LeFebvre shares with us most inspiring
reflections, which deepens within us the necessity of
connecting to God: “Prayer is an end to isolation. It
is living our daily life with someone.” (page 73) “Pra-
ying is living our whole life as a communion with the
Lord.” (page 74)

As | read all of these, | truly feel that my heart is
filled with spiritual joy and peace. The author inspires
me with the richness of his heart, which has turned
into the house of God. Thus, his ultimate purpose
remains one, to give us the taste of the presence of
God within us. “Believing in God is to live with his
presence at the core of our act of faith. Faith is mea-
sured not by the believer but by the object of belief.
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In him and through him faith becomes all that it is.
He is present in it. He lives in it and gives it life. Faith
is taken up into fullness. At the heart of our faith, we
already apprehend his presence and know that we
should believe in him totally. Our faith is stronger
than all things because it is of another order.” (page
119)

In his writings faith is explained thoroughly and
understood as the spiritual tool to see and feel God.
“We do not put our trust in our own faith, but in God
in whom we believe.” (page 120)

As a final note from Georges LeFebvre, | would
like to share with the reader the following passage:
“Our self-awareness is then bound to be a prayer...
Prayer is being. It is not something added on, it is
being aware of what we are. It is and remains our
deepest truth even when we walk in darkness.”

God speaks to us through the hearts of devout
people of great faith. | can say it loud and clear that
God has spoken to me through the heart of Anthony
Bloom and Georges LeFebvre, who have lived the
Christian faith to the fullest and have paved the way
for me and for many the way of prayer and light: God.
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25 Years of Guiding the Christian East

Bartholomew Apostle and Visionary
John Chryssavgis

This is a book which unfolds the inner spirituality
of an outstanding Church leader, which | had the
privilege of meeting personally a number of times. It
has been several years since my last meeting with
him and as | have read this book by John Chryssavgis,
| certainly felt his most empowering presence. His
humility has been and remains as the ultimate spiri-
tual treasure for all who have met him once or mul-
tiple times. What is most astonishing is that just by
being next to him, one can surely feel the holiness of
a great pastor, who humbles himself and inspires us
all with the love of God speaking through his heart
as a living message.

Pope Francis, in the introduction of his book
speaks about His Holiness Patriarch Bartholomew
with great admiration and genuine respect. “/ have
found a profound spiritual sensitivity in Patriarch
Bartholomew toward the painful condition of huma-
nity today, so profoundly wounded by unspeakable
violence, injustice, and discrimination. We are both
greatly disturbed by the grave sin against God, which
seems to increase day by day, that is the globalization
of indifference toward the defacement of the image
of God in man. It is our conviction that we are called
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to work toward the construction of a new civilization
of love and solidarity.” (page XI)

| have read the book few years ago and since
then, | have been quoting his words of wisdom in
many of my sermons and writings. And | have to
admit that the book itself gives us a full under-
standing of who this pastor is and how enriching his
life’s journey has been. Walking through the turbu-
lent times of his life’s journey he became stronger in
faith and grew in the unthinkable context of patience.
| vividly remember my first meeting with him closely
as he visited the Mother See of Holy Etchmiadzin on
the occasion of the 1700 anniversary of Armenia’s
acceptance of Christianity as a state religion. Then |
translated his message from the newly consecrated
St. Gregory the llluminator Armenian Church of the
capital city of Yerevan, in the year November 2001.

| would say that it would be an injustice to the
cause to try introducing the book in a short writing.
However, | would expect that this rather concise
approach and attempt will generate interest to read
the book and connect to a noble pastor, and be
inspired with the journey of his life.

When asked the question “How do you contem-
plate your future?” his response is enlightening:
“Everyone is born with an inner destiny... | envision
my future full of struggle and mission. Those of us
who are called to become interpreters of the noblest
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ideology, the philosophy of the Nazarene, have grea-
ter obligations ahead of us. | foresee the words
“struggle” and sacrifice in my life. . . That is my task
as a clergyman in the future. A modern clergyman
should not reject science and its conclusions; instead,
the clergyman should integrate science and religion.
Wherever the clergyman serves, he should develop
social, humanitarian, and ethical programs. That is
my goal for the future... Finally, the clergyman must
have a cross, a martyrdom before his eyes, never
surrendering to the temptations of the Sirens —
namely, love of self and love of this world. These are
the things | contemplate with regard to my future,
my destiny, which is to serve my sweet Jesus Christ
and the church as His body.” (page XXVI)

Bartholomew has been a leading pastor of the
Christian East. His words reflect the urgency of dia-
logue with the world: “Orthodoxy must be in con-
stant dialogue with the world. Otherwise, it will no
longer be the “Catholic” and “ecumenical” Church
but instead be reduced to a “ghetto” on the margins
of history.”

In his speeches, he reminds us the words of
Athenagoros, when he was presented by Meliton to
the Vatican, where he addressed Pope Paul VI.
“Perhaps it is a matter of divine inspiration. For cen-
turies [we] have not communicated with one ano-
ther. Behold, now [we] are revealing a mutual desire
and wish for exchange and encounter. This wish is
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none other than the Lord’s command and the Christian
people’s nostalgia.” (page 42)

To this statement and future encounters with
Church leaders, he makes a firm message: “Our hope
flows from the firm conviction that Orthodoxy, adhe-
ring to the witness of the one, undivided, church of
the apostles, the fathers, and the ecumenical coun-
cils, shows the way not to the past but to the future.”
(page 73)

There are numerous reflections made by the
Ecumenical Patriarch, which clearly define his belief
in the unity of the Church.

The author of the book gives us the full biogra-
phy of Bartholomew in a very fascinating approach.
Any person who may not have seen the Pontiff can
see in every step of his life the future Patriarch and
above all, God’s plan for him.

Bartholomew’s vision of the Church conveys to
us the true character of the Church. He truly sees the
sanctity of the Church as it may have been the
dream of the Almighty God:

“The Church is not just a historical event; it is only
a divinely established, albeit static institution; it is
not a lifeless rule of faith. It is more than these. It is
the dynamism of history. It is life.” (page 102)

Bartholomew’s spirituality is most uplifting. His
deep understanding of the priesthood is not only ex-
plained in words alone, but lived thoroughly. At his
ordination, Meliton addresses him with these words:
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“You are approaching to receive God’s grace. That is
all that matters. That is what is ultimately decisive.
But in order for this to occur, you must first empty
yourself, you must make space for grace. Empty
yourself, humble yourself, and above all make room
for divine grace.” (page 114)

There is one reason why | chose this passage
from the book. He kept the message of his bishop
and followed Christ with love and humility.

The ecumenical patriarch has been a highly re-
vered Church leader and throughout his ministry, he
has met with almost all religious and world leaders
with dignified presence and message. His statements
of faith were related to the life of humanity and the
creation:

“To commit a crime against the natural world is
a sin. For human beings to cause species to become
extinct and destroy the biological diversity of God’s
creation; for human beings to degrade the integrity
of the earth by causing climate change, stripping the
earth of its natural forests, or destroying its wet-
lands; for human beings to injure other human beings
with disease or contaminate the earth’s waters, its
land, its air, and its life, with poisonous substances...
these are sins.” (page 177)

However, it must be noted the theology of the
Cross has always been the very core of his philoso-
phy: “The cross must be at the center of our vision.
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Without the cross, without sacrifice, there can be no
blessing and no cosmic transfiguration” (page 191)

Bartholomew has been recognized as the Green
Patriarch. | personally have witnessed his love for
humanity and the creation, which God has graced on us.

In closing remarks, | would like to share with the
reader the following message by Bartholomew.

“Our faithful are beginning to realize that the
environment is simply one among many other issues
to which the church must respond. In many ways, it
is the most critical issue; it is the issue that defines
all other aspects of our faith. The environment is not
a secular or fashionable issue. It is at the very heart
of what matters for the God who created our world
and who assumed flesh to dwell among us.”

As | have been reviewing some of the underlined
reflections by Bartholomew and reading about his
encounters by distinguished Church leaders, | vividly
remember Archbishop lakovos, who has been a
mentor for him. | am certain that Bartholomew has
touched the hearts of many and have called them to
walk with Christ.

Speaking of his great personality, George Ste-
phanopoulos, makes this statement: “The power of
the Patriarch’s personality is profound. His humility,
dignity, empathy and energy have put him at the
center of a worldwide network of religious and poli-
tical leaders...Bartholomew has shined a light of
reason and responsibility far beyond the humble
walls of the patriarchate, revealing the living heart
of Orthodoxy.”
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“The Inner Voice of Love”
Henry J. Nouwen

Henry J.M. Nouwen has been one of my most
favorite authors whose writings are the best reflec-
tions especially during the Lenten journey. Each of
his reflections is like a multi-vitamin for the soul,
which lead us to spiritual transformation.

With this write up, | would like to choose a few
of his reflections and present them as rich nourish-
ment for our soul and mind.

The book entitled “The Inner Voice of Love,” is a
must-read book, which | highly recommend to own.
In the introduction, he so sincerely expresses his
agony in search of God: “Intellectually | knew that no
human friendship could fulfill the deepest longing of
my heart. | knew that God could give me what |
desired. | knew that | had been set on a road where
nobody could walk with me but Jesus. But all this
knowledge didn’t help me in my pain.” (pages xv-xvi)

In the writings of Henry J.M. Nouwen, he shares
with the reader a challenging thought — “reclaim
your identity.” (page 5). ldentity is a main ingredient
which must be developed with our being. | cannot
image that the human person can live a meaningful
life devoid of identity. “Reclaim your identity.” This
is a calling addressed to each of us by the author.
Identity is a key spiritual element which leads us to
have a purposeful life, but above all, a life with God.
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| spoke about developing the identity, who in the
words of the author, must be understood in uncea-
sing prayer: “A seed only flourishes by staying in the
ground in which it is sown. When you keep digging
the seed up to check whether it is growing, it will
never bear fruit.” (page 30)

The spiritual experience of the author is unique.
And undoubtedly, as human beings, we all go through
this experience. Here, the author presents to us a
reflection with an interesting title: “Find the source
of your loneliness.” (page 36) And when we read his
words, then we must close our physical eyes, but
open the door of our heart to seek the answer of our
quest.

“The spiritual task is not to escape your loneli-
ness, not to let yourself down in it, but to find its
source. This is not so easy to do, but when you can
somehow identify the place from which these fee-
lings emerge, they will lose some of their power over
you. This identification is not an intellectual task; it
is a task of the heart. With your heart you must
search for that place without fear.” (page 36)

Speaking of love, he shares with us enriching
thoughts which need no further interpretation.
“When you “love” someone or “miss” someone, you
experience an inner pain. When your deepest self is
connected with the deepest self of another, that
person’s absence may be painful, but it will lead you
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to a profound communion with the person, because
loving each other is loving in God.” (page 63)

And as he continues his thought, he makes this
powerful statement: “God’s love is all the love you
need, and it reveals to you the love of God in the
other.” (page 64)

In another reflection entitled “Be a Real Friend,”
the author shares with us his deep spirituality. “Real
friends find their inner correspondence where both
know the love of God. There spirit speaks to spirit
and heart to heart. Love between people, when
given by God, is stronger than death.” (page 80)

“Those you have loved deeply and who have died
live on in you, not just as memories but as real
presences.” (page 81)

Henry J. M. Nouwen inspires us with his rich
spirituality. In a reflection entitled “Live Your Wound
Through,” he strengthens in our being the ability to
search our wounds and care for them. “But do not
be afraid. The simple fact that you are more aware
of your wounds shows that you have sufficient strength
to face them.” (page 109)

The book itself speaks of the hidden fear in the
heart of the author. In all of his reflections, one sees
it clearly that he feels abandoned. However, in the
last reflection of the book, he speaks to us about his
victory over fear: “/ often wondered if God is real or
just a product of my imagination. | now know that
while | felt completely abandoned, God didn’t leave
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me alone. Many friends and family members have
died during the past eight years, and my own death
is not so far away. But | have heard the inner voice
of love, deeper and stronger than ever. | want to
keep trusting in that voice and be led by it beyond
the boundaries of my short life, to where God is all in
all” (page 118)

| truly admire the sincerity of the author. His
reflections mirror our inner spiritual life. Often, we
hide them, as has been the struggle by Henry Nou-
wen. However, there comes the moment when we
are able to tell the truth. This is the very moment
when God speaks to us loud and clear. This is the
moment of spiritual transformation. And the message
is strong, which must be lived and shared. God never
abandons us.
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UUr*Urtu

Swiphukp wnwe pupkpgus U Lypuwb vw-
1h1 &qupuuh «Uwupgqupki» nhnnnuugpniws
qphpp wiqkpkuny b wnwjuop hd hhwigdniipt
nt juntwphnudp hp wudh tjundudp npyku
wofuuphwhpswl] putwunbkns Yp dbwyy wukpbp:
Zknhtlt uybipw & unhmb dnpkpm hwnnp-
nujhg hp nupduk pptpgnnp, np dkqh npniws
hupunwjutitpp wuhpwdtow k puptpgt) pu-
tthgu, npykugh puthwigkip dnptpnit dwypk-
nnii uke:

Uju wuqud §p junupbd hknhuwuh nndk
dupymptwt hngbinp quudwpwth ke ubkp-
npniws «Uwpqupki» gpph hugbpkt pupgiw-
tnmiphitp, qgnpu wyuputt hwpuwquuonk §wp-
nuwuynk Syput vuh] &pupuih dnphi jnjuit
nt Jtwbph htwn hwdwhmby puyint hpukp
nupdws yunnqudkpp, npnip Lodwpumphii-
ukp b Fupquuiniphiup juunwpws E Zngy. S.
FPugpun O. Yupnuybwnp, npt hpop Yupkih £
hwdwpl] juwnwpbw), pwiqh puptpgnnp ng
dvhuy donhljklu §p dSwbopwbiuyy hknhttwhtt m
winp hununnundpht - wpbkt punkpnil dke Yp
gtk wunnmwdwyht nudp:
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Zngbotnph Zuyp Unippp Epp Yp juouh «Uwp-
qupki» ghpph dwuht, htwnbkikuw) gpunnudp 4p
Juwuwpk. «Bpp jupgugh «Uwuipqupku» ghppp,
uljuuy nuppkp nmkuwulhiukt ghnt] Ykwupt
nt Uspjuwuphp, Ujg puky sk, np hkpwgwy hu hw-
tunnpku, wy) phphwljwpwlp’ wikih unpugu
hu Uke hundngnidp Ykwtph nt Uuwnniény hwut-
ntuy: Uju gpph widkt dh juoupp dwipquphwn k, Eu
wndk niuktwy: Uunp dke ypupnibwjus wdkn
Ukl punp hupghup wpunuwjuynnn dodwpunnt-
phtt E: Uju gpphtt Uk dmpdiugus UULCSULCEL,
tunp juoup nt unp hdwuwn p ukpotsk Urkuinupu-
ukt jhwnng, npnyhbnbt wunp phpws £odwpunt-
phtup, pkhL tnp sk, vwluwytt upnht jpounn kL
wnhupunn E»:

bul] «GpYynt juouph» wmrwupupt pupquuithy
Zuygn Unippp §p Juuwpk htnbibwy Egpuaju-
gniphtup.

«Uju ghppp wtjuuljué pnwthphtt ghppt
E, npnyhbwnbr hnt jut dwpgjughtt pulbpnt-
ptwl jEwupp jpwpwpnn swn Up hwpgkpni
inusnidubpp: Znt jut puunwutthphtt htwn uu-
niwud huipgkp kL wminbg yunnuupowip: Ujtnky
Juy fEwbph hwinby junp hwuljugnnnmptut
Uty bpnyp, qnp dwpru qupkpk hop §'npout:
Zntu juy bputuljut gmuljmphtt quntunt wju
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Jh&wjhty, hisyybu Uwipnyp twpupwt Uknph ubkp-
Uhtt hjtwp wunp upnhtt dkp: L&wowlikgkp b
wnbkukp»:

Upnupt, pupquwihy Zuyp Unipph wppow-
wnwupp dwpqunphw Jupkjh Ehwdwpb) hp nk-
uwljht kg, puiigh wmugbu pupguutimphiutk-
nnt thnpdhtt htnn wb jupkh sk pupnunk) hp
ubpotsnnuijuit n1 pwbwunbndwiljuit prhspuk-
nny: Pupquuiuniphiutt wpnibun k, pupquiw-
upsp puwbwuntns whwnh pruy, nputugh ny
vhwju punkpnt hdwuwnp pupguutl, puyg wk-
1htt Jupking nghtt hwmnpyb;: Uhw wjunbn b
Zuyn Unippht pwtwuntnsnipbut wughdwp-
1 h jupnyujuiniphibp:

Zhnhinulp Kwypuib fuwgh) Kpugpuaty, dkq i w-
nwetnpnk ntuyh Uuwnniws b Yhwuph odwp-
wnniphiiip hnghinp m pupnjuljub wpdkpkpm
pnyhtt dkok: Ul Yp juouh jupbinpugny wp-
dkpukpnt dwuhty, npnup bpkwunljuy sk ukp Ent-
ptwtp Uk, wmuyw wyn JEwbpp wubtyuwnwly E:
Ul §p juouh uhpny dmupti ginkghy untnpny up
L wikh no Uk twpuonpuumptundp §p hwu-
vk hp hundngnudp: «Ukpp hisygku np Yp
puqunpk dkq, wjtytu wy Yp pawsk»: Gpp Yhp
luouh fuwsh dwuht, wmt whnp E hwuljiw) wd-
pnnoniphiup pphunnubuljut pupnyujus wip-
dtpukpnt: bp jupumunwljubtpni vk junniy
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JEptughp E juinjugnius wdniutmpwi, npniu
Up juenpnk tnp Lupwkpiwughp unthpnuws
quiujubpnt dwuht: «dnip Yptwp nnw wnig
Abp ukpp, puyg n's dbp dnwsmdikpp, npnihk-
bl mbntp niuhtt hpkug janphmpnubkpp: dp
yplwp wwhhk] wintg dwpdhubkpp, payg n's
wtntig hnghtikpp, npnyhbwntt wmintig hnghubpp
Up puwbhtt Junnmuubt wnniuht ke, qnp skp
Yptwp uyghy iy, tny hul Epuagh dke: Inip Yhptwp
owitiu] winiig infwtthy, puyg Uh’ wpihp quinip
Akgqh wdwt puk): Ywutqh jEwupp skppwp nkugh
twn n1 ny wy 4p judkbuy Epkynuwt htwn: Fnp
wnbknubpt Ep, npnugdk dkp quuuuyjubpp, npyku
wypnn k' | wpdwlynihis:

U]hplll/h Eodwphwn E hinhtuljht japuanp
wnwnt wpwphimpbwt dwuhtt: vnpphtt ke
«Uwupqupkiy wmunitp §pnn wju Utklnwpubw-
onilis qhppp vhuytt ptinpnyh hwnniwsubpny
ubpuyugubip wbwupgqupniphtt E: Fuyg dbp
huningnudt E, np Uk plptpgnnubtpp yhunh up-
nut « Uwpqupk» hp wdpnnomptwtn uke: Gpp
p puouh tnuynt dwuhty, mtt hkwnbirkw) dinnpnudp
Up Juuunpt.

«Ujn pninpp, qnp nitihp, op Up wjpun inpniph
mphohti, hkinkiwpup, wnik'p hhdw', npujkugh
wnwnt Enutwyj puy dkpp G ny pk dkp dw-
nwitiqubkpnitp»:
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ZEnhtwlp juyt wunpunupd Yp Juunwpk
wojuurtnwiph dwuht, npt wpdk wEpluyugub.
«Uplummnwipp juyintmiws ukp b v ek skp
Ypuwp wphrunhy uhpny, wy dhwyi ndfundne-
ptwdp, wikh jun k pnnnip dbp wojpmunwitipp
nt tunhp mwdwpht gputt wnekt k1 nnnpun-
phit pugmiithp wunugdk, npnup §'wojuunhte
hw&njpny»:

Enp juoupp Yp yepwupkph «kur-hit, myyu wi
hEwnbkitbw] hwmunuunnudp §p juunwpt. «Qgihu-
tnu Upb E wunnniwé - kun pn Uk tnnn»:

bpop, pninphu uke k “wunniws”ukpp, gnpu
wkwp E jukinnl) wnoppni:

ZEknhtuwh dnnpnudubpp pojnpt w wthanhp
Up Jupownht puuguinpmipbwt ki dkjtwpwn -
phwl, b gpkplk tinn wn wninn: Ul 4np juouh wyt-
whuh thpbpnt dwuhl, npnup npujku Epkingpe-
ukp wpwlnbh dwutthyu Eu dkp hngbdwnwinp
Jtwupht: BL huspwt yhnh niqkhtip pnnpht
winpununtw) Uk wn Uk, husp np whuwp k:
Epp 4p uouh «htiptmughinuljgnipbus twuhty,

htEnhttwyp 4p jnponpk hknbErkwgp.
«Uh’ pukp «Bu quuus bl odmpuaniphiipy,

wy] puk p «Bu quuuy Kotwpuniphi ups:
Zknhtwljp pugunhl] vwhdwunid up Yp ju-
nupk qUuunnmus fmistwnt pujth dwupte

«Juutigh dwpnnt Up mbkuhppp thoju sh vmup hp
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phikpp niphy dkynit: Pusyku np dkquk hipw-
puwishipp wmpwtdht Yp jutiguh Uuwnnisny Gh-
nnipbwt by, tnjuygku wy dkqudk wdku dklyn
wnwtdhtt yhwnh dbwy qUuunniws Sumbstunt b

Epyhpp piuEnt hp ghunipbwt dke»:

Epp juoupp yp YEpwpkph pupkludniptwb
dwuht, wb §p qupquguk hpipnyh pubwuwnbn-
Sujuini pbwdp. «Fupbjudmptwi ke pnn
sthtth ny Ukl tyyunwly, puagh junpugnidki hn-
ghht: Swutigh ubpp, np Y'npnuk mphy nghty,
puyg Uhwyt dkpljugniup hp puly junphmpnhl,
ukp sk, wyp Snynit Uky ukuinniwms ninjut Up, nip
Uty wingbnp i npuwgnih: Tuntwgngin nn i
pupbkiudhn: Bpk wt whknp £ ghntwy nknw-
nniniphtup jEwbphny whpubkpnil, pnn np w
qhwnbty twbkt nynnnuip winp: <wubigh [ s k
pupkijudn, gnp whwnh npnoku dudwjuwdwn
ppunt hudwp: Uhow thinnnk” ghipp dundbpp
wypknt hwdwp»:

buspwt yEpupwunnudp 4p junwpbd poptp-
gnidhu dudwiul] hd gph wmpwés uinnpuigdnius
lupuntbpnit, wjpwi hnqbyku wihwiughuwn
4p qquud, putigh whwnh niqkh wimpununiug
pugnid ppunuwjuitbpnt: Ujunkn h duwubw-
inph ' mqbu dkopkpt] hwmnniws Up wnopph Up.

«Uuinniws dkp, np phiwinp hupuniphiu
tu, £ udpl E ubkp dkg, np §p judbuwy: Lo
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hndu k dkp dke, np Yp Y’ pndwy: Lot hwthwpt k
Utp dkg, np whwnh kpusk dkp ghokpubpp, np
pniljy G, ghpkljukpp, np twkl pniljy Eu: Qkup
Yptwp npbik put jpungply piqut, Juuigh Init
ghwntu Ukp Juphpukpp twpupws np wtntp 4p
duht dkp dke: tmitt ku Ukp Juphpp: 11 wnmuny
withih phqut Ukgh nil Yot viwu Ukqh wdtups:

Uju wnoppht Ukp Yp wnkutikp hnghti pw-
twuwntnsht, np J'wyph witdudwiuwlhu dke:
Swonprpuljuitt kpbpnt Uk hknhttmljp janhbkp ninh
twb unithpmws Ypotpht.

«bp wdkuoptwy Yhwtpp Akp mudwpu kL
Abp polip: Uik wliquud, np ikpu vntikp witykg
Akp htwn nmwupkp twkt wy poynpp, np dkpt Gux:

bul] Uuinniusdwtimsdwmtt dwmuhtt hp dnw-
énudubpnit dSuypbpnit Uke Yp upnup hknh-
twljh huwwnph nmupnymiphiup. « Gpk wh-
nh Lulistuiip qUuinniws, wugw dh pppup hw-
Ukpnyubpnt Ukjiwpwi: Uikjh tugkgk'p dkp
gnipop nt ujpinh nkukukp qUjh, np Yp juwnuy
Abp bphjuwtikpnit htwn: Nt tugkgk p kpljhip m
ujhwnh wkutikp qbupp, np Yp puk wdy bpni Uk-
okl, Yp nmwpwskt hp phikpp Juydswljht ke m
'hotlk wmudpkih tdwt: MThnh wmbkuukp qUju, np
Up duyuinuy Swnhljubpniu dkekl, jkwnng Yp pup-
Apwiuy n1 jp owndk hp Aknptpp Swnkpni Uh-
oni»:
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«Uwpqupku» qpph ykpohtt hp yyunguiduk-
nny hwqupuuyunhl jp jpnruwinpk dkp tkpph
wohmuphp: Utnwpuljnju, «Uwpqupku» htnh-
ttwjhtt hwdwp Uunmuws htp E npnit dke 4p
wnbkutikup Lmowlp Shpne Uponugkuwljus wyghtt
dupnljubg JEwbpht dke. «l1 mmuljurhi np
whwnh sguithp §njp ks ppjupne hwdwp, ny wy
wthunuwp juni Enws puynt hwdwp: Ywutiqh
wjlt opp nnip whwnh ghnbwp pwupnitt tuw-
nwljukpp pnpnp puntpmit nt yhwnh ophukp
Juanwpp wytg b, hugwtu whinh ophukhp injup»:
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JUQAEU U. ZU3NMUMES 2U8N3S

1983 pniuljutht @Epuignit hngbinp junp-
hnipnh twpwdbnimptudp hpuwnwpulnik-
guit hngbnju «duqqkt Unwohti — Zwjpuy b
Zuyng» ghppp npnit wnwghtt puduht ke k-
hunthwunh JEwtptu nt gnpédp ubkpuyugnigus k
Yuipyhu Unipkubwibp, hul] juonpnuljub Eu-
pupudhtubpny pupkpgnnhtfp ukpjuyugnih
9 Ehwthwnh 1973-1983 pniwljutitkpnt pupwg-
phtt wpnnuuwinius wunquutbkpku jupbinp
huunnmuwosubp, hyyku twkr nruwbupubp:
Qhppp vhonn gqpuuubknutthu k, b1 pugnid winhpe-
ukpny puptpgnidukpnt ppwugphtt junupus
tU punniwsputp, npnup wuppkpupwp dkepk-
puwd U hd pwpnqubpnt pupwgpht, npyku
huwuwnwhg juoupkn, npnup wmtjuuljus pnjnp
dudwiwljubpnt hwdwp wyddbmljumt Eo hwy
pphuninibwjhtt hundwp:

Juqqt dEhwthwnp, hp pbudp dodw-
phun dksdniphttt Upt £ ponp dudwbiuljubpn
hwdwp, pwiuqh hp junhmb ukplumpbudp
wuwnquu k jqus pnnphu dodwpunuy ku hwu-
Jptwm hwdwp nsnudp Uunniwswunknsd
dupnni. «Unjiwtuy] dnnnynipphtt hkwnn npyyku
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JEuuwpumbwui buly, tnjumtu] wqght ywwn-
Umpbwt b Uowlnphtt hbn npyku pupnyu-
jut hnqbinp by, tinjiwiun] hwypkthph hnnh
ni1 omphl hkwn npuyku wojpwinnn-unbknugnp-
én1 kuyy, yEpowygbu tinjiwntiun hwyy yybnmiphiop
wdpwugunn nt winp wywqubt wuwulnng hnbw-
ukpmit hbwn npyku judtgnn G junnmigutng
puiqupuljuitt bualy: Uhw dbkp uipshpny &ovwphwn
wuwnlipp wdpnnowljut huyni» (ke 11-12):

Yuipuyhu Umipkubw juenpnnn kobkpnit ke
Up juouh h dwmubtunnph wqquyhtt mipdwthpuk-
nnt dwuht b jp purwpupnih dkgpbpbing 9k-
hwthwnh vwhdwtmdubpp.

«Uqq Up swuyphp dpwyt pp thipufui po-
phputpny, swwphp dhugt pp dinph & qquigni-
Uh wpuuyupnmphibitkpnyg, htsyku B wp-
nibuntkpt n qpujmtmiphiup, swmuynphp dhuyg
hwtidwpbkn wthwntbpnt gnpstpny, wy) §'uy-
nh twkt wuunnith b wpdubmyuinniniptu
qqugnidukpny, hp «dkuph» ghunulgniptudp
kL qnhwpbpmpbwt nghny, hp wmquuun b hygqupn
wyplym Junipny, Uk juoupnt hp pupnjuljut
ujupwugpny»:

Unipkubwt pugunhll hdnniptudp 4p juo-
uh dkhuthwnh wtdhtt Uke jpinuugwmé hnghin-
puliuth §nsndh dwupht: B wybpw s ko
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uwhdwtnmdubpp, np Jupkh sk ponpp ukpu-
qmgub] v pupbpgnnp dowmkgubk] dbkhunhwunh
wtdht n1 Unnwénnmptwt n1 wnp ke tkpgnnp-
énn hngbipuljutth §nsuwtii n1 qquugnnm ptwin:
Punwuljut £ wjunkn ubpjuyugik] 9 Ehuthwunh
nnuk wpdwtugpnius hknbrtuw) hwownunnnudp.
«2phuwnnu unp Upnuny Up pupdpugnig hhu
punupuljppniptwt wikpuljukpnit Jpuy: Uw-
tuntwtiny Monnu Unwipbuwy hminhuwgut wiyh Uks
Swpunupuy bnp, hnghubpnt Supuupuybunp,
np S8hunituh uhpny [njuny swnujukg nt Junni-
gtg tmppmpbwi tnp wojawphp» (19):
Lntuwinpsh qubhhtt pupdpugus dwqqk
9 Ehunhwunh yungquudubpp sunuijunius Ea ukp
wqqh nt EjbEnkginy qipugnit Lodwmpuniphii-
ubpmt mi uppmiphiubpnt  ghnnwlgnipbudp:
Uunp juoupkpnitt Uke §p jukp Uuwnniwédni-
ptwlt jubsp, hwdwdwpnuhtt nidkpubpm
hupuwnwljutp, huypkuh nonuugettpp, hnnhu
wpdwuquiigp b yundnipiut qqugnnmiphtp,
L Epp 4p pjuouh U. kEouhwstuh wnwpkmptui
Uwupt, wyw hp dkg §p jupnup hp dnnnynip-
nth hnghhti ppprugnudp. «Uqg nt Ejkntght sku
jupnny gnjunbik] wpwbg wuundwljub wp-
dwwntbkph, L hwy Ejbnkght jupk] U. Bodhw-
sthg wpwlulmd k jupky hp wpundwljub wp-
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dwwntkphg, kL qu, hmljupwl] wjuopniuy Lwnk-
nht mi dbuwnkpht, Junp jupnn E unupuyu-
Juuopku sounn Junuiquiinp htnbrwtipttp nuk-
tw] whhpinpuhwmptut wywquh hwdwnp:
Bplt wqurwlunnih Zujuwunwibuyg wnwpkjw-
jut Eybkntghty, uwhhwph hwumphitt b wb-
ounnnith Eouhwsuhg, thwuwmontt h shp §p nun-
twy «Zujuunutbuyg» punh pnit hdwuwnp
wjuwntn» (37):

Swwnljuowulut E twbkr dEhuthwnh wjpu
Juouph swpnitwlmpbwi ke hwy tlknkgin
nkpp uthhinph dke G Epniudkuthp supddwt uke.
«Zuy Eytntght sh Yptwup wnkuky ikt hp gn-
mipbwt nt wpwpknipbwt wqquhtt ijupu-
ghpp: Uwuniwiiy h withhinu wojawphh gpnuws
hwyj dnynynipnh hwdwp, hwy EEnkght hp htip-
tnipnjt puiubtuputimpbudp, wwbgniphii-
ukpny, hp wqquyhtt jkgniny n1 skukpniy, hp wt-
jwju ni dnynypnuy Elnuljutt juqdulbpunt-
phwuup, mqquuuhywiniptwt hgop mgnuly nu
huptwyuonyuiniptutt wdnip Juhwi 4p
hwunhuwtiuy wijuopn, Epp Ukp dnnnynipgh unkjh
pwtt kup B dEp tnthpuybnuwljut yundw-
jut Upnnukpnt snpukt Gpkpp §p quuunihu
duyp hwpkuhph vwhdwbtkptu gnipu: ZEnk-

rupwp Eibnghutpnt Uhniphiup dkup §'pndwtp
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hpujwtwgws wmkutk] humuwwnwny, pk Lphu-
nnuny b u. Urkinupwinyg dky k EhkEnkght, B
Pk yquunduljut wqquyjhtt Byknkghtkpnt gnjnt-
phiup, wjuyku hsyku wuntp jwb wyuop, sh
hwljwiukp b1 sh djunkp £phunnuny dkyniphiop
punhwiupuljwb Gy Enkghht» (41):

9 Ehwuthwnh pnjnp yuwnqudkpnit Uk win-
Juy E Swpnipbwt junphnipnp: Ut hp jhwbpp
hudnpws E Lphunnnup Swpmpbwi oniusny bt
w)t hwununws Lodupunnipbwb duyeht Ypuy:

«2uljkgt'p kL wppn'it digkp, np jupm-
phwit jnjup sdwph dkp hnghubpkt ukpu: Swtkn
wypknt mkusny E, np dwpy §p gipuquigk
hupt hpkl, §p nuntwg shtinn, uinknéwugnpédny,
p puntyy wpwphs, §p puntuy windwh: ... Unwbg
juikn wmypknt jnjuht, dwpy §p dbnth dwhku
hull wpwye, wyn jnjuny, vwljuyl, wb §j'wyph
Uwhkl wi mighti» (43):

Qhppp niuh hp gjjuunnp Eupupuduimdubpp
kL pnnphtt npyyku jupbnp twppwpwt 4p vkp-
Juyugikp Ikhunhwnh juoupp imithpniws dw-
Uil hn

«duutigh, Ukp mkuwljbinny, kmjutip wyta sk,
pt s b dwfwinalyp hipl hp uke, pk winuplyw-
juljuls hpuljwimpbwi §p huduwunuuewit”
wl, pk wupquytu twpnljught qquipuljuime -
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phwb kY YEpuyt E, wy fuljubp wyb k, pk wb-
ulhqp nt wjupudw dudwbtujhtt juthnkbw-
jut mbinygmptwi dkp wdkh dkju dbp dudw-
iy nithiip... B whw Uks hupgnudp hisyt u
wwynhy Ubp duadwtwlyp (45):

(ipnpwygtu hp wyu fuoupht uke Yp hwtnh-
whtup dks dinnudnnht n1 thhihunthuyhy, npni
ke Juipkh k wnbkutul) dwupgquptwoniy wbdw-
npniphtip:

Qpph wnweht vwup YEptugpniws k «Unopp
k1L juoup», npnii lnul] iEpljuymugnius Eu quu-
quit uhiptp, npniug wdpnyomiphiup jp punw-
guku hpkug ke dEhunhwunh wdpnne ukpup-
luwiphp: B putth np wyu ghppp suwthwquiig hw-
pniutn £ hp junhtpnd, gpph tkpujugnudp ah-
wnh junwpkup Eplnt juonpnuljuit Enjputpny
jud nmbumgpniphiuubpny:

«Unopp kL juninid» Lupwybpuwugph nuly
ubpuyugniuws  Jdthuthwnrh  junhbpp miukn
hipuyuunnil] nhwnpnuwugpnidubp, G qpbpk pn-
[nplt w whinh tkpuymgukip jugnpupwp:

«2phunnnuph  Swipnipbwtt junphnmipnp
thnpdtp puthwtgh) vwpnlujhtt dnph swithw-
thoutpny, junuuwupubpny: Uhuyu uhpwnt L,
wjuptipt twpnljuightt hngnt jnjqkph wapwphp,
nn Jupny k dkq puug wmk] wmpwhtwnubkpp gkyh
Juunwpubpp jupniptwt hpuoph: Uju uhpunp,
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nph wnwehtt qupliny ulfhqp £ wptmd dkp
JEwpt wyu waguinp, wytt uhpup, np jupnn k
1nunj junput nuntw) kL jnruwinpk] nt wnwy-
unpnt) dbp gnpétpp, dkp dwnpkpp ponp, wji
uppup, np jupnn E dwpynit nupdut) puph
ubpdbph ubkpdwbwgut, dwpnljuihtt wppiwuphh
whnuunwubkpnud» (49):

I‘thul’h ndniup E dkjuwpwiniphit ju-
wnunk] Yehuthwunh juoupbtpnt dwuhtt: Ujunky,
npnowyku §p jupnuip YEhuthwrh huwwun-
pht fjunpniphiup.

«Gpyhtipp wwwndnd £ Uuwnnién) thwunph
dwuht»: Uju upwybptwgph vnul] Zuyng Zuy-
puybwnp §p juouh ghumpbwi b hwiunph
vhobt jupoéniwus huljuunipbwt dwuht. « Mdwitp
Jupénud L, pk hwljuwuniphit jud hwljudwp-
nniphtt juy ghiinipbwt Bt hwuwnph dhebt:
Utup skup hunwwnnid nput, npnyhbwnbkr gh-
wnniphtup hipp niphp put sk, &pt ny dwpny-
Qujhtt dwnph prhspp, Jupnymiphiup jujni-
pipknt pimipbwt opkupubpp & hpunbtim
npup dwpnjuht jkwbph pupopniphwi hw-
dwp: bul] uhpipwljut puniphtip hp pnjnp oph-
twsuhnm phiuubpny wipwdut dwutt £ jug-
Unud wunnmwdwhtt wpupswgnpdmpbwt, b
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hEnbtrwpwip Ukp opiph ghnnnipbwi jupntwpk-
pmdibpn] wpuk] wuyswnwind b thunpp
Uuwnnidny» (51):

Uwuttwjunnnty Ypyny dkqh Yp ubkpljuyugut
U. Eovhwstuh junphnmipnp, npuku hwdwpnphu-
nnutwjut Ukdwugnju wipdkp: busput yhwh
nigkhtip wdpnnomptwdp pupbpgh) B ukplu-
ymgub] 9 Ehh humwunuwdpp: Up putwpuipnihip
pupkpgnpht tkpluugul) dhuyt wju vwhdw-
unulp. « Fnjnpuy ghnbwwutbpp, Zujuunw-
tnmd pk wpnuwuwhdwinwd, npnp whnnud,
niuntdtwuhpnd Bu dbp wigbwp, whpnud ko
hwy dnnniypnh nghljmimpbtwt wnphipubpp,
wdkt pujjuthnjuhtt hwiinhynud Eu £phuninup
1njuh gnjplpht: Unwig wyn jnjuh hdwugnidh ju-
nkih sk hwyy dnpnypnht dwmtwusky, upkih sk huyg
Uowljnypp hwuljutuy» (54):

«Utp dnnnypih yuipwquighty, hpup hwtinh-
whkghtt £phunnuh injup L Ukp nuljbgupp, dkyp
Uhtuhg mpudwi, dkhp dhruny swunjuuyniws,
Uklyp vhruny yuyswnwugus» (54):

Swonpnpupwp Ukgh Yp wkpluyugnihn hk-
wnbkibuy yEptwmgptpny tkpjuyugnius 9 khht
wuwnquulubpp.

«Uuwinniws htwnp ppuy»,

«SE, bpt qoppniin hu putiuu...»,
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«Utbkptinp vh nid nptg hp npnodp dkp fw-
Juwnht,

«3huntu pupnqtg wppupmiphtt kL hunw-
uwnniphii,

«[0n1 thopnikt upunbpp pupk»,

«nghtt dhwnkn wgnuip Uunniwsughith
L dwpnuyhtih»: Ujunkn 9khp §p qupquguk
hp puyunudp «Uunnuus b dkp dngnynipnpy
JbEpununm phudp:

« M mqnud E Uk 1huky, pnn thth vyyuuunnpy,

«Ukpp Eppkp sh Ynpsnid»,

«2uyy EYknkghtt' Uty dwpdhiy, npnt wibmund-
ukph Bt UEp dnnnynipgh ponp quuuljubkpp wb-
hanhp,

«Uquunniphitip Uh gnpéwdtp hppli upunnp-
niul] swpniptub L wbiljupgmptuy,

«Updun wdktwgtt swpbug wpswpuhpnt-
phiut b,

«21htuk] jpouph udwnwljmikp»,

«Uppwnju dhinnupy,

«Uwpnp b tpw UES Snjup»,

«Zuy Upwlynjpep swunuijuniwus Lphuwnnuh 1ng-
unt»,

«Unnigmphiup dkp wbdwp njuhy,

« Puiph njup» huyuljwl,

«Pnnp EYtnkghubpp dhkiinju junphpnu-
1 dupdun) wunudubpt tuy,
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«Zuy Enkght b1 hp wnwpbmiphiup»: Uju
kupwytpttmgph nwl] wnwudhut mhunnnuw-
gpnidny YEhuhwnp 4p bEpluyuguk twke kY
w)] wuwnquiuny. «Uthhinph humipbwb gnju-
nbktdut wdkhwuwdnip B wdkbwmwqquyhtt hhu-
pp»: Puwljwmb £ wyuinkn juoupp Yp Ykpupkph
hwy EljEnkghht:

«Utnp E U. Eodhwshup»,

«U. Bouhwésht vhwl] Jkdp hwy Eyknkgm
Uhnipbuwi,

«y Uty hwy 2wy Bytnghth nmpu swkwnp k
Uy,

«Fwhpp sykwnp EJupulinith wiugkwh dby-
pkpny»,

«unp Uh «knhgh yu» dwpnlujhtt hngnt
wnhbkqbppnul»,

«Ukquuthg wnlkt dEyp huy £ Epkp hwqup
nwphtbphg h Jbp»:

Qnph wpwohtt wup wjunkn §'uwpunnth:
dEptwgnptpp wpgtu dkq Yp ubpousk, ph hiy-
whuh pnjuwinuyjniphitt nmuhtt winugdk wdku
Ukyp: B dunwénudp niukguiip, np wyu qpph
tpypnpn dwup ukpuyugubk jhwnny pupbp-
gnudupnt junntly owipp Up junljugukup hwt-
poipbwt ubkpjuyugibnt hwdwp 9 Ehuthwunh
huwniwwnph n1 wnopph JEwupp, npnyhbwnkr hp
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wyuinquiltkpp Juipstp qpws b pnnp dudw-
twljuipnit Uk wiyypnn huyy pphunntbuhtt hw-
dwn: Uikjh nip dnnunhp Bup twke gkp wdthn-
thnuwdubpny  ukpuyugul] wunug wuqkpka
pupquuiniphiutibpp, npujku hngbinp dwpqu-
nhuntbp: I‘thul’h Up junpuwbwip dEhwthwunh
dnwdnidupmt ke, uwyupwmtt dbkp dke j'wy-
phup wju qqugnnniphip, np nkn pwin thnpp
tup hp ubpuyniptwt npyku hwy tlknkgin
uujuuwLny:

Swgnpipt whinh ukpljujugup qpph tpy-
nopp dwup «8njq i wnkuhp hugpEbuljuiy
JEpttwgpniws:

Utikih n1y, jmonprpujutt mkuwgpniphiuiik-
nny yhwnh tkpluyugukp twkr hknbkibuy Eo-
puEptugptpp.

Eppnpy dwu. «Unwsnidubp, junhbpy,

2nppnpn dwu. « Usjumphwg jpununniphiin:
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JUQALEUL U. ZU3rUMES 2UB8NS
GpCL2200CNCY

£. Q. % Zuinmwsubp:

Znghnju Juqqku U. Udkuwgu Zuyng Zugpu-
whwnh hpp 2nppnpn-h £, Uwup yEptugpniws
E «8njq k1 mnkuh)p huypkwmljuti», npunkn hwy-
puybwnp wnwehtt htpphtt §p juouh «Uqqu-
wuwhywidwh wnwpbmpbwi Lmbtwuyyuphhti»
Jbpttwgpny quiuwqub thipbpnt dwuht: Uk
Tuoukym] Uthhinph dwuhll’ dwubuinp Yhpuny
' pungst 2.£.C.Uhmptwl nkpt nt wpwpknt-
phiup uhhippuhumptwt JEwtph dke: Ujunt-
htwnbkr wt §p juouh wytyghuh thipbpnt dwuht,
npnup npnowljh bowbwymphit niuhtt Ukp hn-
gtiinp n1 wqqujhtt htipunipbwt juqduljbpy-
dwtp pupwgpht, htsyhuhp kb «Zumng wmqu-
nuqpuijul wuypuppy Uropuygpp: Ugunkn
9 Ehwthwnp 4p juouh kit Thputtmtth dwiuht,
npuytu «Zuyuonity, hwjujuou ni hwjwljud»
huwduyup Up Uthhinph hpuljwinipiwt dke: Ul
Ukq 4p jhotguk twbt «Zuyumunuth wpjuwphw-
gpuijutt nhpph» dwuht: Uwubuwjunntly tow-
twljniphtt muh 9Ykhuhwnh juoupp wpuw-
uwtiniwus Puphgh uky, 27 Uwghu 1979 pniwmlju-

77



tht: Pp juoupp wdthnthniws E hkwnbkibwy uwhb-
vwimuihi Uk, « Uuppupuuqunnh junpubmlp
hhdtwpwnp pnjnp htupuinp Zwjuunwtinbpny:

dthurthunh hwdwp npnowlh E Equé hw-
rwwnph n1 hung (Egqnih wwhuwwtmudp:

«Uqqp wuwhnnp hununpt £ nt jEgnir, E
tpp 4p juouh huy hnglinpuljmtth wnwpbnt-
ptwut dwuhl, wt muph hp junpp hudngnudp.
«Zngbinpujutin nptik Ynnuh wkwp sk yun-
Yuith»:

Unwbidtmljh twowbwlnphtt muh dkhw-
thwnh Juoupp unthpmuws Ohskntuljupkpnhi.

«Ohstntwljupbpgp Gwpnp 1Ent k dkp wq-
ght, dwbiwty hwjwuwnwighttbpnit, nip pn-
1np huykpp wpwtg jonpmpbwi, hngbkihtt 4p
vhwdnyniht, §p wuydwnwulbkpyniht, Yp po-
pwthku hpkug ypuykt wdtu mbuwlh wnuppk-
pniphiuttp, hkpunnpmiphiubp: Ujunkn poin-
pp upunkpp hp inpnihkl ingie quplynd, poynpp p
nuntwb Uk dupuht, Uk judp, Ukl Swljunw-
qhp» (132):

«B1 p pu bk huykpp hupttwjuunnuwh ni ju-
tmwnbu, Yhpuwiunpnglng twbkr hpktg nithonp
huypkuwotu umllirlésulpulp ulzluunflulhpb, wdku
op, wdkt dwd w | wikh okt b w | wirkh dwn-
Jtw] nqupduknt hwdwp wpbwt hEnknubpm
quny dknp phipnmuus wjuopniwtt Uuyp Eplihpp
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Zuyng, np hpujwbwgws tpuqu b dkp wupht
wihwdwp gqnhnws ukpminubpnit, B undkbuw-
thwnuinp uowpdwip inthpniws winbg unipp
jhownuljhn» (132):

9 Ehwthwnp npnowljh yuingud E niukgus
tunp ukpniipubipnt uunhwpulnipbwt pingph
Yuuyuljgniptundp: Pp gpph Epypnpn dwuhtidke
9 Ehwthwnp §p puttwpyk thipkp, npnup pojnp
dudwiuljubpnt hwdwp B juouniws.

«blsyt u qupgh] Twpnquitnuig hkpnuitkpm
jhounnulypy, «bPusyt u JEpugit) huy Byknkgm
ukpphtt pmdwtinudp Uhwugkw) ‘Vuwhwiqubpnud»:

Znghnju dwqqtu U. 9khuthwnp niukgus £
pugunhl juntwphnd vphdbwt Zwphh wo-
Ahti tljunniundp: voubkyny Zwyphyh dwuht wh
U ywungudk hEnbrbugp.

«Zwy dwpn, jhoh p ot dppwn Epljuph pkpk-
thp Zwjng Zuyphljh»:

dwqqku U. Zung Zujpuuybkwnh snppnpn
qpph Eppopn hunnowsp Yeptiugpniws k «Unw-
dnudukp, junhbp»: Ujn Bupwdbpuwgph wnwul
9 thurthwinp §p unphpyust dwutwyunntly pk-
dwtbpnt dwuhtt: «Zwy dnnynynipnp b hp Uwgp
Lty kght» Eupukptugpny w ' pungsk ghipt
n1 wnwphkjniphrup hinkikw) jpoupkpny.

«Zuyumunutibuyyg Unwpkjuljut Eyknkght,
dwn nuunhwpulp hudwyt hwy pphunntibugg
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dnnnynpnh, hp wuundwljwb wpwpbnipbui nne
pupwugpnud dbugk) Ehwuwnwwn nt hwmwnwphd
£phunnuh Urtknwpuiht, umpp unwbnpmpbutg
kL Shighpuljut mnwehtt Epkp dnnynyukph niu-
Uniphty, dnnnyukp, npnup JEppttwyyku wdnip
hhuptpt Ehu gpl) mipnuthwun Jupnuug bunt -
phwi» (153):

«Ujuyku E, np Zwjuunwtbuyg hkntght
tnk) Enudhugkr wijuon b diwghy E b uyjuapwn-
yul hwypkubwg: Ujuy ku k, np Zuyjuunmibuygg
kytnkght hp dnynypnh hkwn 1915-ht ghipkquut
E hok 1 Epkp wnuphtkp jEnny Uuppupuuyunh
htEpnuwdwpuny hp donnypph htwn jupmphiu k
wnk], Uh hkpnuwdwpwn, nph ngboynn midu k&
hwiinhuwgt] Unipp Eouhwshut hp Zujpuugk-
wnny n1 pwownh thwpwtiibpny» (153):

Ujuntkn 9 Ehuthwnp tnthpws k juunily junp-
hpnusmphittbp tnithpniws wqqh dkdwniu
wqqujhttbkpnil, npnug owpphtt Eu Ujkp Uw-
tnijtwit, Uwphbwnw Guhhubwi:

Quhwquig junljutywjui E IEhuwthwunh
Juoupp unthpnmiws dwypbpnit, JEptugpniwms
htwnkibuy dkiny «Pnpnp duypbpp Yngu k.

«N’p huyp, h nku inpushi hp kpkpaughi, sh
puguljumiiskp hpw op, it wyuh Up hp Yung ke
sh mbkutbp wunykpp unipp Ynju Uuphudhic
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Uyn', pnynp stmitnubpp hpuoplibkp ki, popnp
dwpkpp §njukp Eu:

Ghtp, dwpnipbudp Ep §p pupdpubuy
dupdtwlwuth yupdwtkt nt jp quulnih sub-
ntwt hpwgph (njuny: 9p qquy hp pp tniptwt
Uko vmpuninp wpupswgnpéniphw n éniuljh
Ejws hp stws Epkjuwgh weky, §p wnkuik munp
Uko ypuinninp Uuwnnién) sunphwpwopn nidhn m
wnbkuhjpp §'niuktiuy tdwinibnt qg8huniu sunn
unipp UYnjuhti:

Uhw hnqkljut hhdtwjut £odwpunniphi
up dwypniptwt dwuhty, np hppbt hhdp wykwnp
swnuk, §p funphhiip, Ukp poynp uinnidbpm '
puunwihpht b ptinuwtkwt jEwmtph yEpupkp-
by

Qhwnniphiup, hp popnp juyunbwpbpnidutpny
n1 hwununnnidpmy, Yp dig nphin ke stb-
ntwt hpuophtt dupdtmujuit Ukpkujutiniphip
b gnyuunbidut wquydwibtpp hbnwugopuinnh
n1 puuguinpnnh: Unjuyytt hpuopp Yp iy hpuop,
wihdwtwh janphnipn: Uikhty, ghumpbwt 1ng-
uh ubppbt hpwopp §p qpuntiuy wnuitk) hpuowhe

Zpwowihpp sSuntunh b uppniphiup dwypne-
phtwl, whw hhupp ptnnwthpht: 2h ptnuithpti
E Junpuitip wyn hpwppht bt winphipp dwypujub
uppnipbwin (164):
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Znghnju 9khunthwunp knws Edowljnipwiukp
wbdn. «Uqqbpp j'wpdti wguputy, husputi iputg
Ugulynjppy:

«2h wqgkpp §updtt wytpwty, htypwt iwp-
dtu tpwtg hnghinp quudkpp, tputg wmqquhtt
Uowljnypp: Unwtig wqquijhtt ngkjwtnipbwt b
ubthwljumt huptiunhy dowlnyeh, sjut wqgnt-
phirutkp punh wdpnnowljut hdwuwnny: G wyu
E qununuhpp dbp Ejbnkgnt kv dnnnipnh gnju-
nbidul, dwbunwbn yepohtt hmquip vmuphutph
pupwgpnid, pkhr mEtwyku hpny fwpuly yup-
dwt Ukp Eplhpp ubpjunidnn withngh wdpwljuk-
nh il b1 Ynpgphtt gpbpk wdkh hus n1 hpkug
dwpuhutt hull twhuwwnul kghtt wmthwwuwp hk-
phuwljut dwpunbkpnud, vwjuyly, tninjuny pn-
1np wyn nudwt yupdwbtbpht, supniiuljkghtt
Jun wuhk) pwhp wmgquyhtt nghjutmiptul, sw-
pniuwlEghtt yuwpwpp «Juut hwtwnn), Juut
hujpkutwug», dhonn hunmwwnwuphd £phuwninup
wungquidhit' «ghnghti Uh ohoniguilikp» (173):

NMuundwljut Louwpunniphit nt hwuwn k np
duqgqktt U. Znghinju 4Ehuthwunp nuupdwt junp-
hpnuthop U. Boudhwsup umulphlmp‘hulh: Ul-
hpwdtown E juprpuy 9 Ehunrunh juoupp mynnuus
Swiitt Whihljhny jupnyhynuhl, 6 8nijhu, 1977-hi
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«Zuyy knkgin) Uhmphtup b hwy hunmwwnw-
gtw] dnnynypnh wqquyhtt thwuttmphiup htnw-
puinp £ hwuwnwnt] huypktth hnnh  Jpuy
huwpujuniwus Unipp Eodhwsth Udktwyu Zuyng
Zuypuy binnipbwt Jkdht puy, npnit huww-
uwpwgon niph hknhttwniphit jud Egpni sk
Eus B sh Yplwp ppjug:

Zuyy Elbntkginy unthpuybnwujut jurnigh
Jtnpnup U. Eedhwshub E: Ghihjkwb jupnnh-
numpbtwb b1 Epniuwunbuh n 9. Mnjun) wpnn-
ubipp, Umipp kouhwsth ntwh uthhiop bplu-
pws phikpt kb, gnpswlihgubpt kb, wdkh Jkyp
hp hpwrwuniphiiitpny, hp ukpphtt juimtnu-
gpoipbundp L hp wojpunuph pudhim]: fTvwju-
k] yundwlubopkl hwmuunuwnniwsé wyu tnth-
pugkinuljut junmgp §p bowbwll wiun-
uwthkh JEpyny vnknsk] nkruyku mugqhw-
wwih Jugniphtubp b wupwljunnidukp, hig-
wku knu yipohtt pumtt muphukpnt ppugphte
Uliptialjuts £ b wiiljwing wunnljkpugity Gy
nL whpwdwt Bltnkgh Up kpjnt hwmimwuwpuqop
gnijutkpny: UL nt wipwdwi dkp Elknkging
tnmhpuybnwljut juenigp hp ukpphtt hunw-
uwpwlormphiup Bt jupquuuhmphiop 4p
ynpubighlk wdklu whqud, pp unjt inthpuwk-
wnujut junnightt Uke inkn niikgnn Upnn p 4p
thnpdk wbknp qpunk) Blhknkginy pnit n1 dhwly
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qunijuhtt’ dqunkny] hp hopumbmiphiip nupusty
hp dwutiuinp Upnnh vwhdwibiinbpku nnipur (179):

dEhupwnh wyny juoupp pupkpgkk jkunn
' nigbd junwpk) hEwnbikw) unphpyusniphiop.

«U. BEouhwéuh Lodmpumiphiip phpuqtw-
huwwnk] §p bowbwljk dbkpdt] Uuwnnisny innmuws
Ukdwgnyt wupgbip, npp gpuitwjuis | ukp gn-
miphtwjuimptwt: Unipp BEodhwshu - wjupq
wtni Up sk vw. wyju wmtnibp §p pugunpk Uu-
wnnidn) kopp Uwyp hnnh Ypuy, Uunnidny ubp-
gnpdniphiup Ukp wqgh YEwtpht dke: Ukup ujh-
wnh gnipgniwip Uuwnnidny §nndk dkq tnipniws
Uks wupghithtt' U. Bodhwsth, npp ukp wnekt hp
putiny) fwbwwywphp jutkpdmpbut ks wqup-
qtitht' U. Bouhwbth:

dundwtuljubpnt hnynynyphtt hkwn tnp wyyuwn-
quu uUp 4p pEpk U. Eodhwshup dkp wmqgh qui-
tuljug: Ujuop, U. Eodtwmshup wwwnqud jp
Yuprwy popaphu untwphbne hp unpp unpu-
tht wnekt, twtuniwin yquundwljuth wjtyhuh
dudwujuhwnniwsh Up pupwugpht, Epp wip-
wnwpht ndunul] yupdwukpp wdkt op kL wdkn
dud Juinwliq hp vupuetb & dkp kplphl, B
dnynynipnh gnmipbwi: U. Bodhwshup dbkp
JEkwipp wywhnjwugpny wunniwswyht ukp-
Juymiphtup §p owpnibwmyk dbwy»:
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* k 3k

Zngknju dwqqktu U. dEhwthwunh 2nppnpy
qpph 4-pn dwup yEpttwgpniws £ «Usjuwuphwg
Jumnunniphiin:

QApph wju Ywup hwdbdwwnwpup jupd
mp wpdwbugpnius ki Tkhunhwnh unhbkpp’
tmhpmuus wojpuphh juwnunmpeptwt: Mhnh
purtwpupnihp dkopkpl) dhuyt Ukl hmunniws,
np hp udke Jwdthntht dEhwuthwunrh wdpnne
dUnwoénnniphiup, tnthpniwus punqunmpbwb.

«2upuuinuibuyg Eyknkghtt b Uklp popnp
huytpu, np h Zuyjuwunwi b np b whhinu wo-
Juwiphh, wnukjuyku wkwnp Ewnoptup n1 qnp-
Stp fppununnipbwt puunh junputulh hw-
dwp, npnyhtunbt pugnmd nupkp swpnituly
sdwiponpkt wunpty Eup nypbpgmiphiuubtpp Juy-
pug wpowiwpukph, pruwlu) mhpuwwy bunng-
ukph L jwmdwpn quigniuswhtt nuinnpusubkph:
Uywptk] Eup whunnp wqquyhtt wnknp 1915-h
Stnuuuyyuimpkwi: Uyn, dkip huykpu, sutup
E Unnwiiip wmigkwh nunt thnpdmphiubpp
tu dbp huypkuhph wpuphwgpuijute nhppp:
Utlwua b1 Jbp wdkt hminniwswlju nhppuiin-
poudubphg jud quyuthwpuwppoumljub tjw-
nunndibphg wdkh hwy dwpn, np np quinth
wojuwphnid, wwpununp £ yguonuuwip hwbi-
nhuwint dhgwqquiyhtt fawnwn gnjunfhdulh,
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Uvhounn dnnuhngnmuws wpnh dbp JEpustniwms
Uwyyp Zuypkuhph dwjunnwugpny» (196):
Znghnju Ywqgku U. Zuyng Zujpuw kwnp ny
vhwjtt hEinhttwljuiinp hngliinp wpwetnpnu k
Zuyng uke, uyikit wt huwdwoppiwphwhtt winnt-
Uny dksniphit Upt E: Pp junhbpp dkqh Yp ubp-
Juyugukt hwdwdwpyuyhtt wpdkputpnt gh-
wnwlgniphiup: Uju ghppp putwljub £ qquunt
hwdwp whtdwt dEhuthwunh vpnptt pppnw-
gnudp: Uunp hnghtt dpnmwyku §p wunwnup
Uhwstwky Uuypujuuph kpljuphtt Ypuy, nipyk
Up junthtt hp Muubknkh ywwwnqudikpp, npntp
puswtu tkwn-wntnp prhsp Y wntk, wynutu wy
hp wuwunquulubpnt njuhtt ] §p hwuljwp
Ukp wigbw) yuwnuniphiup, tbkpjub kL h dwu-
tunnph Junniwut wpouwynyp, npnib Supuwpu-
whwniubpp punbuynt §nsnidp wupun Gup nibktug:
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