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FOREWORD

The content of the second and revised edition of the
present volume is a collection of introductory studies
pertaining to issues relative to the origin and the formation
of the Armenian Apostolic Church, its history, doctrine,
and worship. Those studies were at one point or another
read at symposiums conducted in the Eastern, Canadian,
and the Western Dioceses of North America. The present
edition is to Commemorate the newly-built Mother
Cathedra of the Western Diocese.

The intent of this publication is to awaken interest in
our present generation on matters of importance, abeit
archaic, which have somehow been overlooked, forgotten,
or even ignored. They will serve to search at a glance the
origins and the development of the Armenian historical,
religious, devotional, and cultural heritage, bringing into
focus the integrity and the continuity of the pertinent
subjects, so as to make us explore one more time the
antiquity of our heritage with a modern approach, under the
light, if not against, of recent current of globalization, a
tendency entirely foreign, and for sure harmful, to the
national and religious identity of the Armenian Church.

We are cognizant of the fact that the identity of the
Armenian Church and her existence are mutualy
supportive, a unique factor which should always remain
bright and sound in the minds and hearts of our faithful. We
certainly hope that this research will become a guide to all
those who wish to know better the Mother Church of
Armenia which has been the backbone of our nation for
1700 years, since the inception of Christianity in Armenia
and through the spiritual guidance of the Mother See of
Holy Etchmiadzin.

The Author

April, 2010
Burbank



The Origins of Armenian Christianity

The following is a historical analysis of the earlyaditions of
Armenian Christianity as reported by later Armenian
historians. The genetic relation of the Armenian @htianity to
that of Edessa (Syria), and the final current of @htianity
under St. Gregory the llluminator and King Trdat Il of
Armenia.

Historic Background

Ancient Armenia comprised the eastern territories
of what is now Turkey, northern Iran, and most of
Transcaucasia. Presently the Republic of Armenia, a
independent state since 1991, is but a segmenistufric
Armenia, located to the east of the River Araxescéapital
Yerevan is situated close to Holy Etchmiadzin, dhginal
seat of Armenian Christianity since 303 AD.

1700 years of Christianity in Armenia since 301 AD
has its traditionally transmitted historical origifirst in the
genetic relation of Armenian Christianity to thdtEdessa
(Syria), and then in the final current of Christtgrunder
St. Gregory the llluminator and King Trdat Il ofrienia.
The Syrian connection was purely apostolic whiatpared
the way to the proclamation of the later adoptidn o
Christianity by Gregory the Parthian, better knoas
Gregory the llluminator.

The origins of Armenian Christianity are reflected
in the official name of the Armenian Apostolic Chbly
since the two of the immediate disciples of JeShaddeus
and Bartholomew arrived in Armenia, preached thgiom
under persecutions and met with their martyrdomr Ou
history by way of tradition has preserved bothssité the
Apostles’ graves in Artaz and in Albac, respecivel

Before any discussion about the origins of
Armenian Christianity is allowed, it is essentialdonsider
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the following factors: a) periodization, b) theceived’
traditions, c) political situation of the time, afidally d)
the later written historiography in relation to the
establishment of Christianity in Armenia. Otherwise
whatever we may state will remain rather supeffiaerad
unacceptable.

By periodization | mean to separate the earlier
apostolic age of the first three centuries from the
subsequent one and one half century, following ytbar
301 AD, when the final current of Christianity asesiithe
adoption of the new religion by the State of Arngems
for the second factor of documented history of the
conversion, it is to be understood that a docuntente
Armenian history of any kind, based on contemporary
Armenian historians, is inadmissible prior to 42B,Aince
the national script and written literature cameexistence
only after the first decade of th& Eentury. This should
also imply that the events connected with the aghostra
of the Armenian Christianity are substantiated bgedes
of ‘received’ oral traditions, transmitted to us kgter
Armenian historians, causing serious lacuna betwben
actual events and those who actually wrote aboemth
some 150 years later, such Agathangelos Movses
Khorenatsi, andFaustus Buzand

Political Stage

The third factor of the political situation seenas t
me to display more reliable and geographically more
accurate evidence than those traditions which ewadigt
came to be written. For that matter two major ewent
interest us most in so far as placing the scatteeatitions
of the apostolic origins of Armenia in their progestorical
perspective, namely, the Syrian kingdamh Osrhoene-
Edessa, and the replacement of the Parthian dybgdtye
Sassanian dynasty.



Syria was the country southwest of Armenia
through which the two Apostles reached the southern
borders of Greater Armenia, while Persia was thenger
monarchy immediately to the east. In 216 Abgar the
last monarch of Edessa, was captured by Emperor
Caracalla, and the eventual end of the monarchyedayn
direct involvement of the Romans and the Persi@ggan
scholarship has established that Abgar IX was tret f
known Christian king of Edessa, and that a churels
existence in that city in the year 201 AD.

Almost contemporary with the events of Osrhoene-
Edessa, the Parthian dynasty fell and that of B&ssa
came to power in 226. Bear in mind, that whereagrtttial
efforts to proclaim Christianity by the Armenianyab
decree was linked with the preaching of the two gtles in
Armenia, the official adoption of Christianity byhe
Armenian state through the evangelization of Seg@ry is
connected with the rise of the Sassanian-Zoroaspaver
in Persia. Moreover, the names of St. Thaddeuskargl
Abgar of Edessa on the one hand, and those ofr8yoB/
and Artashir, the first Sassanian king of Persighenother,
provide the governing dates, 216 and 240 AD, far th
penetration of Christianity into Armenia from theugh and
from the east respectively. According to a traditio
preserved in the earliest ArmeniarHistory of
Agathangelosking Artashir had used St. Gregory’s father
Anak the Parthian to murder the Armenian king Kbodi
around 240 AD.

Viewed from the Roman interests, Christianity was
not included among the tolerated religions in thepke
until 313 AD when Eastern co-emperor Licinius istinés
famous Edict of Milan. A decade before 313, thegben
ration of Christianity in Armenia is clearly notég certain
data of martyrdom. Echoes of Roman persecutiorchesha
Armenia on various occasions, and in fact Romanditire
on the early martyrs, commemorates St. Acacius with
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10,000 militamen who were martyred near Mt. Ararat
during the reign of Hadrian in 117 AD. Again, trerfous
Greek historian Eusebius of Caesareatells us that
Emperor Maximinus Daia, successor of Diocletiangedh
war against the Armenians because “they were @mst
and greatly valued piety toward the Deity.” We knalso
that Diocletian himself persecuted a band of Ciamnst
virgins, including Gayaneh and Hripsimeh, who ffeam
Rome to find refuge in Vagharshapat, Armenia, whiees
were martyred upon the orders of the Emperor of &bsn
the pagan king Trdat Ill. Extensive data of theedi of
Gayaneh, Hripsimeh and their companions are predarn/
AgathangelosHistory.

That Christianity in Armenia attracted philosophers
from outside is evident in the case of Bardesahé&slessa,
a gnostic philosopher, who visited Armenia in 218,A
soon after the fall of the Syrian monarchy, withe th
intention of spreading Gnostic Christian ideas agntre
Armenians. In fact, the "father" of the Armeniarstbrians
Movses Khorenatsj who wrote hisHistory of Armenian
the middle of the 8 century, informs us of Bardesanes’
sojourn in the Armenian fortress of Ani, in thetdd of
Daranalik, where he rendered a Syriac translatibthe
ancient Armenian history down to the events of dy.
Movses adds that Bardesanes’ Syriac version of the
Armenian history was later translated into Greeld that
the latter had served him as a source for his ldstory.

The Apostles of Armenia

There is a Syriac document which | wish to bring to
your attention. Let me state that the Armenian tatagn of
St. Thaddeus’ preaching in Armenia via Edessa,aset
upon the Armenian translation of that sourtlee Doctrine
of Addaj according to which Thaddeus, one of the
Disciples who was sent to heal king Abgar of Ededgh
not die in Edessa, but continued on to “the East an



preached the Gospel of Christ”, as we learn from
Labubneay’sLetter to Abgar.Now, our historian Movses
Khorenatsi has received the tradition of Thaddeus’
preaching in Armenia from this rendering of the i&gr
Doctrine, and Bavstos Buzand, one of the earliest
Armenian historians, has initiated the title “Theorof
Thaddeus” for the patriarchalee of Armenia which St.
Gregory was considered to have restored. To thid en
Khorenatsi added that St. Gregory later compldtedatork
unfinished by Thaddeus.

Both historians, Movses and Bavstos report the
preaching and the martyrdom of Thaddeus at theshahd
the Armenian king Sanatruk, and indicate the chwth
Artaz in Armenia as the Apostle’s traditional grave
Furthermore, and this is very important, an eathadition
ascribes to the name of Artaz a line of seven Ilpsho
succeeding each other to the end of the secondrgeiihe
authenticity of this line of‘apostolic succession’in
Armenia is verified by bishop Mehruzhan, one of the
seven, who is referred to by name by Eusebius eE&aa,
when the latter was reporting the letter of Alexsd
Patriarch Dionysius, who had written it a8 Letter on
Repentanceto Mehruzhan, bishop of Sophene (Dzopk), in
the southern region of Armenia in the year 254 ADs
worth mentioning that Mehruzhan is acknowledgedHhsy
Patriarch of Alexandria by name as the bishop ohémia
who was in office at the time and on duty at histrait of
jurisdiction at an exact given date. This for sigean
unquestionable evidence of Christianity's existence
Armenia.

As indicated earlier in this study, the Armenian
tradition has also transmitted to our first histos the
preaching ofSt. Bartholomew who arrived in Armenia a
few years after St. Thaddeus. One of the Twelveigliss
of Jesus, known also as Nathanael, Bartholomew-evan
gelized the Armenian districts of Golt'n, Her anaré&wand
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during the reign of the same king Sanatruk of AriaeHe
was believed to have been martyred in Urbanopalisyvn

in Great Armenia, to which both Syriac and Latinees
attest. With the name of Bartholomew another liheight
bishops is associated in the district¥inik’, the first of
whom Kumsi by name, was ordained by the hands ef th
Apostle. The chronology of both apostolic linespgh of
Artaz by Thaddeus and Siunik by Bartholomew, lazgito
the first quarter of the8century. So far we have been able
to see that scholarship confirm the existence afis@an
communities in Armenia earlier than the mission Stf
Gregory the Illuminator.

St. Gregory the lluminator

Upon the murder of king Khosrov Il of Armenia by
the hands of St. Gregory’'s father Anak, Khosrovtm s
Trdat Il occupied the throne in 287 AD by the
endorsement of Emperor Diocletian, since Armenid ha
come under the protectorate of the Roman EmpirdatTr
became distinguished first by his cruel persecstiand
later in converting Armenia to Christianity through
miraculous intervention, whereby the son of thenoral
Anak, on the one hand, and the son of the murdiereg
Khosrov on the other, the first named Gregory amel t
second Trdat, converted Armenia into Christianitythe
year 301 AD, making this ancient nation the finstthe
world to proclaim Christianity as its state religioAbout
this miraculous interaction, including the imprisoent and
the untold tortures of Gregory by Trdat, and tHenitiness
of Trdat, who was stricken by an incurable lunayd his
recovery by the prayerful hands of Gregokgathangelos
the historian speaks at length, covering a perioelxactly
one century, from 226 to 325 AD.

The next stage in the establishment of an organized
Christian church in Armenia was inaugurated by dheat
vision of Gregory which provided a divinely ordaihe
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nation with the first Armenian Cathedral of Holy
Etchmiadzin in Vaghar-shapat, which literally meanhe
Only-begotten descended frombove, Christ himself,
striking the solid ground by a hammer of gold, cading
the site of the Cathedral. The next stage was ®Riy@sy’'s
ordination as the first bishop of Armenia by the
metropolitanLeontius of Caesareain Cappadocia, where
Leontius consecrated Gregory in the presence auadil

of bishops, investing him with the ranks of botpreest and

a bishop. On his return, Gregory founded churches a
baptized king Trdat, Queen Ashkhen, Princess
Khosrovidukht, all the magnates, and a multitudéaradre
than four million Armenians’ in the River Euphratess
reported by AgathangeloG&regory was henceforth called
‘Catholicos’ (chief bishop), both by Agathangelos and
Bavstos Buzand, our fifth century historians. More
importantly, Movses Khorenatsi clearly states tl&it
Gregory “occupied the throne of St. Thaddeus thesfip
on the 17 year of King Trdat's reign”, that is in 303, since
the date of the king’s accession is quite wellldisthed as
287 AD. There is in fact 17 years between the tates]
287 and 303.

There is however a problem which needs to be
mentioned, and that is the chronology of the events
reported by Agathangelos for the period of the g@ars,
from 226 to 325. Anachronisms and legends irHissory
are but another reflection of the fact that it dnesoffer us
an eyewitness account of the conversion, but rather
pious compilation which has expanded and elaborated
earlier traditions. Nevertheless, we can be sue¢ the
personages involved are all historical figures #mely do
correspond, more or less, to the related histoeeants.
King Trdat is associated with Emperor Diocletiangd &t.
Gregory with Leontius of Caesarea. The reign ofatdl
as king of Armenia is evidenced by two Greek in#erns
discovered in 1899 and 1945, respectively, the firsthe
wall of the city of Mayafarkin (Tigranakert), andhet
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second one corresponds exactly with the information
furnished by Movses Khorenatsi in Part Il of kgstory,
chapter 90. Leontius was bishop of Caesarea inrAE®m=as

he is mentioned among the signatories of the Couwfci
Nicaea of that same year. So was Aristakes, son and
successor of St. Gregory, who returned from Nicaed
reported the formulation of the Nicene Creed to dged
father.

Historians and Evidences

In addition to the above, two historic evidences ar
supplied, one byusebius of Caesareathe 4" c. church
his- torian, and the other I80zomen early 8" c., which
support significantly the presence of Christianiiy
Armenia during the first two decades of tHct Eusebius,
speaking of the invasions of Emperor Maximinus Daia
(305-313), mentions the war of the year 311 whicé t
Emperor declared against the Armenians on accotint o
their recent conversion. The historian adds thievohg in
his Ecclesiastical Historychap. 9, section 8:

“In addition to these calamities, the war with the
Armenians threatened the tyrant. These men had
been the friends and allies of the Romans from
ancient times, and as they were Christians and
greatly valued piety toward the Deity, and as the
profane and impious tyrant had attempted to force
them to sacrifice to idols and demons, he made them
enemies instead of friends, and belligerent foes
instead of allies. He therefore, together with his
army, was defeated in the war with the Armenians.”

Sozomen in hisEcclesiastical History, Part I,
section viii,makes mention of King Trdat's name as the
Christian leader of the Armenians. The historiayssa

“I was informed that the Armenians accepted
Christianity before the Iberians and other nations.

12



We are told that Tiridates, who was the leader of
these people, became a Christian through some
divine miracle occurred in his own household, and
that he subsequently gave orders to his entire
subjects to accept that same religion by way of
preaching.”

The Iberians were the Georgians who were
converted to Christianity around 337 according takéb
Manandyan. The above quotations from foreign s@uace
first-hand and indispensable since they imply ttepgion
of Christianity as the state religion by Armenialiea than
311.

Given the aforementioned historical data, one is
now in position to form a certain chronology. Basgubn
the Armenian and Sassanian feud, Anak, St. Gregory’
father, was murdered in retaliation of the killiogKhosrov
Il of Armenia, occurred no later than 240, when eary
earlier in 239 Anak's son Gregory was born andrtake
Greek territory as an infant. So was Trdat, thanbheir of
the murdered king Khosrov Il. Both infants grew ump
Greek territory, and years later Trdat was empogvédrg
Emperor Diocletian and was elevated to the throhe o
Armenia in 287, on the third year of the Emperor's
accession, as indicated by Movses Khorené&tstory I,
Chapter 126. The same year Gregory is already inefira
at the service of the Armenian king, whose impnmsent
by Trdat after the revelation of the king's fatker
assassination, lasted 13 years, from 287 to 300 AD.

The subsequent events, such as, the healing of the
lunatic King Trdat by Gregory, who was taken outtlod
pit of Khor Virap in Artashat in the year 300, the
conversion of Armenia, the consecration of Gregmsythe
first chief bishop of Armenia, the building of tkmathedral,
and the formation of the dioceses across the cpum803,
made Armenia the first nation to identify itself thwi
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Christianity. Movses Khorenatsi says, St. Gregory
“occupied the throne of St. Thaddeus on the sewettte
year of King Trdat’s reign”, that is in 303, sinttee date of
the king’s accession is well established as 287 AD.
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Tradition in the Armenian Church

Analysis of the roles of dogma and of doctrine ihet
Armenian Apostolic Church, including the historida
gains and losses that have accrued to the churcld @ne
people from clinging to tradition.

Tradition in the Armenian Church has raised some

confusing problems, complicated and controversiasdy
the least. It needs special treatment with cléstingdtion

of many factors such as the various definitionshefterm
tradition , the priority given to certain traditions proves a
essential, anéinally, the secondary traditions, the clinging
to which may not may not be deemed altogether mea-
ningful and acceptable in this time and age. Lebdsit
that primarily "tradition” in general and partictliafor the
Armenian Church is equivalent to "received" matdsiath
historic and religious, which have reached us by wh
oral transmission in the absence of written documérhis
creates the basic problem of evidence whether weldh
abandon the "hearsay" tradition as against the udoc
mented" information.

One is justified taadmit that the Armenian Church

Is a “traditional” church. This is a general stagsmtnthat
certainly needs proper definition. One is boundttot with
an investigation of the different definitions oktkerm, and
then to try to apply each to the Armenian Church
historically, doctrinally, and ecclesiastically. Tee sure,
the national character of the Armenian Church, fribm
point of view of her origin, existence and persise is to
be born in mind constantly as a touchstone, asradatd,
and as a point of departure. The identification tioé
Armenian Church is her nationality, not to be ceft for
sure with "nationalism."
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This historic precondition sometimes simplifies ou
inquiry and sometimes complicates it more, dependin
how one is looking at the issue and through what
perspectives. We have no choice but to constaetér to
this parallel developmentraditional and nationalistic,
since these two patterns have been both constialtend
the governing dimensions for the historicity, ahdrefore
for the real existence of the Armenian Church.ggast the
following two justifiable reasons for the estabtigtnt of
such precondition.

a. The Armenian Church being essentially and
purely a religious institution, has also become
by virtue of her existence the propagator of the
Christian faithto the Armenian peoplan the
land of Armenia, through the Armenian
language anébr the salvation of the Armenians
primarily. This is exactly whatayastanyayts
Yegeghetsi (the Church of the Armenians)
means. While there is not the remotest danger
of alienating the Armenian Church from the
Holy Bible, and the One, Holy, Catholic, and
Apostolic Church of Christ as recited in the
Nicene Creed, there is by necessity and as a
matter of course, her national identity which has
made that church both historical and authentic.
Any valid argumentation raised by historians
need equally the support of the history and the
tradition of a given institution, of the Armenian
Church in this case, in their attempt to secure
the bases of her existence and persistence.

b. In order for the tradition to be a valid one in
terms of today’s standards, it should prove to be
meaningful and essential, logical and pragmatic,
rather than pleasant and expedient, and by all
means founded on the Holy Scriptures. If we try
to examine the history of the Armenian Church
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in the past, we shall see that both her existence
and service were mutually exclusive. She
persisted because of the continuous response of
her people to the various needs in faith, culture,
and education. All three, faith, culture, and
education have subscribed to the meaning-
fulness and to the essentiality of certain tradi-
tions as indispensable elements and factors
within the constitution of the Armenian Church.
Consequently, the historicity and the authen-
ticity of our church compel us seriously to
distinguish the essential traditions that carry the
weight of normative investigation, from those
which are out-dated and irrelevant.

It is my plan at this point to consider the foliogy
three main issues in an attempt of reconcilingAhraenian
Church to hebona fidetraditions.

a. The traditions of dogma and doctrine, their
meaningfull contribution to the validity of the
foundations of the Armenian Church.

b. The scrutiny and critical examination of national
traditions of the Armenian Church relative to
the Canon Law. Their value as vehicles for
carrying on the existence and the efficiency of
our church. The use of language and symbolism
in Liturgy and devotion, as well as the state of
celibacy.

c. The national versus thetraditional in the
life situation of the Armenian Church, always
| accord with the Holy Scriptures. Where are we
to look for priorities? Is it in the "establish-
ment" or in the ever changing "membership" of
the Armenian Church? Let us examine each of
these three issues.
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The Tradition of Dogma and Doctrine

The deposit of the church includes the realitied th
are present in her historic life. Those realitiee #he
apostolic ministry, the sacramental liturgy, thevirelling
of the Holy Spirit, and the fellowship of the SainfThe
church is then the instrument by which Christiarggts
involved in the affairs of the world.

Naturally, the ultimate source of Christianity is
found in the Person, works and words of Jesus Chris
Christian doctrine therefore becomes the teachinthe
established church from the end of the first cgntur. This
at once raises the question of the media by whineh t
original revelation was preserved and handed dowtie
church. This simply meant to establish criterianbych the
church judged doctrines to be either sound or ewos,
orthodox or heretic.

When asked where the authentic faith was to be
found, the answer was clear and unequivocal: ierseigl
way it was contained in the church’s tradition efd¢hing,
and more concretely in the Holy Scriptures. “Traht in
its essence should therefore mean the continuoaanst
of explanation and elucidation of the primitive tiai
illustrating the way in which Christianity has begresent
and understood in the past. It is therefore loaddd
necessary and sufficient doctrines and dogma, adeted
by the wisdom of the past.

When | specify “necessary” and “sufficient”, |
simply refer to those doctrines which defined theing
and human natures of the Person of Jesus Chrstidhy
Trinity, the Incarnation, and the Redemption, a#l a®the
status of St. Mary as the Mother of God, all of evhwere
fully discussed in the first three Ecumenical Colsnaf the
early church. “Tradition” at this stage should no¢
touched upon irreverently, but will only requiraidy and
understanding, since the foundations of dogma awttide
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in the Armenian Church come from the depth of
Christianity prior to the Council of Chalcedon iBJ4AD,
where those traditions are confirmed as the necessal
sufficient doctrinal creeds of the One, Holy, Cathand
Apostolic Church. Not only there is no harm in keep
them intact, but they more so guarantee the genegseof
our church in modern times, if “genuineness” camis to
be a relevant term in this day and age.

We tried so far to separate the doctrinal tradgio
from the later hierarchic-administrative and thenbwglic-
nationalistic traditions, thus establishing theuiegment of
clinging to the doctrine and dogma of our churchtheesy
had been composed by the Church Fathers. For kieeafa
so called reformation if one thinks to eliminateatvange
one or the other of those fundamental teachingshef
church, one should also think that such steps adp o
alienate her from the fundamental Church of Chmsit
contributing to the desired modernization of then&nian
Church to say the least.

Critical Examination and Scrutiny of
National Traditions of the Armenian Church

It is rather obvious that in the name of traditaord
in the spirit of fidelity and loyalty to their hésige, some
Christians are inclined toward conservatism. Tradiin its
narrower sense meant simply custom or ideas whietv g
up imperceptibly and were accepted more or less
uncritically. Tradition in this sense needs to hagetrue
value proven by a double standard: a) whethes iini
accordance with the principles embodied in divine
revelation, and b) whether it can be justified bght
reason.

These tests are further conditioned by certain
requirements. If it is to transmit the Christiangs@ge and
reality faithfully, it certainly requires an auth&norgan or
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agent. Tradition that is living and dynamic mustergo
change with the times; otherwise dead traditiongpki do

not contribute. In other words, if living traditiomust
maintain its continuity with the past, it shouldllsallow
room for some sort of progress. The basic national
traditions of the Armenian Church, which 1 will now
consider, are the use of language and symbolislitungy

and church services, the ceremonial embellishment o
festive occasions, and the discipline of celibacy.

Traditions cannot and should not be confused with
Canon Law. Whereas the latter is mandatory ances t
guarantor of the constitution of the church, thedition
does not have conciliar power always. The hieraafithe
Armenian Church, similar to those of the Roman Glath
and Orthodox churches, is formulated on the ch@ahon
Law, subject to sacramental ordination, to apostoli
succession, and to specific definitions formulabgdthe
Ecumenical Councils. Hierarchy and administratiorthe
Armenian Church are free from any sort of national
traditions, except for some national colorful cussp non-
essential in nature, accrued over the centurieseveal
the originality of the structure of our church, Buas
vestments, processional services, and above all the
Armenian classical language created as a writtegulage
during the fifth century, immediately following the
translation of the Holy Bible into Armenian.

Under certain circumstances the hierarchy is
coupled with the problem of order and disciplineneT
monastic order and the state of celibacy is tolassdied
as one of the major stream of non-essential tcawtiboth
chronologically and in matters of salvation, whitarted
practicing at least one century after the firsteéhr
Ecumenical Councils, the last of which was the @iuwf
Ephesus in 431 AD. In the past neither the adnatisn
nor the salvation of mankind were dependent on the
tradition of monasticism, or on celibacy, at anydi As
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said above, this peculiar disciplinary measure came
existence after the official statements of teachingre
reached and the governing of the universal chures w
framed, completed, and sealed once and for all.

Celibacy was obviously required as an order of
discipline for the monastic life which later perastéd also
into the life of the Armenian Church. In recenmngis
logically and naturally wherever monasteries ceated
exist, celibacy was found unnecessary and obsolete.

The Armenian Church adopted and lived with the
order of celibacy for two reasons: a) to be corenitrivith
the major branches of the church in matters ofiglise
and conformity, and b) to be able to administer rireny
monasteries which flourished as centers of religiou
education during the Middle Ages. Accordingly, thos
institutions in Armenia and Western Armenia prodlce
works of highly qualified culture, such as Bibliea{egesis,
historiography, philosophy, philology, and the @rtvritten
manuscripts and miniatures. The intellectual aspsct
Armenian Christianity, more than administration and
missionary activities, became concentrated amorg th
monastic orders, where celibacy became the standard
discipline.

For those who entered into the ministry of the
Armenian Church, the option of the married priestho
which was practiced also by the pontiffs through ¢imd of
the 8" century, and celibacy was a very wise option iddee
for the past centuries. But where do we stand todagn
Armenian monasteries have virtually vanished altoge®
The restrictions, conditioned by celibacy and ingzbapon
the married priests not to achieve higher hierarcanks,
have represented a major impediment for the rexarit of

clergy.

The obsolete and the unjustified state of celibacy
today is the hard way, the unattractive conditiorthie life
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situation of the Christian church in Western cralion.
This is even more felt in the case of the meagenekian
Church. By the same token, the reservation of the
hierarchic ranks to the handful celibate priest$iose
number is diminishing year after year as againg th
increasing demand of priests worldwide, is creatihg
perpetual problem for recruitment of the incoming
candidates for married priesthood. In both cases th
Armenian Church will face, and is facing indeede th
problem of qualification and impotence.

One possible solution in my mind is this: since we
do not have monasteries to warrant permanent aefilus
state of celibacy, except for Holy Etchmiadzin and
Jerusalem, the rule of celibacy and the allowarfcéhe
married clergy to attain higher ranks should cogeefl his
will offer the following advantages: a) it will dwo harm to
the national character of the Armenian Church anter
doctrinal or theological foundations; b) it will figtely
encourage the recruitment of clergy in quality godntity.
The cases in the Anglican and Episcopalian churehes
evident.

The Language in the Armenian Church

The problem of handling the language used in the
Armenian liturgy needs close and proper treatmeram
the outset | might say there is no alternativetblkeep the
language as is. The central problem is for surendimnal
nature which has proven to be the forceful factbicv has
contributed to the formation, to the existence, &mdhe
authenticity of the Armenian Church. We certairdglize
that languages are only means or media of commiimrnca
and ways of understanding. Consequently, languages
cannot be considered as ends in themselves, bugrrat
assume the function of serving one to understared th
performance.
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As much as this is undeniably true, the fact still
remains that the Armenian Church is the church n@nk
in her wholeness, as we also identify her mainly an
exclusively because of her language. The classical
Armenian, even though not understood by the lastyjot
merely the expressive factor of our church’s doetrand
the Lord’s message; it is also the backbone ofetthiire
structure of the liturgy -words, music, spirituglitthe
expression of which in classical Armenian has been
unalterable and sealed. On the other hand, onddshot
underestimate the importance of communication ahd o
intelligent participation in the services. Variduanslations
of different texts have been available for a langet which
can be revised and used for study, along with trans
literations that make the worshipper follow theurgy
rather easily.

One important observation should be made here.
We are told always that why the Roman Catholic Chur
and the various Orthodox Churches have adopted the
vernacular of each nationality for their respectieantries,
versus the Latin and the Greek originals, and thraehian
Church has not done the same. The answer is obvious
Whereas they encompass different nationalitied) sscthe
Americans, the Britons, the French, the Spaniaths,
Germans and many other nations, the Church of Alamen
has but one nationality and one country, wherecthach
came into existence for the people of Armenia andHe
Armenians only and for no other nationalities. \Whihe
Roman Catholic and Orthodox Churches had no chmite
to spread their faith in local nationalities in ithécal
tongues, the Armenian Church had no such optiornsko
her authenticity and existence, even though Arnmenia
the Diaspora speak largely local languages ancdh oétect
the use of the archaic original language of therahu
liturgy which is far beyond their understanding.
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The above observation, however, will raise the
following legitimate question. Which is more essanthe
preservation of the archaic language the faithful who
comprise the church, when those faithful might aiefr
from attending church because of the lack of commu-
nication? The case in the Armenian Church is umigad
requires extra effort as one explores the abovstmuneset
before him. There is the real danger in deteriogatand
eventually shutting the doors of the Armenian Chuii€
the language of the liturgy and the music is jedizad.
The nature and the characteristic performance aeidlse,
since the original music is definitely shaped om ¢hassical
language, not allowing to be adapted by any foreign
language. As for the faithful, who certainly nead olose
attention, should learn the basics of church sesvibrough
various translations of the texts, commentaries eweh
transliterations.

For the past one century and a half all Armenians
who attended church services in the Armenian clag el
over the world did not understand the highly litgrelassic
language of the Divine Liturgy. They hardly knew ath
was going on, but they never attempted to celehtate
Soorp Badarak in the vernacular, the language speke.
The arrangement of the language in the Armeniamght
has always been essential which should be maimtams
worshipped as an idol for sure, but handled witluégness
and understanding, lest we create a deeper vaceaimb
to the danger of losing identity, religious cultuaad
heritage.

It is of special importance in this respect thst la
chapter of Patriarch Malachia Ormanian’s standaydkpb
The Church of Armenia.

There is no doubt that certain traditions which are
secondary in their nature have to be classifiecliatoms or
simply as ideas. They are symbolic and ceremouralple
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to meet the test of being vehicles of divine retrefaor of
sound reasoning. Exaggerations sometimes lead o0 di
tortion and deviation of the expression of the fagh and
prayer. Such traditions have to be updated, stretl or
eliminated.

The length and the performance of church services
can be adjusted by logical rearrangements includey
excellence of music, but in uniform for sure. lexant
passages, prayers, and even services can be altbdely
re-editing them. Readings of the Holy Scripturesd an
consistent sermons can be delivered in modern Ailanen
and in English, and other local languages, withrntfoglern
touch of the society we live in. Traditional sems¢ such as
the Sunrise Service and the evening services of, ltba
Opening of the Doors, the Washing of the Feet, tued
midnight worship of Holy Thursday, could be re-editand
made relevant, understandable and meaningful. ihlgeng
of church services can be improved and performet wi
dignity.

In conclusion let me state that the issue of tiai
in the Armenian Church is not altogether as conapdid as
it sounds. It needs proper approach and requiresutand
reasonable handling in each case, with competerice o
distin-guishing the essential and the primary trads from
those which are secondary, less important and eseless.
When using the term "traditional”, next to the titeon"
itself, we realize that the former carries with the
connotation of the constitutive culture of architee,
music and vestments. This aspect of church tradditers
a great asset in the field of religious art history
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Saints Hripsimeank and Gayaniank
Virgins

(Shrines and Excavations)

Historic Background

The First Virgins who were martyred as a group in

Armenia to witness Christ and Christianity at tinel ®f the
third century were Gayaneh and Hripsimeh with ti8ar
companions, according to our first historians Agatielos
and Movses Khorenatsi. Later thdéives andmartyrdom
were incorporateth the Lives of the Saintalso knownas
Menologions (Haysumavourl)f the Armenian Church. It
IS important to bear in mind that those written woents
about the Virgins came some 150 years later thair th
actual martyrdom, given the fact that the Armergtters
and literature came into existence not earlier tinenfirst
guarter of the fifth century. The earliest histerabout the
Virgins could not have been contemporary writings
obviously, but only those reported to the earll@storians
by way of oral or "received" traditions.

Earliest shrines built in the capital city of
Vagharshapat in Armenia to memorialize the martyrad
the Virgins, stand as important evidence. They are
identified as of today by those two ancient chusdnetheir
original locations, after the names of St. Hripdinaad St.
Gayaneh. The historicity of their martyrdom is d¢onéd
especially by recent excavations of the gravekenyard of
the church of St. Hripsimeh. History tells us thhe
Virgins embraced Christianity secretly while livinig
Rome, and subsequently were persecutethbyEmperor
Diocletian (284-305 AD). The emperor forced them to
abandon their faith and remain in his empire, amnene
wanted to marry Hripsimeh because of her beauty Th
solidarity of the Virgins under their leader Gaylangas
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firm, as they had no choice but to escape and rigfaige
elsewhere.

Their departure and their forced journey were more
tolerant than remaining under the threat of the exop
even though their final destiny was as tragic. Thagsed
by Egypt, and arriving in Vaspurakan, Armenia, thested
for a while around the mountain of Varak, prayingder
the protection of Christ their Lord. It was thelett for
safety Hripsimeh kept her relic of the Cross before
departing. The relic remained hidden in the caviethe
mountain for centuries, until the year 660, wherwds
revealed to two hermits, Totik and Joel, who wqypkd
the Cross of Christ and soon a shrine was builnube
relic by the then Catholicos Nersess Ill. One o fhur
commemorations dedicated to the Holy Cross, thetkefa
the Holy Cross of Varak, is originated from thistbric
event.

Upon their arrival in Vagharshapat, all 32 Virgins
were soon persecuted by the orders of the empdror o
Rome, this time by the hands of the Armenian Kimdat
[ll, a surrogate of Emperor Diocletian in Armeniahere
the story of an attempted forced marriage to Hmgsi by
Trdat is repeated. When refused, the Virgins wertutted
and eventually killed, at the time when GregorytBav,
was imprisoned in Khor Virap for the same reasomwds
taken out of the pit alive to heal the king of Amree who
was suffering terminal mental illness, and upon his
miraculous recovery, he and his royal court emlatace
Christianity as the state religion in 301 AD.

St. Gregory, now the head of the Church of
Armenia, gathered the relics of the Virgins, buriedm in
individual graves, and built the two shrines abovem.
Later, his successors built the glorious churcheshay
stand today in Vagharshapat, namely the churcheSt.of
Hripsimeh and St. Gayaneh.
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Nouneh and Maneh

Both Virgins Nouneh and Maneh are among the
earliest saints of the Armenian Church, who werestmo
probably part of Hripsimiank and Gayaniank. They ha
also escaped the persecutions of the Emperor Diacle
History has preserved their names, the first byHstory
of the Georgians, known aKartlis Tskhovrepa gives
significant data, as to how Nouneh healed the Quien
Georgia from her illness, and converted King Miheard
the entire royal court into Christianity. As for Kh,
Armenian historians of the fifth century have refmd her
arrival in Armenia as a hermit, who secluded héigeihe
district of Daranaghik, at the foot of Mount Sebpulhere
she spent the rest of her life.

Years later, at his old age, St. Gregory wanted to
visit Maneh. He went and found her in her cavey\ubr
and near death. Three days later Maneh died and was
buried by Saint Gregory, where Gregory lived fowlaile
and died in 330 AD.

Recent Excavations

It was during the pontificate of the late Vasken I,
Catho-licos and Patriarch of All Armenians, whemsis-
tent excavations took place around the foundatmnSt.
Hripsimeh Church, and in the grave yard next tghere it
was believed the 32 Virgins were buried by St. Grgg
First, under the sanctuary itself, remains of anicie
structures were revealed, and more importantlihesame
time Armenian archeologists conducted scientificaex
vations in the graveyard next to the church. Theyevable
to reveal vaults of the remains of the martyredgVis,
sealed by Catholicos Komitas Aghtsetsi (615-628)ed
618 AD which is the actual date of the constructbrihe
church by the same pontiff.
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In 1959, and later in 1978 architect Alexander
Sahinian and archelologist Babken Arakelian coretlict
further excavations with the approval of the state
Armenia and Catholicos Vasken 1, to find around the
foundations of the church remains of buildings niant
Vagharshapat.

One year later, on April 12, 1979 Vasken I, reldase
an unprecedented and history making communiqué
informing the state of Armenia and the entire Glars
world that under the walls of St. Hripsimeh churah
ancient chapel was revealed with a series of grawts
beheaded burials. The pontiff considered the inbled
findings"as a new physical evidence for the authenticity
of the Christian faith of Armenian Christianity”. The
same communiqué provided ample details concerrfing t
outcome of the excavations and their findings, fyemj
that around the courtyard of the church there edist vast
gravesite from the'3and 4" centuries, where the bodies of
all 32 companions of the Virgins were interred digeside.
An independent source, th&rmenian historian Aga-
thangelosof the 8" century, confirms the findings, telling
that the martyred virgins were buried side by smene
mausoleum exactly the way the excavations revedled.
historian says: "In the same manner the blesseasifreh
and her 32 companions were laid to rest on theeastde
of the building of the church”.

Pontifical Seals of Confirmation

According to the same historian, Gregory the
llluminator of Armenia had most respectfully buridue
remains of the Virgins, and | quote, "taking eadhthe
saints one by one, and after placing them in icdigl
coffins, properly vested, sealed each with his bealring
the sign of Christ". One hundred years later, Qatbs
Sahag Barthev of the™Scentury, a descendant of the
lineage of St. Gregory, reconstructed the mausolbuiit
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by him, had it opened, brought out St. HripsimeloHin,
added his own seal to it, and without opening laced it
back in the mausoleum.

200 years later, in 615, Catholicos Komitas, when
still bishop and the Grand Sacristan of the Chuwotlst.
Hripsimeh, wished to rebuild the mausoleum renelwgd
Sahag. Now, another Armenian historian, Bishop 8gloé¢
the 7" century, tells us in hislistory of Heraclius that the
mausoleum was "too low and gloomy". He first deditie
put his own seal on the tomb, and three years, latahe
year 618, to build a glorious church which remaassthe
jewel of all Armenian churches up to this day.

The church was renewed from the interior during
Vasken's pontificate in 1978, and at the time oé th
diggings conducted by architects Babken Arakeliad a
Raffi Torosian, the bodies of the buried martyredjias
were revealed "lying from the west side to the ,aahds
on their chests". The most recent tomb was built by
Catholicos Vasken I, who in turn "sealed" it byqitey a
magnificent tombstone bearing the colorful mosdicSb
Hripsimeh, below the northern chapel of the church.

N
AR
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The Formation of
The Armenian Church
In The Fifth Century

The Church of Armenia emerged as the genuine Church
of the Armenian people only following the inventioaf
the Armenian alphabet in 404-406 AD. The Church
founded by the Apostles, and later formally estabied by
St. Gregory the Enlightener, lacked two major andost
essential factors, the Armenian letters and thertsdation

of the Bible into Armenian.

Introduction

This study will cover areas pertaining to the gap

as well as to the ultimate functional formation thie
Armenian Church from the end of th8 dentury to the end
of the §". It will be an attempt to treat transition of the
church from the apostolic era to that of the litgra
expression of the established church in Armenid.wAl

fall under political hardship and sometimes under
prosperous conditions, and yet the newly estaldishe
church will survive all odds, given the God-givaft gf all
times, the letters and literature, through which ey the
Holy Bible became "Armenian”, but also the churcasw
truly converted into an authentic Church of Armenia

Three prominent leaders stood behind this great
enlightenmentSt. Sahag the Catholico$387-439), whose
long and productive pontificate as the Patriarchtlod
Armenian Church yielded much fruit in terms of the
translation of the Holy Bible into Armeniaist. Mesrob
Mashtots (born 362-440), a cleric who invented the
Armenian authentic letters, opened the first schaol
Armenia, gathering the first Translators to tratesléhe
Bible and the earliest liturgical books, anHKing
Vramshapuh of Armenia (389-414), who sponsored the
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entire literary work involved in the enlightenmeott the
Armenian nation. All three accomplished the moseasial
task of literacy, especially when Armenia lost piditical
stability and was divided between Byzantium andsiaen
the year 387.

The Armenian Alphabet

The Armenians rightfully proclaim the fifth cenyur
as the "Golden Age" for their nation, because atdawn
of that century a complete series of 36 Armenidtelg
were created by a talented priest Mesrob Mashtothe
years 404-406 AD. The task was an indispensableaand
huge task that needed skill, knowledge, patiencd an
prayer. Mesrob actually formed those letters aftéznse
investigation of the Syriac and Greek letters. petelently
from the above alphabets, he actually invented letier
per each sound in the spoken language of the peoplz
spoke the Armenian for centuries before but neveteva
single word for the lack of the letters. Mesrobeda his
deep concern for the literacy of his people, foitnohost
necessary and, as his biographer and the firsbrlaat of
the Armenian nation Goriun Vartabed relates inlLhie of
Mashtots designed each letter to correspond to each sound
distinctly and clearly. He was not satisfied witls first
designs, but went to Edessa to have the lettenspesl and
dignified by a calligrapher.

The translation of the Bible

Returning to Armenia, Mesrob Mashtots presented
his 36 Armenian letters to his superior, the headhe
Church Catholicos Sahag, who received him and itheed
gifts with gratitude. Being himself a great schplasw that
the letters were available, the Catholicos embakedhe
greater task of the translation of the Bible inton&nian
from the GreekSeptuagint text, brought into Armenia
from Constantinople by the first students of Mesmabo
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were sent to learn both the Greek and the Syriaguiages
in Edesa, Alexandria, and Constantinople. It tobkm
some 30 years to accomplish the monumental workewh
both Sahag and Mesrob were still living. Sahag theti39
and Mesrob a year later in 440. Later the Armenension
was acclaimed by foreign scholars as the "queethef
translations” of the Bible, following which histography
bloomed in Armenia, schools were opened, and the
immediate liturgical texts for worship, theologynda
commentary of the Bible were translated into Arraeni
basically from the Greek language.

Thus, the Armenian Church was genuinely founded
and supported, this time by written literature and
documentations, rather than political power. Therch
was invested with spiritual and intellectual wealthich
potentially yielded the greatest cultural achievetaefor
posterity in term of literature and arts. Bear imdj as said
above, Armenia had lost its political power, and28 AD,
right in the middle of the Translators activitiethe
Arshakuni dynasty fell, and Persia dominated oud lay
marzpans(governors). Armenia, on the one hand, lost its
earthly throne, but became eternally enriched byitsal
and cultural wealth to elevate our nation yet tonach
higher and imperishable pedestal, the throne af tetival
and survival as the people of God.

Resistance and Defense

The newly formed church in Armenia with its
authentic alphabet and Bible was forced to meet the
challenge of survival by defense of force agairst t
neighboring Persia. The Sassanid dynasty, whicheciam
power in 226 succeeding the Parthian dynasty, waopsd
the fire, Zoroastrianism being their religion, adidl not
tolerate a Christian nation next to them, especiadicause
of Armenia's Christian ally, the Byzantines, whoreve
real threat to Persia. The same tension had already
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partitioned Armenia in 387 into two between the two
empires, the larger part under Persia in the east,the
smaller portion under the Byzantines in the weslioing
the partition of our land, the Armenian kingdom eddand
religious persecutions took their course. Persiaatiened
Armenia to abandon Christ and adhere to fire wrs¥th
total subjection to the Iranian power against Byzan.

This happened right in the middle of the fifth
century when the biblical, religious, and cultuaalakening
had just originated in Armenia with great enthusias
There was no choice for the Armenians, other than t
defend their land, their identity, and equally th@hristian
religion. In 451 the General of the Armenian armgrién
Mamikonian, along with the ministers and the leadef
the church had to plead and tell Persia not toreafany
such threat to convert them into fire worship, sirtbeir
conviction was final and firm. The Battle of Avaravas
inevitable. On the battlefield the Armenian armwr f
smaller than the Persian army, headed by Genendhiva
and Priest Ghevond fought against the enemy, fhellgave
their lives as our martyrs and witnesses of Chilistt
eventually in 484 were given their right to worsl@jrist
by signing the Treaty of Nevarsak. This was thst fwar
ever in history waged in defense of Christianity.

It is important to learn the following lesson from
history. While Armenia was successfully determirted
resist and keep her language and religion up ® dhly,
Persia not too long after the Battle of Avarairaadboned
Zoroastrianism and embraced Islam. Iran furthemgkd
its language from the Bahlav to the Persian, archédned
their scripts and adopted the Arabic letters. Theénians
stood victorious at last.

Religious unrest in Armenia in that same year 451,
was strongly felt as a reaction from the West, timse
under the continued pressures of the Byzantine Empi
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under the pretext of Christological issues, aimiag
religious subjugation of the Armenian Church to the
Byzantine Church. The former ignored and eventually
rejected to consider any such demand, insistintheriinal
declaration of the Christological issue reached tre
Council of Ephesus in 381. It was in 506, undehGltos
Babken | of Othmus, when the rejection of the Cdubic
Chalcedon of 451 AD and its resolutions becamd, fanad

no further problems of subjection were seriousinsto
dered by the Armenian Church.

Patristic Literature

Soon after the invention of the Armenian alphabet
and the translation of the Bible into Armeniangd#ry
activities bloomed in Armenia as the most urgergdntor
the formation of Armenian Christianity from its fou
dations. Patristic works of Greek and Syrian Fatludrthe
Church included liturgical texts as well as comraees of
the Bible. Armenian translators embarked on thsk tand
began to read and translate @@bronicle of Eusebius of
Caesarea (c.260-c.340), his second book afteraimeus
Ecclesiastical Historywhich was lost but the Armenian
version had survived and was found centuries |attethe
beginning of the 19 century, which served as the
"original" of the Chronicle. It was the last resort for the
restoration of that particular text.

Works of Bishop Irenaeus of Lyons (c.130-c.200),
which includedAgainst the Heresiesyere also translated
into Armenian in the fifth century. It proved to bery
important since some of Irenaeus' original textsewest
and the Armenian translations were indispensabileh ss
his The Demonstratiof the Apostolic Preachingvhich
was discovered in an Armenian translation in 1997ab
Armenian cleric scholar in Etchmiadzin, who tratetait
into German, and later into Latin in 1917, and iotber
languages. The point we are making is not as moch t
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demonstrate the availability of ancient and raamglation

of certain texts, but to ascertain the earliestrcesi and
foundations on which the Armenian Church was estab-
lished through literary activities by genuine tlatisns.

The above facts demonstrate that tfié ahd 4"
centuries marked major spiritual growth of the @huby
way of worship which required texts for liturgy addily
services. The emergence of liturgical texts wasngagral
and permanent part of the worship which the Armenia
Translators, the immediate disciples of Sahag aedrbb,
took upon themselves as their primary task. Novgueot
in Greek and Syriac languages, they lost no time in
gathering and reading the existing liturgical texts
extensively, especially the Liturgies of St. Athsing, St.
Basil of Caesarea, and St. John Chrysostom, fopitbeer
use of the Armenian Church worship.

During the fifth century, Armenia was also enriched
by literature other than purely liturgical and deepal
which contributed greatly to the formation of thevfenian
Apostolic Church. One of them was the Epic of Yeghi
Vardapet, known a€oncerning Vartan and the War of the
Armeniang which was an eye-witness account of the 451
Battle of Avarair, written in a pure classical laage and
poetry. There was also tiiefutation of the Sechyy Eznik
Goghpatsi, a most valuable exposition of philosoghi
evaluation of God's existence by way of refuting th
existing sects of the time, including Mazdeism eirdta,
ancient Greek philosophies, and the sect of Mardiia
central thesis has been to defend the existenc&oaf
through the revelation of Christianity.

Eznik's classic work is unique in the ancient
literature of the Armenian people with its most etmp
classic Armenian, shaped on the language of theeAran
Bible, translated partially by himself as one o€ thrst
disciples of Mesrob. His treatise contains numetnhbbcal
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citations, having in mind God's existence as agdins
false doctrines of his time, such as the Maniclmagis
founded by Mani and known at the time as a syncreti
mixture of Christianity and Iranian belief, powdr&nough

to merge the two rival thoughts, Christian and imaninto

a higher synthesis. Eznik also refuted the anc{&rgek
Pythagorean, Epicurean, and Stoic philosophieefande

of Christianity by way of reconciling it with the are
moderate and God-centered philosophies of Plato and
Aristotle.

Thus, sources under the shadow of the Armenian
Bible flourished and further reinforced the fornoatiand
built the identity of the Armenian Church. Since aee
confined within the fifth century alone, other weit
sources and historiographies no doubt contributedhé
stability of the Armenian Church in the subsequent
centuries. There is one ascribed to St. Gregory the
llluminator, known aHajaghapatum Jarka collection of
theological and religious-ethical sermons, and laois
History ofthe Armeniandy Movses Khorenatsi, the most
famous fifth century historian, who has combinea-pr
historic Armenia with the events of his own days aas
continuous existence of Armenia and the Armeni&fis.
work has served as timagnum opufor the next historians
up to the 18 century. TheHistory of Agathangelosthe
History of Bavstos Buzand, thdistory of Ghazar Barpetsi,
and later theHistory of Bishop Sebeos, have added one
way or another to the formation of the Armenian €hu

Even though not finalized during the centuries
under consideration, the Armenian Chufharagansthe
Hymns, had their origin in the fifth century, eveome of
them authored by St. Sahag and St. Mesrob. They
contained variety of hymns related to the fundawmdent
theological and national issues, all of them evalhtu
forming an impressive collection of songs with th@oper
music. They also undoubtedly contributed considgrad
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the formation of the Armenian Church as an autkenti
church for the Armenian people exclusively.

Lastly, the Canon Lawof the Armenian Church
drew the line and controlled the discipline of tbimirch as
an established institution, beginning from thehfilentury
but culminating into a final compilation as a cadethe
eighth century by a famous Catholicos John of Qtsoo
(717-728), famed as the "philosopher" pontiff ofe th
Armenian Church. He compiled the laws adopted by
previously convened Armenian Church Councils, silas
fied and finalized them chronologically and insdllthem
permanently in his pontifical office”, as stated tiyn. He
too convened a Church Council of Manazkert in 788 a
established new canons concerning the person a$tChr

During the pontificate of Catholicos Vasken |
(1955-1994), theCanon Lawas compiled by John of
Otsoon was once and for all published in two volsirite
Erevan, in 1964 and 1971, by Vazken Hakopian, a
specialist in the field of canon law, after minut&a-
minations of the different readings of 47 manugcrgxts
of the originalCanon Lawcopied throughout the centuries
following the original compilation. Hakopian clafésd the
laws under 57 groups, with a total number of 1332
individual canon laws. For example, the Council of
Shahapivan in 444 adopted 20 canons purely unditicpb
circumstances, when in 428 the Armenian kingdonthef
Arshakuni dynasty fell, and Armenian princes fell i
quarrels with each other. It is interesting to nthtat the
laws of Shahapivan were formulated and enforcedaby
church council to judge political leaders of Armeem time
of crises. Also, the Armenian Church Council of Dwn
648, presided by Catholicos Nersess Il with 17hops
participating, adopted 12 canons to resist thesiove of
the Arabs in defense of the Armenian princes. TherCil
set rules to resist the Byzantine pressure.
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The Armenian Version of
Scholia de Incarnatione Unigeniti
of Cyril of Alexandria

St. Cyril, Patriarch of Alexandria (d. 444 AD), stals as the
brilliant representative of the doctrines of the HoTrinity and
of the Person of Christ. He was the prominent figuof ancient
controversy of Christology, as the present studyhef Scholia
shows. His theological writing reflects his outstdimg qualities
marked by precision, accuracy, and skill in thoughand
reasoning. Cyril's Monophysitism -(mono (one) andohysis
(nature), formed his doctrine of the One Person dthe
Incarnate Christ with Divine and Human natures ured in
him as a single and undivided person who is God avidn at
once after the Incarnation. St. Cyril was the chipfoponent of
this doctrine which was formally approved by the @wil of
Ephesus in 431 AD, where he assumed control and had
Nestorius, Patriarch of Constantinople, condemnddestorius
had preached against the application of the word etttokos
(Mother of God) to Mary the Virgin, saying that she@as the

mother of Jesus the Man.
ZA

Introduction

The Armenian version of th&cholia de Incarna-

tione Unigeniti (Parapmunk of Cyril of Alexandria is a
careful exposition of the Alexandrian Christologyhe
author had originally written his work in Greek, which
only a small portion now survives. The entire tisxéxtant

in an old Latin, Syriac, and Armenian translatiaosfsywhich

the latter was published by F.C. Conybeare undetitle

of The Armenian Version oRevelation and Cyril of
Alexandria’s Scholia on the Incarnation and Epistia
Easter, edited from the oldest Armenian manuscript and
published in London in 1907.
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The Armenian version, which is found in this
edition page 95-149, is extremely literal and bittred to a
certain Davit. The colophon at the end of the baelts us
that the translation from the Greek into the Arna@nwas
rendered by “Davit Hiupatos and by Stepanos thed, Roe
disciple of Movses, Bishop of Siunik”. Both Davihd
Stepanos have translated together various bookmgdur
712-717 AD, among them tHecholiaof St. Cyril, which
should be dated on or around 715. Moreover, theptain
tells us that the translation was done in 622sefdreation
of the world, on the % Indiction, and on the second year
of Emperor Anasthasius’ reign (713-715). The Greek
calendar held the year 5508-5509 as the year wésusJ
was born, and therefore the difference betweentwee
dates would yield the year 715.

The date of the translation into Armenian is an
obvious evidence to the adoption of Christology thg
Armenian Orthodox Church, confessing the unity loé t
two natures of Christ, according to the formuladlo$ great
theologian Cyril of Alexandria, whose most metiago
explanations and analysis of the two unconfusedrest
divine and human, in the One Person of Jesus Ohast
adopted by the Ecumenical Council of Ephesus. Gyril
Christology sealed the controversial issue oncefandll,
leaving no necessity for future Councils to revueooalter
it. The Armenian Church, having embraced Christiani
officially as early as 301 AD, took part in thesfirthree
Ecumenical Councils, and in Ephesus in 431, adoftted
Christology defined and affirmed by St. Cyril of
Alexandria. This study is to present the Christglod St.
Cyril in his Scholia,as adopted by the Armenian Church.

The Scholiawas composed after 431, the date of the
Council of Ephesus, and was based on Scripturdkeces.
It defined the hypostatic union of the divine angman
natures of Christ, as opposed to a mixture andrmaite
association. Cyril, a fifth century Alexandrine ¢hegian,
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often refers to the combination of the body and soman

as the closest comprehensible comparison of theesabf
Christ, thus making clearer his monophysite Chiagtp in

the union of the natures in one Person. The book is
considered by Conybeare as one of the best thealogi
treatises which adequately explored the doctrinethef
Incarnation with its twofold facets. His commente:a
“There is hardly any book which better than the &ich
sums up the dogmatic contests and contrasts ohdbeof
Nestorius, and there is no other work of Cyril whitad
more importance among the "Monophysites”, properly
understood, of Armenia and Syria. Apart from itgmatic
interest, it merits attention on philological graisi.

Cyril's Christology is clearly defined as follows:

a) The two natures of Jesus Christ and their union
within the One Person.

b) The Redemption after the “economy” of the
Incarnation.

These two parts are not distinguished in the baok i
any particular way, but are interwoven throughdwd 88
chapters as doctrines complimenting each other.illl w
attempt to look through them separately and more
distinctly, trying to reach a conclusive stageha search of
the doctrine of the One Person and the two natdres.
Incarnation in the Christian vocabulary is indigatiof the
actual union of the two natures in Christ as Onesqre
The “economy”, on the other hand, is repeatedlyicerd
by St. Cyril, manifesting theaison d’etreof the doctrine,
referring to the acts by which the Son subjectedskif to
the laws and conditions of this world. It was timyaneans
for the divinity to perform Redemption on the Crosisice
sacrifice was being offered, and the one Persodestis
Christ was capable to do so by His human nature.
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The Union of the Two Natures
In the One Person of Jesus Christ

To deal with this question properly, we have to
consider the following issues regarding the peculia
psychology of the Incarnate Word: the relationsbiighe
Father and the Son.

(a) The existence of an intelligent human soul in the
Word Incarnate.

(b) The union of the soul with the flesh in terms of
our human anthropology.

(c) The fact of the union in Christ Jesus: because
the flesh and the soul are both assumed by the
Word, the latter “sympathizes” the bodily suff-
erings by a certain way of perception. It is the
Logos Incarnate that has appropriated the things
of the flesh, namely, the passions.

Christ's Divine Nature

Let me elaborate briefly these points as much as
possible. As a fundamental presupposition, St. |Gyfi
Alexandria traces first the relationship of theHeatto the
Son, stating the fact that the Son is consubstaniih the
Father, which means, they both have the common
hypostasigsubstance). The Word coming from the Father,
being by nature God himself too, is now named rsarce
he participated in flesh and blood identically with. The
process of Incarnation, according to this theologyde
God appear on earth without being changed from avieat
that God was, but becoming a perfect man through
assumption of humanity: “For the Word begotten by,h
from above and from the substance of God the Father
came down unto us when he became man”. His coming
was purposeful, namely, to redeem mankind, a redemp
achieved by way of humanity asreeansto anend.
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This unique relationship of the Father and of the
Son thus specified the event of the Incarnation,imahe
sense that there was a second beginning of exestghen
the Son is said to have been born after the fleshin the
belief that as he was and exists prior to all agestimes.
The emphasis of the doctrine is put on the fadt ‘that a
mere man”, but God the Word, through whom all came
existence, was also made man “through nearness’to u
thus becoming the sharer of blood and flesh. “Tghou
nearness to us” is significant in Cyril's theolodgcause
here the tendency is to create a complete involnérok
mankind in the specific event of Incarnation.

The relationship of the Father to the Son led St.
Cyril to consider carefully thempassibility (not subject to
suffering) of the Incarnate Word, as we read in 8fe
chapter of thescholia “For the flesh is moved to physical
desires; and the soul which is within it, is in pathy
because of the union, but co-sharer it is in neeWwisWas
Jesus Christpassible by nature?This means, was he
capable of feeling or suffering? This is a difficguestion
since it has to do directly with the predominantura in
Christ. Because, as mentioned in the previous ehayt
Cyril's work, the “suffering of God” as such cannbé
purposeful for the salvation of mankind, given faet that
God is not liable to suffering, St. Cyril's conceabout the
“suffering”, or the “passibility” of the Lord remias crucial.
He therefore explores the issue capably, and pdsceeh
a unique statement of neither diminishing the daina
through crucifixion, nor overemphasizing the densaofl
the human nature. Here again Cyril has based his
arguments on the main and fundamental issue ofiitg
of the two natures. The core of his argument atibat
“passibility” (capable of feeling or suffering) afesus
Christ is his statement that Christ made his badyviry
own, so that the Word could not be indifferent te t
passion of his own body.
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To render his argument natural, Cyril often refers
to the analogy between the Logos Incarnate antduhsan
soul in the body. He starts from the human souh vt
peculiar reference to anthropology:

“The soul makes its own everything that is the
body’s though in its own nature. It is unsharing of
the soul's affections, physical as well as those
which come upon it from without. For the body is
moved to physical desires, and the soul which is
within it, is in sympathy because of the uniaut,
co-sharer it is in no wisgChapter 26).

Here we can detect some of the defining points of
the relation between the soul and the body. Thegugs
quoted above confirms St. Cyril's point that thelsoould
not be “sensible” to the sufferings as far as itgpr nature
is concerned. On the other hatide sufferings definitely
belong to the flesh, since they are originated irhe flesh
and are the result of external causesThis means also
that whatever the origin of the sufferings, thelsannot
perceive them, while those sufferings have cer@sounds
on the soul, and this very fact is due to the agstinion
between the soul and the body.

St. Cyril proceeds further to the “affections” biet
body on its soul. Here the emphasis becomes aatme,
that of compassion in the soul as a result of tifesngs.
This is true because, as he argues, the body isathe of
this particular soul, and consequently the sour@mates
the sufferings of its body, and considers thoséesunfys as
personal satisfaction. This makes us understand tkiea
soul makes his own those satisfactions experiebgekis
own body. Since there is such an “appropriation'the
human body-soul, then, Cyril thinks, the analogyween
this and the Incarnation may be a valid one. Thisaw he
puts it:

58



But in case of the Word it is monstrous to say ithat

is copercepient of the torments; for the godhead is
impassible, and is not of us, but has been united
with the body which possesses the rational soul.
While it suffered, he himself was impassibly
cognizant of things coming to pass within it. Heswa
suffering away as God the weaknesses of the body,
but making them his own as being "affections” of
his own body.

The key words of this passage are r@onal soul
being cognizant ofand suffering along with The flesh
possesses a rational soul which makes that flesbdg,
which in its turn becomes aware of the things twahe to
pass within his body. The Word of God, endowed waith
human body with its rational soul, could not beifiietent,
neither susceptible toward the passions or the mesakthat
his own body had. Rather, the divinity in Christdaéahis
own all his body's weaknesses, since they werdlitieet
"affections” of his own body.

Christ's Human Nature

The human condition in Christ is understood by the
"encounter” of the two natures in one Person. Roil e
human condition in Christ is exclusively based b t
statement of John's Gospelfhe Word was made flesh
This proclaimed the coming of the Word into humaruy
assuming the human nature. In considering thi® st
Cyril insists on the "reality" and the "fullnessf'the Word
becoming man, "really and not simply by appearanides
direct expressions involve complete humanity, wsthul
and body, within the Person of Christ. "He is Godruth,
possessing glory, because being God by nature tivel 3f
God was made flesh, meaning a perfect man. Thé fles
neither constitutes the "man”, nor defines "huméniit
only stands as the one part of the human natunee she
man is both flesh and spirit. The same is trudédase of
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the flesh of the Word of God. In speaking of thenlanity

of the Word, we simply do not designate the flekine,
but rather his human condition created by the assyf
the flesh. For Cyril of Alexandria the flesh andeth
humanity together constitute the human nature i@ th
Incarnate Word.

The Unity of the Natures

It is clear, therefore, that the man in Christ is
understood as the Word himself united with the hiles
making evident that the Word is ultimately unitedhnour
nature; or, inversely, the flesh, the body, astdmeple of
God, is united to the Word. Thus it is an "enceuhof the
Word with the elements that he has assumed. The iter
often changed with Cyril, such as "union"”, "conmir
and "encounter”, not of the Worahd of the flesh, but
rather, the "union" of the Wortb, or with the flesh. St.
Cyril does not place the two elements on the samel,|l
and the expressions he uses are to affirm the gusmof
the flesh. Due to this unique "union" of the Persan
Christ, the Incarnate Word becomes the very same, a
composite of two. Cyril has addressed letters tetdiaus,
and in the first letter he has stated:

The natures which were gathered into very union

are diverse, yet One Christ and Son of Both, i.e.
God and Mary, not as though the diversity of

natures was taken away because of the union, but
rather that the Godhead and Manhood make up
One Lord and Christ and Son.

Also, in his third letter to Nestorius, Cyril adds:

There is therefore "One Christ" and Son and Lord.
Peter and John were of "equal honor" one with
another, in that they were both Apostles and holy
disciples, yet were not the two one, nor yet do we
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deem of the "mode of connection" by juxtaposition,
for this suffices not unto unity of nature, nor yet
any way of an "external participation”, as we too
being joined to the Lord. For the Word of God
united to the flesh as a Person, being God of all,
who ruleth over everything.

Cyril is very cautious about this "Personal unity"
and warns his followers in his anathema:

If any one severs the Persons of the One Christ
"after the union", connecting them with only a
"connection” of dignity or authority or sway, and
not rather with a meeting unto Unity of Natures, be
he anathema.

In conclusion, concerning the union of the two
natures within the One Person of Jesus Christ, the
following remark can be madé was the Son who, in
accordance with and in obedience to the will of the
Father "economized" redemption as One Person

To speak about the Incarnation, we have to assume
and be assured that Christ Jesus was born, hendte a
walked, slept and died as a complete and perfent Tias
human aspect in Jesus was itself an "economy,” the
term being the key word to the whole issu€This is based
on our knowledge that the Incarnation, in all ispects,
was an act of the Son in accordance with the Wilthe
Father. Christ "acted" absolutely perfect manhdtel.had
body, soul and mind, and everything which man had a
was. The major difference however was that he acted
manhood "by economy"”, meaning, from the point of
view of a useful purpose, which included "redemptie
humiliation."

"Economy" is often used by the Eastern Fathers and
especially belonged to Cyril, the leader of the opysite
Christology in its Nicene context. The idea behimd term
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fully meets the issue of the Incarnation as welloshe
redemption, without any severance, referring to @eca
concrete being, whose qualities performed "the tiancof

a being as expressed”, as Gregory of Nazianzuhdeac
Thus any kind of duality in the Son, the "concre&ng”,
will either produce an impossible mixture, or etsdatal
duplication which will bring redemption to naught.

Archbishop Tiran Nersoyan, a contemporary theo-
logian of the Armenian Orthodox Church, has appnedc
the same question from its ontological point ofaién his
The Christological Position of the Armenian Church.

We can of course group these natures in two sets,
the "divine qualities” and the "human qualities”,
and have thus two natures, these natures being
abstractions by analysis of the essence of the
Person. But we can distinguish two natures "in the
abstract” only if we first accept one nature "ireth
concrete", belonging to a single "essence" or
"substance". Because if we don't go further and
deeper than this abstraction, the concept ofd Go
himself will evaporate into abstractions, without
nothing behind them or under them to have these
qualities.

This passage elucidates that thea physis"should
be conceived as one substantial nature of whom ame ¢
speak and in whom we can distinguish the two séts o
qualities by "abstraction”. The word should not be
misleading. Abstraction, not in the sense something
visionary and unrealistic, but in the deeper plufdsgcal
sense of an act of considering something as a gener
quality or characteristic "taken away" or "withdmay by
an act of mind, from concrete realities. In thistance the
concrete reality stands for the "mia physis”, wkothe
concrete nature of the Incarnate Word, in whom hy a
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abstraction the two different qualities are distiised as
self-operating distinct states or conditions.

The Chalcedonians, on the other hand, took the
misleading direction. They said that each set dlitjes
belonged to a different thing which has those desli In
other words, the human nature of Christ belongethéo
"human substance" in him, and his divine naturergtd
to the "divine substance" in him. These are quiéarty
read in the definition of the Council of Chalced@bl
AD), regarding the Person of Christ and his twaures.

Monophysite Doctrine According to St. Cyril

The essence of Monophysitism (the belief of the
one nature) is therefore the rejection of any kiofd
synthesis in Christ. Christ is one, and all hisdprates are
the predicates of his One Being. Monophysites,r dfte
teaching of Cyril, use the expressions of divineureand
human nature when speaking of Christ. But theyriaby
join the phrase "by economy" to the human naturerwh
referring to it. In confessing Christ being of twatures,
they are cautiously differentiating the two natusesfar as
they belonged to two different beings. But because
Christ there are no two beings, nor is he a conpasitwo
beings, then he is in one nature, equivalent unvegally
to one Person.

The human aspect of Christ's being was assumed
"by economy”, which also means that he became man
voluntarily, assuming the form of manhood as saidSh
Paul. This form is not a separate being havingtareaf
its own. The Son suffered voluntarily in his humaature
according to economy. The words "voluntary" ando“ec
nomy" are interchangeable in the Event of the imaton.
The Word became man and acted as man because he
wanted to. From this it follows that our Lordenosisthat
is his humiliation in the form of a servgntwas only
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voluntary. This is why St. Cyril speaks of the GPerson
of Christ, as the one concrete substantial reakith one
nature, tia physis". Accordingly, when the Mono-
physites speak of the human and the divine naturefo
Christ, they classify the two modes of activities fothe
Son in his onePerson. The remarkable theory of St. Cyril
is this: under the theory of the two states ofWward, there
is the one reality of the Incarnatiommia physis tou Logou
sesarkomenou(bne nature of the Incarnate Word).

The Redemption After the
"Economy" of the Incarnation

When Cyril of Alexandria speaks of the "economy",
he uses the term in its precise context of the Kree
tradition, that is, the Incarnation and especi#tiy period
of theredemptive humiliatiorof Christ's earthly life, from
the point of view of a useful purpose. Hence, "econ’
preserves the integrity of the "reason” and theppse” of
the Incarnation, making Cyril's soteriology moreamieg-
ful. The foundation of the "redemptive economy"bisth
the justification of the attribution of the humareaknesses
to the Word, which he made them all his own exsept
and the attribution to his proper flesh his own ik
prerogatives. The author of ti8zholiaappeals to the idea
of the "economy" as many as seventeen times, ubiag
Greek termoikonomia designating basically the divine
dispensation of spiritual gifts which is known aset
economy of salvation.

In Cyril's Christology the term "economy" is the
Incarnation itself with certain implications. Theerl
oikonomeincharacterizes certain actions accomplished by
the Savior with a particular purpose, because #ren t
suggests a certain intention and disposition witle t
association of an intrinsic justification; and tfustification
is manifested in the fact of the Incarnation by ekhihe
Word has appropriated the weakness of the flesh wit
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whom he has become one. In this sense the appropria
becomes "economic” and real, which means, that\tbed
for Cyril becomes the real and unique subject o th
attribution in the Person of Christ. This is termby
Liebart Jacques as the "economic appropriation'iclivh
reflects the voluntary disposition of the self sasubject.

From many references it becomes evident that for
Cyril there is but one single subject in the Wdawhom
actions human as well as divine are attributeds Thitrue
because it is this subject who humbly suffered"thenan
things" as well as performed miracles as God. Ehighat
the great Alexandrian Cyril says:

Emmanuel is interpreted "God with us". For, until
he came, God according to nature was not with us.
It follows that he no longer stood afar, but became
with us, since he remained that which he was and
having received the form of a servant, appeared to
us as a man upon earth.

He makes his point even more distinct, saying:

And we say that the Son of Man came down from
heaven, according to the "union of Economy. The
Word attached to his own flesh the prerogative of
his glory and divine-seeming excellence. At a time
which was necessary, he came "to fulfill the
economy" by being born of a woman after the flesh.

In all similar passages it remains always necessary
to discover thissoteriological dimension of Alexandrian
theology which is not at all a speculation, but the
reaffirmation of Biblical facts. If he was not Gtimself,
but a man Jesus, only "united with God", born ofryyla
died and even rose again, salvation was not aathieiMee
reason behind this fundamental idea is that Chnisthom
humanity and divinity were united in one Person and
nature was crucified on the cross. The divine Wittiout
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being united with the flesh cannot be crucified;caaese as
God, he is beyond suffering. But through the unidth the
flesh, Christ was crucified and was subjected tattulelf,

on the other hand, only the human body was crukife
could not have saved the world. Speaking of Christ
crucified, Cyril believes that both his humanitydadivinity
were present on the cross, because the Logos uniéss
with flesh cannot be crucified, and the flesh, withbeing
united with the divine Logos, could not save therldio
This is how St. Cyril develops his whole idea of
redemption after the "economy" of the Incarnation.

The purpose of the Incarnation is seen in the
following three implicit facts: The mediation of the
Incarnate Word which for Cyril has but the purpose of
salvation of human raceThe Incarnate Word is the
mediator as long as he reconciles mankind to God,
which it was necessary in the Person of the In¢ar@ad
to make his "economy of salvation" a possible att o
mediation; The Passion on the Croswas the necessary
consequence of the Incarnation, which is esteensekisa
own sufferings by reason of the Ineffable Unidimose
three facts are supported by the assumption tleat¥\tord
being God wasot ignorantthat he should undergo the
birth from a woman for our sake. Therefore, hisngeiot
ignorant of his future sufferings, and his readiness for
voluntary commitmentresult in the "economy" explained
above.

Three more specific aspects help us understand
Cyril's Christology, beginning from the status ofs h
humiliation as "the servantkenosi$, going to his status as
the "Son of God", and then ending in the dimensibhis
"sacrifice on the cross", with their correspondingprints
in man, as the "image of God', "conformity” amorgr b
lievers, and finally the "universal participatiotiirough the
sacramental life of the church. The end resultheke, in

Cyril's estimation, ends up correspondingly in tinew
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membership" of the Kingdom of God, the "sanctificat
by solidarity, and the "restoration of the lost" &goption.
All three, taken in one frame, namely, the initiatiof the
Incarnate Word, Christ's permanent image in med,tha
kind of human life resulting from Christ's intengem,
comprise the redemptive "economy"” of the Incarmatio

The "kenosis"is Christ's humiliation in the form of
a "Servant"; it is the "emptying" himself with colafe
humiliation as the central deed of our Lord by viahtbe
redemption as a whole is conditioned. Generallyakiog
the presentation of tH&enosis"with Cyril of Alexandria is
characterized by the opposition which he raisesédat the
glory of the Word before the Incarnation and thenhu
iation of his human condition:

Being full by nature and in all respects all-petfec
the Word of God, "dispensing" out of his fullness t
his creatures his own things, was "evacuated",
being no wise injured in his own nature, nor by
obligation of existing, being altered because @& th
suffering. But when he was made flesh, that is man,
he made his own the poverty of humanity, accepting
the form of a servant, he who in his own nature is
free as Son.

The Word becoming man has emptied, to a certain
extent some of his divine dignity, and for Cyril it
reasonable to suppose that God the Word, desioirsgie
the lost by abasement unto, iImwvered himself to what he
was not, in order that the nature of man might bexavhat
it was not. To this end Christ's "emptiness" which
conditioned his "lowering" without sin, rescued fain
mankind. In Cyril's words, "by reason of the likesgo
us", he emptied himself, clearly identifying therdoand
distinguishing between his two natures, the onereethe
Incarnation, and the other after the Incarnatigncdrefully
selecting names from the Scriptures as follows:
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Before the Incarnation After the Incarnation

Only-Begotten Jesus Christ
Word-God Propitiation

Image Mediator

Wisdom Cross and sacrifice

The "Image of God" in Man

By Christ's humiliation theimage of Godis
revealed in man: "For our Lord Jesus Christ himsasf
image and figure of the economy, manifested thaperby
the force of thé'kenosi$ which was the abasement of the
Lord in the form of a "servant”, as it is well eapled in
the Epistle to the Philippians (2:7). Only the Sena
perfect, identical, and utterly accurate imagehef Father,
being a likeness by nature and in essence, foiF#tkeer
impresses himself substantially.

"It is the notion of participation which more than
any other concept dominates Cyril's theology ofithage
of God in mah says W. Burghardt. This means that no
created thing is substantially and perfectly ideadtiwith
God; our image of God is a matter of participatidm.
Cyril's judgment man is by nature a composite heeng
sensible body and an intellectual soul, and itrecigely in
the soul that man's resemblance to his Maker isedoo
Man images God in his mind, his reason, his irgefice,
and in his understanding. Moreover, it should kedized
that the image of God implies a divine seal uponths
seal of sanctification and of adoption secured by
participation in the divine holiness. This prerogat
however is dependent on our right relation with Gsda
sincere response to the propitiation of the Indariéord.

For Cyril, therefore, redemption is essentially a
recapitulation with a completely new beginning iegdo a
complete restoration of the fallen. In this restiora the
"image of God" had the special characteristic obam,
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since originally the same image was given to Adamoa
the first son. At this point it is noticeable tllag "sonship”
is one of the components of our sanctification, clhior
Cyril of Alexandria is none but a complete and lires
restoration “in Christ”, an act of return that makes sons.
This approach was originally St. Paul's centrablibgy to
be “in Christ”, and Cyril adopted it in a most effiee way
to stress the Sonship of Christ in regard to theronanion
of the Christian faithful with the Lord. Here Sty@'s
orthodox teaching is further revealed.

Exchange and Solidarity

The basic fact of the Incarnation as understood
above established a twin relationship between tloedVéf
God and the human being:

a. The Son of God became man in order that men
might become sons of Go#ile took what is
ours, to give us what is his.

b. The condition of this exchange is the solidarity
of all humanity with Christ. By virtue of this
solidarity the Father restored human nature to its
primeval state, taking for granted that the origin
of such solidarity is the human nature of Christ.

This exchange and solidarity brings about the
original name of JesuSEmmanuel” into the picture, and
Cyril insists on this first name given to the Lowho
became "with us™:

Many were saints before him, but not one of them
was named Emmanuel, because the time was not iyt co
when he was to become "with us", that is, to become
according to our nature. Whenever we hear the ngiven
to the Son, "with us God", let us reflect and bgamind,
that not so was he with us in the close of the agepne
might speak of his being aforetime also with thatsaFor
to them he was succourer, Butith us he was made".
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As a general conclusion let us state that for|Glye
universality of the Incarnation is of importance, since the
rest of the mankind will not automatically profiom the
Incarnate Word, unless they take certain steps sbbmes.
Cyril has clearly stated that the recovery on theage", as
an essential element for salvation is intimateli With the
acceptance of the Baptism, at which time we die amd
buried with Christ and reborn again. In most of\wrgings
Cyril has scattered references to the role of theh&rist as
significant steps towards the same develop-ment of
universal salvation. In partaking Christ's body amd
blood, we are bodily sanctified, spiritually renelyeand
universally “incorporated” in the mystical body Ghrist,
the Church.
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Sunrise Service

Introduction

The Sunrise Service is one of the seven daily

services in the Armenian Church: The Midnight, Mogn
Sunrise, Midday, Evening, Peace, and Rest Servides.
last two are sung in the evenings on Wednesdays and
Fridays during Lent, while thé&unrise Servicein the
mornings of the same weekdays, again during Lehé T
rest of the services are standard daily servicesugimout

the year. The central message of the Sunrise ®ersic
Jesus Christ the Light of the World and is addressed to
the Holy Spirit in remembrance of the Resurrectmn
Jesus Christ.

History

The origins of the Sunrise service go back to fhe 8
century, as the great Catholicos of the Armeniamir€n
John of Otsoon refers to it, stating that it wastiomed
earlier in local traditions of the Armenian Chutmpone of
his 7" century predecessors Catholicos Ezr of Paraznakert
However, as we have it today, based on the skilltatent
of its composition and music, the Service is undedly
authored by our great theologian and hymnologist
Catholicos St. Nersess the Gracefudf the 13" century.

As well known, St. Nersess has been the talentdtraof

the major part of the Hymnal of the Armenian Chuactd

the Breviary, where we find hymns and prayers fofeast
days, the Lenten season, commemorations dedicated t
Armenian heroes and martyrs, as well as to national
celebrations.

This Service in my opinion has a special historic
background and challenge behind it. It is the wiprsi the
Son of God, versus the worship of the sun of theauge.
Being a great poet himself, St. Nersess ingeniously
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manipulated and reversed the worship of the suthe¢o
worship of the Son of God Jesus Christ. | am saying
because during his pontificate, St. Nersess expedthe
estrangement of a segment of his flock who worskdpp
sun, calling themselve®tevortik’, “Sons of the sun”.

“Arevortik”, "children of the sun", although cadns
dered themselves Armenian Christians, not only emph
sized the sun to be the center of their beliefy thtso
rejected the sacraments of the church, the ordimatf the
clergy, and the apostolic succession. They weffadhthe
remnants of the Paulician and Tontrakian sects lwhed
penetrated in Byzantium and Armenia during tftafid
the 8" centuries.

The connection between theArévortiK and
Catholicos Nersess, who was the pontiff of the Arizie
Church during the years 1166-1173, is quite certain
Nersess the Graceful has a volume of the colleaifonis
encyclicals known as Unthanrakan Toughtk (Letters
Addressed to the General People), in which he mestihe
“Arevortik and proposes possible actions to be taken for
their return to the bosom of the Mother Church.

It is mentioned further in the same source, thas¢
separated Armenians had even petitioned to theoGedbk
to receive them back. Those conditions at that tuie
certainly substantiated the fact that St. Nersesadé the
switch”, and without further alienating the lapsedote
anew the entir&sunrise Service dedicated to the Son of
God, “The Light of the World”, to attract them byaw of
their belief in the sun of the universe, at the saime
enriching the Armenian Church with an outstanding
worship service. Lenten season is the most fittimge for
the faithful to follow "the Light" and find the "Wa' St.
Nersess the Graceful is the master of poetry arglapand
in this service he manipulates the concept of tigatlin its
most expressive and conducive way.
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Central Message

Obviously the central theme of this service is the

Light, which is repeated 32 times in the entire senace]
17 times alone in the beautiful song which beginth w
“Light, Creator of light, First light”, the most palar hymn
of the service. At first, the sunrise is emphasiasdthe
creation of God. Then, the physical and the natight of
the sun is acknowledged which shines equally oler t
righteous and the sinner, whereby our good anddeats
are equally revealed. Consequently, the “True Ljght
namely the “Divine Light”, becomes evident and doates
through the Persons of the Holy Trinity, at the saime
proclaiming the fundamental doctrine of the Tringy the
essence of Christianity.

According to St. Nersess, the “True Light” shines
further through the intercession of the saints, dne
intercession remains to be a permanent factoreretitire
service, leading the faithful to th&vay, Truth and Life .
This service has the unique nature of not reflgctmy
negative and sinful action, but only the “good” atin
“light”, as against the “sin” and “darkness”. Theksest
words never appear in the entire service, makiagatyful,
positive, and happy worship service.

Structure

Four integral parts develop the Sunrise Servide, al
of them enriched with songs, biddings, and prayé&hse
following are those parts with ample Scripture regd
from the Book of Psalms only. No other citations forund
in it, a choice which assures the personal natdireh®
service.

(a) The first part has aniversal nature, inviting

“All nations from the East to the West, from the
North to the South, to bless the Creator of the
world”.
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(b) The second part imtercessional The hermits,
the witnesses, and the martyrs are called to
intercede before God, through the Son of God
and the Holy Spirit.

(c) In the third part of this service the central theme
the light, is invoked as the true expression of
thre Persons of theloly Trinity individually.
The attributes of the light is also specified as
justice, wisdom, mercy, and peace.

(d) The last section of the Sunrise Service
represents its conclusion with the proclamation
of the *Way” which is Christ, who is also
identified as the “Truth and the Life”.

Theology

The underlining theology of this Service is basad o

certain notions, such as, the Holy Trinity and the
Intercession of the Saints. Both give the service
authenticity and keep it within the orthodox teags of
the Holy Scriptures and in accordance with the nanaf
the Church Councils. The following theological oo are
specified.

(a) Godhead is revealed through the three Persons
of the Holy Trinity, the Father, the Son, and the
Holy Spirit, who appeared simultaneously in
Jordan at the time of Jesus’ baptism by John:
The Son was in the water, the Holy Spirit came
down upon him like a dove, and the Father’s
voice was heard from behind the clouds
approving Jesus to be his “beloved Son”. The
composition of the Sunrise Service explains the
unity of the Trinity as the fountain of the “True
Light”, through the worship of the unity of the
Three Persons.

(b) God the Father is the creator of the “First
Light”, and is being worshipped as such. The
Son is depicted as the “Righteous Sun”, whose
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name was glorified with the Father before the
creation of the sun. Here it becomes clear the
pre-existence of Christ “before the times”.

(c) The Holy Spirit proceeded from the Father, is
worshipped equally as the radiant of the “True
Light”.

(d) The Incarnation of Jesus is proclaimed,
mentioned in the first prayer of the Service,
who being “the unlimited God”, has come down
to meet the “limitation” of the human life on
earth, for the sake of our salvation.

(e) Emphasis is put, as said above repeatedly, on
the intercession of the Saints, whose place in
the orthodox faith of the church has been very
essential. Those Saints represent collectively
the hermits, the martyrs and the witnesses, who
are acknowledged as the champions of the faith
who gave their lives, shed their blood, and were
baptized by the “death on the cross” in the name
and with Christ the Lord.

Conclusion

The Sunrise Service is a true journey with a specif
destination to the True Light, Christ himself. Aetend the
“Janabarh” is sung with deep devotion, meaning the
“Way”, which in itself has the characteristic megsaof
moving forward as a life-long journey, non-stopitasere,
since the Light is the prime divine element in @
components. It is also instructive to know that tble of
the saints is based on the Holy Scriptures, wheseterm
occurs so often. Regarding the intercession ofsthats
who are born within the bosom of the Church andehav
become witnesses of Christ, we must realize they dre
not worshipped at any point; they are only honosage
God alone is worshipped. The saints have gone girthue
“Way” by their own life-example, and through intession
they lead the faithful to Christ, the Light of tiAéorld.
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Peace Service

Introduction

Peace Service is the first of the two specified

evening services during Lent, addressed to the Splyit
and to the Word of God, Christ, “who was buriedtle
tomb, descended into the Hades, and brought peaite t
souls”, as we read in the headline rubric of thecke
Service. Based on the structure of this serviceleam that
God the Father sent his only begotten Son anditee |
giving Holy Spirit down from heaven to earth, and
extended peace to his chosen souls, the kind afepieat
Jesus promised, not the peace that the world wgiviel
but his own peace. The Rest Service follows without
interruption.

Theological issues in both of these services are
scarce, since the latter are designed to invitddtleful to
worship and to worship only, devotion being theliane
of each, controlled by lengthy verses from the Babk
Psalms. They are also prescribed by the prayeofuys of
Saints Nersess the Graceful and Gregory of Nardiq w
lived during the 12 and the 18 centuries respectively.
There are however strict and repeated prayers ingdke
Holy Trinity and each of the three Persons indigitiu
with corresponding responses. There is also angdetibn
addressed to the Saints of the Church, headed.blyla&8y
the Mother of God, seeking constantly their intesoen.

The Psalms

The Peace Service is flooded with numerous verses
from the Book of Psalms, the only Biblical citationfact,
since not even a reading from the Gospels or th&tlEp is
found in it, making the service exclusively perdpméth
heart-to-heart devotion between the worshipper @nd.
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Those Psalms radiate wishes as well as worried kinal,
such as, blessing, fear of God, salvation, affiictidivine
righteousness and mercy, miraculous interventions,
repentance and sacrifice, and above all the masitede
peace, internal and external, all of which emerdmogn a
person’s daily life-experience, such as happiness,
satisfaction, and mostly lack of strength which uiegs
confession, peace of soul and mind, as we reacen t
following verses: My heart gladdened, my tongue
rejoiced, and my body longed for héper, “During my
life-long journey toward you, forever you filled nagth
happiness before your countenahce

It is thus the abundance of the Psalms that flow
intensely in the midst of prayers and hymns, fer shmple
reason that the personal thirst for peace is soredded as
against the sinful life of mankind, which is queadhonly
by examining the life lived, putting it to the tdstfore the
Creator God. One verse alone puts everything tegeth
when it proclaims: God, you are to turn back and visit
with us again and give us life, so that your peoplay
rejoice in yol. Here one can see the positive side of the
evening prayer, not abiding in the lasting depassnd
sinful status, but longing for “joy in the Lord’plfowing
our true repentance and the turning back of God~tiker
to us.

“Grant us, Lord”

This is the first hymn asking the Lord God “to gran
his heavenly peace to us” through his invinciblessr The
hymn recalls “God is with us” at the end of eachsee
repeated twenty times, reminiscing the Child oftBstem,
who was calledEmmanuel, by the archangel, meaning
“God with us”. At the end the relevance of the hyamd
the Child Jesus is revealed when it saygecause a Child
was born, a Son was given to us, whose authority wa
placed on his shouldetrson the Cross itself.
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Confession and Repentance

God’s protection is invoked following sincere
confession of sins which the prayer has specified a
“secrets” and which is addressed to God Almightg tre
omnipotent Lord of all. The prayer at this poiecbmes a
supplication for deliverance from sins, for recegvdivine
gifts from the fountain of peace, and rejecting satanic
snares for the sake of peace of mind, during ceepsias
well as while we worship, and “for all times”. Pey
amounts to “salvation in action” through repentamarel
contrition. Not the words alone, but the intentmd the
upright spirit of the person is primarily sought &ffective
prayers.

Psalm 27 calls God the “light and life” which has
the power to relieve the faithful from fear andntide,
since God can lift him far above the mountains &=l
head up above his enemies all around him. The Shoial
shall rescue him from being despised and from désoal.

“Look Down Father with Love”

This hymn comprises the most popular song written
by St. Nersess the Graceful whose central thertteei$ife
of Christ Jesus and his Gospel. At first the corpjpamte
Father is called to look at his creatures whichiameed of
returning to him, assisted by the host of angelBhe
faithful looks for light to the eyes of his headnd is
anxious to get gifts from the fountain of light whithe
great Saint, as a very sensitive and talented poggs at
the same time, calling upon the creation of God larkihg
it with the new creation of the one who prays, asshnow
ready to revoke his misdeeds and renew his mindhisnd
soul. The Light is dominant in this service as “th@onal
radiance” and as “the flame of love”. That lightddiame
are now ready to cleanse the thoughts and deedsirof
hearts and to replenish them with the light of the
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knowledge of God. “The fire of love” is what St. idess is
applying, as against the fire in nature which dassrand
ruins. In fact, he calls Christ as the “living finehich must
enter each person to revive and renew, similarhe t
“tongues of flame” that came upon the Apostles.

Prayer and Psalms

The Son of God is acknowledged as the “Emissary
of Peace”, Christ himself, who will protect us ajht and
against the adversary. It is further acknowledgedthe
immortal Lord of all goodness”, especially in reuif
Psalm 118 where in its entirety the weakness of the
individual finds resistance, the need of God’'s canm
dments is deeply felt, penitence and absolutionsateht
as necessary ways to achieve guidance and lasimfpa
and consolation. Supplication for peace is expredse
way of “my own lips as | tell all about the work$ the
Lord, for | had learned the sweetness of your deeus
knowledge, whereby | stood firm in your preceptstia¢

way”.

“We ask of you”

This moving hymn brings the worshipper face to
face with the compassionate Father, the Son Jasdsthe
Holy Spirit one by one in each of the first threanzas.
God the Father is invoked first for consolation atr@ngth
throughout the days of our distress. The interoessf the
Mother of God and the righteous is asked at thelosion
of each appeal. The Son of God who lifted the weafh
our sins on the cross, is now being asked to hedp t
worshipper in return to carry the sweet burden otl'G
commandments, after the fatigue of the day’s lalitwe
Holy Spirit who is called the one who “loves markKinis
the divine agent to renew life on earth, as he sepdhe
souls of the deceased anew, those who were bamthe
holy fountain of the church, now dead, those whaewe
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baptized and confirmed from the very beginning. yTaee
always given the care of the Holy Spirit throughdthis
service. The remaining stanzas are communion viié t
Kingdom of God and the holy Apostles of Christ, danc
expectation of the second coming of the Risen Clisis
proclaimed.

The Five Weekday Hymns

Although not ordinarily sung, but the five hymns
are specified for WednesdayEhursdays, Fridays, Mon-
days, and Tuesdays. The first is devoted to theg Mobin
Mary, who is designated as the “Golden Vessel hadArk
of the Covenants”, who is praised by the hostsngets as
“the one most blessed of all women”, because stetha
one who bore the Word of God in flesh. The faithful
unison sing in awe and worship Christ, asking ergeto
endow them with his divine light through the int&ssion
of his Mother Mary.

The second hymn is devoted to the Holy Apostles
who were chosen from the beginning as the “good
messengers” of Christ, to administer the divine teryss,
and who rescued mankind from the depth of theifukin
seas ashore into eternal life. The third day's hyi®n
dedicated to the Holy Cross as the “tree of lif€'winich
Paul the Apostle spoke and witnessed so eloquently
revealing the essence of God’'s wisdom and power as
against the foolishness and weakness of men irFings
Letter to the Corinthians. The Crucifixion for Pasl a
daily occurrence rather than an event in the p&hristis
being crucified", rather than "Christ crucified.”

The Monday’'s hymn is a tribute to the Good
Shepherd, who left the ninety-nine sheep and wefind
the one lost in the wilderness, resulting in hebwvgry. An
allusion is made also to the first shepherds whgeaped in
Bethlehem during the Birth of Jesus, and to thévedring
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women who hastened to the Tomb of Jesus and returne
glorifying the Resurrection of Christ.

The fifth hymn is sung on Tuesdays proclaiming the
Groom and the Bride, Christ and the Church respelgti
who were united “in love for his church”, the wisseof
which is none other than John the Baptist from wid@sus
“humbly” received baptism in Jordan, thereby “cleiag
the water and washing the sins of Adam”.

The Peace Service is concluded with a prayer in
memory of the deceased in Christ, followed by tloedls
Prayer.
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Rest Service
Introduction

During LentPeace Service is followed by the Rest

Service, addressed to God the Father, who senoritis
Begotten Son to protect the faithful under his tigand
“during the darkness of the night”. Whereas théhaubf
the Peace Service is mairtBf. Nersess the Gracefulthe
Rest Service has the blessings of both St. Ner&s
century), andSt. Gregory of Narek (10" century). Both
services are similar in structure and in purposereV
devotional prayers dominate the Rest Service, aeathby
the two Saints, in addition to the Psalms as tlugired
Biblical citations, making it all the more purelyiyate and
personal songs and prayers between the individodl a
God, with the intercession, as always, of the satftthe
church.

Both of the dominating prayers are most popular,
original, and personal, the first by St. Nersess@naceful,
known as the 24-versé €onfess with faithi written for the
24 hours of each day, and the second, the folloviauog
chapters of St. Gregory of Narek’s famous prayeokbo
known as “Book of Lamentation”: a)Atcept O Lord
Almighty”, b) “Son of God, c) “Eternal God, d) “Appeal
to the Mother of Gotl

The Psalms

The opening Psalms proclaim “light” and “truth” as
God’s attributes, and God’s greatest gifts are estpd as
guides of each person’s daily life. It is followéy the
lengthy Psalm starting withThy mercy, O Lord, shall
come to me, and Thy salvation shall reach me aacgria
Thy words, where divine commandments, witness and
meekness, along with a series of virtues are redealso
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as contrast, vices are recalled at the same timengofrom
the behaviors of the sinners, arrogant people, varthg
doers, leading to unconditional repentance. Gochiked
upon as helper and savidrto “help me and save me
according to his promise The lost sheep is prophesied in
these Psalms retroactively, suggesting the rettitheoone
servant who has not rejected the commandments df Go
but has kept them dutifully, as against the oth@aithful
servants who have fallen and gone astray, beinblerta

be restored in their God-given image and privileges

Intercession of Saints

Next, the person who is ready through repentance
and prayers is now committing himself to the he@ven
King, hoping for and depending on the intercessibthe
Cross and the numerous Saints. The Lord who wipkes
in peace during the night, this time collectivelydanot
personally only, is also asked to do us the fa¥aranting
peaceful night, so that we may rise the next mgraind be
counted as worthy worshippers of God.

The Gospel

A brief passage from St. John’s Gospel is read
quietly, where the seed of the wheat is told tdbeed in
the ground to die, in order to bear fruit abundanilhe
central message istd’ follow Jesus as we commit
ourselves to serve him. This is a must, Christ ,ssyghat
we may live with him wherever he goes as his sdsvan
The award of such intimate commitment is the “honor
come from my Father”. “Protect us Christ our Gosl'the
short prayer, followed by the Lord’s Prayer, sigmglthe
transition of the service from the Psalms to thec#ed
prayers of the two Saints, St. Gregory of Narek &td
Nersess the Graceful, which are purely personglepsaas
we shall see, rather than collective signifying pegson'’s
personal relationship with God through Jesus Christ
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“O Lord, Accept with Tenderness”

St. Gregory of Narek’s four chapters, labeled as
“Powerful prayers for the nightly terrdisall of them are
taken from his “Book of Lamentation” with the opegi
personal and contemplative appeal, sayirfgrayer with
God from the depth of the hearfThe first is the popular
prayer “Accept Lord with tenderness”, which is sumghe
first person, each person praying for himself geisafor
his manifold sins and weaknesses, in a most sighgld of
speech, highly literal, in a condensed, unevensual) and
in diversified images, and yet in a most quietingnmer,
with a tranquil and light melody, assuring the pudf the
expression of the words, rather than losing theianing in
a solemn performance of the music, as we sing yhenh
ordinarily.

In his prayer, the Saint describes his sinful l#so
the sinful nature of the human being, as “needirgcyf,
as “experiencing shameful sadness”, addressed ¢o th
“inscrutable God”, who is also life-giving, strehghing,
and just, of whom peaceful gladness is asked tlrdhg
intercession of the Holy Virgin Mary and the entilgosen
saints. The prayer manifests, on the other hamabte,
madness, dream, and bad behavior, and longs feddre
from such problems with “soul-searching joy, andaléul
vigil, fixed at you”.

“Son of God”

The second “powerful prayer” is addressed to
Christ, Son of GodwWhose Birth is inscrutable, and with
whom nothing is impossililebut on the contrary, sins are
melted, demons are chased, guilt is wiped out, bard
loosened, and chains are broken. As for the threyqo,
called ‘Protection against the demons”the eternal and
benevolent God is invoked, who is the creator of dad
night, as he is the hope of the sons of light, wisperses
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the darkness of death with his “skilful wisdom”, dan
reveals the glory of his lordship, before whom stilall
worship on their knees. The Son now is identifisdCarist
who is “my hope and my confidence”, whom St. Grggor
calls “God of all’, who granted comfort to the moars,
and pardoned those who committed sin. Here thd ‘Gfea
the Cross” is also mentioned, renewed by divineodblo
whose gifts granted the honor of adoption by treeasaent
of baptism.

“Appeal to the Mother of God”

This section of St. Narekatsi's prayer is an appeal
for intercession addressed to St. Mary, Mother oldG
asking help to the troubled individual who is despe
heartbroken, and fallen because of divine wrathe &h
named “ambassador of men and heavenly queen”, tonwh
fervent requests are made to change the troublesiayse
of the miserable individual into days of joy, enaf@lhim
to kneel down and be reconciled with God. The Shat#
given the following specific appellations to Saivary:
“Holy, Pure, Happy, Graceful, Holy Virgin, Venerable
Purgative, Peacemaker, Reposing, Devoted Covenant,
Sweetness, Reconciliation, Living Light, Praised,
Gladness, Life Medicine, Pious Sodl.

“l Confess with Faith”

Now we get to the popular 24-verse prayer of St.
Nersess Shnorhali, identified as “Prayer for eaehsqn
believing in Christ”. In the first five verses theliever in
Christ is ready to confess the Holy Trinity in wms and
then individually, the Father, the Son, and theyHspirit,
asking each one of them to bestow on him diffegsitd, to
be accepted by the Father like the lost sheep aerd t
prodigal son, and by Jesus Christ to be rememtegtréds
second coming along with the criminal on the crod®
was saved, and by the Holy Spirit to be cleansednagy
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divine fire, like the apostles who were enlightersad
empowered at the Pentecost.

The next six verses are devoted to the remission o
sins, to the elimination of guilt, to the examinatiof the
secrets (sins), and to the restoration of the eaaas, hands,
heart and feet by the all-provident Lord, so thae t
individual may act accordingly and serve the conmmhan
ments of God faithfully. Then, Christ is invoked tee
“Living Fire” that will kindle inside and heal akinds of
illness, the only way to acquire pure conscience an
wisdom to speak, to hear, and to work.

The great Saint invites the faithful as an indiat
to commit himself to the Lord, to the heavenly Kibg the
Creator of all, who wishes all goodness to be ptete by
Christ, the Keeper of all, during the daylight atite
midnight, at home as well as walking on the roate will
also bring back those gone astray, returning threm their
bad habits into their good behavior, making themabars
of the heavenly kingdom in the fear of God and vatve.
Being the fountain of immortality, Christ will washis
follower with the tears of his repentance, thusamsg him
firmly in the orthodox faith.

Each verse in this prayer carries the same
conclusion: “Have mercy on Thy creatures, and oname
manifold sinner”, repeated 24 times with heartfaiayer
addressed to the benevolent Lord, who will comnsitsioul
to the good angel, freeing him from the evil onalyQhen,
Christ the True Light will make the believers sodrthy
to His glory and rest him among the righteous.

The last three verses are impressive, as theytthead
individual face to face with Christ, the Just Judipe all-
merciful Lord, and the glorified Lord, asking hima have
mercy equally on all his friends, the faithful aeden his
enemies alike. His last appeal to the glorifiedd-wvould
be to give him strength to accomplish all his geaghes
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through the mediation of the saints, including pinephets,
the apostles, the martyrs, and the saints of thesizm
Church headed by St. Mary, St. John the Baptid, $in
Gregory the Enlightener. This long and yet mospirning
prayer comprises the mirror of the Gospel of Chasd as
we look at it, we find ourselves with our weaknasseder
the light of that Gospel, thus receiving a partmeChrist’s
help at each time during all the days of our life.

“Our God, glory to Thee”

Following a short prayer dedicated to St. Mary, the

Lord’s Prayer is recited in memory of those falkesieep.
The conclusive prayer with proper response is nesited
melodiouslyby the presiding clergy, glorifying God for
granting mankind peaceful life on earth, and askg
protection from all evil deeds, so that all mayvbathy to
receive his blessings. Help is requested fromntleeciful
and compassionate Lord to keep safe the churclldrgjl
the pilgrims, the Christian states, keeping thehuatler
the honorable Cross in peace. With a spiritual agssnd
the last benediction the faithful is dismissed.
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“Thy Kingdom Come”
The Lord’s Prayer

| tis the Kingdom of God referred to by Jesus in the

Lord’s Prayer that had to come down from heavesgaith,
where citizens would be part of it, cherish it ahtribute
to it, rather than passively contemplate on thegom in
heaven. The prayer is a daily prayer, and the stcpfethe
Kingdom is also a daily request, first confirmed Jssus
himself, and then left to his followers as a legaay a
touchstone for their daily lives. Christians weadled to
be the custodians of that legacy, namely the Chrch
earth, founded on the Gospel of Christ. After atily
human soulscould be the “living stones” to keep up with
that legacy.

Even though each of the two designations
comprises the same entity, there should be a di&tm
between the Kingdom of Heaven and the Kingdom af.Go
The former is incomprehensible for men, while taikelr is
“a living church”, breathing and active by the atgeof
God’s people, who “once were not people, but now ar
God’s people, having received mercy”.

Incarnation has made that distinction by the Son o
God who was sent from the Father in heaven to ba&ve
people, and the signal of the coming was Fathews for
his world. Therefore, the Heavenly Kingdom had ® b
transferred to the Kingdom of God Incarnate, sd tha
Gospel could be preached and the Kingdom on earth c
be acknowledged and enjoyed, having Christ as iitg.K
This way people on earth could taste the Heavenly
Kingdom truly and actually, as they also shouldtdbate
to that Kingdom’s eternal existence on earth. Tiheir€h
on earth is the translation of the Kingdom, aslibkevers
are privileged to be its citizens.
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“Thy will be done” is the immediate complimentary
request for the coming of the Kingdom. This is rot
coincidence; it is the corollary, the self-evidemfierence,
making it clear that the Kingdom is basically thél wf
God “done” on earth. Those responsible for it héve
challenge to keep and preserve God’'s Kingdom bwygloi
God's will loyally and faithfully. It was first prdaimed by
John the Baptist, while baptizing in the Jordarat tthe
Kingdom of God was “at hand”, requiring “repentah@s
we read in Matthew's Gospel. To ratify the Bapsist’
announcement, Jesus appeared immediately before his
temptations in the wilderness, and received baphgrthe
hands of John, revealing the Holy Trinity at onaed for
the first time right at that same moment: the Sorthe
water, the Spirit coming down as a dove, and thbdfs
voice confirming Jesus to be his beloved Son.

The bases of the “coming of the Kingdom” were,
first, Jesus’ preaching addressed to the ideaksoan his
time that was necessary for God’s reign over th€hey
were to be men compatible with the principles adtth
Kingdom. This further meant that the kind of sogidesus
was referring to was essentially spiritual sociétywhich
individual, personal, and spiritual life would cohute.
Secondly, the figurative speech of Jesus, sayingnymare
called but few are chosen”, corresponded with theds
that were scattered, but only few of them “fell good
soil”, signifying that Jesus’ preaching did not gert all
who heard his words to repent. Thirdly, it was owlyen
Jesus gave his life on the cross and offeredtitéd~ather,
that “many could be saved in return”.

And finally, the Cross preceded the Tomb,
completing the cycle, the first being the sign ajrship,
and the second its shrine. Jesus went through hagamy
and came out triumphant in his divine nature, algdby
his Father’s plans for mankind on earth. His Gospel its
preaching, now converted into active service otfdrmethe
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world, constituted the true foundations of his Kiogh. By
his birth history was made, and subsequently hiar€h
replenished the Kingdom and preached his Resuwrecti
forever.

Without considering the above predicaments, one is
liable to treat the Kingdom of God lightly, taking for
granted, believing that it remains in heaven wh@éied
reigns, and it is there where one will return ifyofollowed
Christ as his faithful servant, without acceptingmenit-
ments and service to the Kingdom while still livirog
earth. That kind of thinking remains to be supéfiand
easy to bypass the real and effective existencehef
Kingdom. The real understanding of God’'s Kingdom is
what the Lord’s Prayer is teaching us in termsafming
down” and “doing God’s will”, without which no Kirdpm
could be “near”, as proclaimed by John the Bapfiehn
demanded “repentance” in its full force as prectbouliof
welcoming the Kingdom, which carried with it therdan
of lifetime commitments.

It seems mandatory, therefore, that the Kingdom of

God becomes our part in life, the real and actiegt p
indeed, and not simply a passive expression of ta@vo
with an indefinable existence. The Kingdom of Cad
earth is defined, in time and in space, and ilatstt by so
many parables uttered by Jesus, taking examples tine
life’s various incidents, very plain and simple snéuly
trusting the care of that Kingdom to the commonpbeo
working in their farms, walking on the roads, imwg rich
friends to a banquet, sowing seeds, growing musteed|,
looking for the treasure, helping the wounded, irsgll
properties for the sake of the poor, and the ret o

Significant is the parable of the rich man who
invited his rich friends and relatives to a lavisinquet, but
to his surprise and disappointment, those invitedided
politely one by one for one reason or another, thedman
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was insulted. The uninvited poor were brought iougr
after group in big numbers who needed the foody @ey
deserved the invitation. One of them had made the
confession: “blessed is he who will eat in the Kiam of
God". Indeed, they all became part of the divinadueet,
which meant unending service on earth for the sdkbe
Kingdom. Doors are open wide for service, but riboh
them are worthy to enter. The heavenly banquetriorad
down on earth as the Kingdom of God, where worthy
citizens will carry the mission of Christ througks tholy
church, the holy banquet of sacrifice.

St. Paul in his Epistles rarely reflects on the
Kingdom of God. In the Letters to the Romans anth&®
Ephesians he states that the Kingdom *“is not eating
drinking, but only justice and joyful peace in thmly
Spirit”, underlining its spiritual, social and pedgal nature,
in which the harlots, the impure person, the gresuy the
idolater have no inheritance. That implied totathpral
standard, a behavior acceptable to God and in ¢anug
with the gifts of the Holy Spirit, whose fruits, asarks of a
true Christian, are identified by St. Paul as sejvihe
Lord, rejoicing in hope, being patient in suffering
persevering in prayer, contributing to the needsthuf
saints, extending hospitality to strangers, livingnarmony
with one another, not paying anyone evil for ewyt
taking thought for what is noble equally for all.

Having touched on the qualifications of a person’s
participation in the Kingdom of God on earth, wevnoirn
back to see how that person can contribute to the
fulfilment of God’'s will on earth. Personally and
collectively followers of Christ should undertakeich
dutiful commitment, believing that pursuing thelization
of God's will actively and persistently will bringhe
Kingdom of God into our lives. Our action itseffdone in
accordance with the purpose of God, will make His
Kingdom dominate over us. His will is the preachaighe
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Gospel; his will is the teachings of his Son leftus as a
permanent mission; his will is the founding of Ghurch
on earth as the only functioning representation.nyia
leaders of the church have even clearly stated tteat
Kingdom of God is the Gospel of Jesus Christ ithie
living Christ and his Living Body, the Church.

All the above obviously need the participation of
people who live and worship the One Lord JesussChri
under the shelter of the church. As said by Jetus,
Kingdom of God is “neither here nor there; it isthim
you”; it is handed to people, it is in the handstbé
believers, the laborers, the farmers who toil wtfitkir tools
and produce, they sow and plough, they gather their
harvest, they separate the wheat from the weeg, |tiok
for the treasure buried in the ground.

If, on the contrary, the Kingdom is not within our
reach on this earth, it remains to be a speculative
objective, instead of being subjective and pathefhuman
life, enlightening the followers of Christ and miadgsithem
responsible for the growth and for the fulfillmeftGod’s
will. To wait for the Kingdom in idleness and ingsavity,
means to deprive ourselved from the true partiopat

The Kingdom of God “came” and its permanent
presence on earth was guaranteed by the BirthsofsJie
Bethlehem and by his mission as théfering servant as
prophesied by Prophet Isaiah. His final week ig, Ilfy the
institution of the Last Supper and by the lessoexifeme
servitude, gave the assurance of the Kingdom whHoses
remained opened forever. Jesus of Bethlehem waimes
to be the heavenly King through his mission of aabn, as
he walked his way to the Calvary, step by stepodevis:
Christ as the Prophet, the King, and the High Briegh
distinct office of each. The three taken in unisompletes
the mission of Christ on earth and His legacy fisdehind
to his followers.
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His birth, His sacrifice on the cross, and
His second coming as promised.

His Birth in Bethlehem was a “great and wonderful
mystery” as sung in the Armenian Church on thetfeés
the Holy Nativity. It gave the unfailing signal gfeace on
earth, and good will among men”. No Kingdom coudtvé
reached mankind without his first coming, his Bitithn
Bethlehem. His immediate mission taught his followve
their moral and spiritual obligations to realize till of
God on earth, because the coming of the Kingdomneas
and is not “one way” process only, from God to madkit
required in return responsible actions on the pérthe
faithful, to make themselves worthy of the citizeipsof
God'’s Kingdom.

We learn clearly from the Four Gospels about the
essence of the Kingdom as we read the parableleof t
Kingdom one after another.

One of them tells us about the man who sowed the
seed, some of which fell on good ground and gaug, fr
signifying the acceptance of the hearers of thed/éiGod
which fell in the hearts of the followers of Chridh
another parable we read the farmer had patiencevaiteld
until the time of harvest, and then separated theatvfrom
the weed. Or, the merchant who would sell everghie
had to purchase the valuable pearl. Even the ndusted,
being so small, and yet if planted would yield kige to
shelter the birds. The young lawyer who approachesiis
asking him to make his entry to the Kingdom easayt, b
hearing that his properties had to be sold, anddkienue
thereof distributed to the poor, he was disillusidnfinding
no Kingdom for him to enter. These are the “keysénter
the Kingdom of God, given into the hands of common
people. There is the hidden responsibility of tbkofvers
of Christ to act as His "apostles” on earth, basfecburse
on a difficult commitment and decision made by them
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Jesus’ sacrifice on the cross provided his foll@ver
with the sacrament of the Holy Communion, when the
faithful “repeated” his sacrifice on the Altar eyetime
they worshiped and “remembered” him. The perforneanc
of the Divine Liturgy thus expressed God'’s lovirigdness
and people’s commitments, creating a true Communion
amongst them and with Christ crucified, partakinmythily
in his body and blood. This also meant that withthe
sacrifice of Jesus on the cross, and without theirmeous
mission of his followers, the Kingdom of God would
remain ineffective in the lives of men.

Where does the Kingdom of God fit in Christians’
lifetime one might ask? Admittedly, the period beén the
Birth of Jesus and his second coming is occupiedhiy
Kingdom of God, which also means that as long &s th
faithful remained loyal to the sacramental life ofhe
church, the Kingdom of God walked parallel alongith
lives. Undoubtedly, the second coming of Christ fsed
important part in his Kingdom, since Christ prondis®
come back for judgment. By the same token, bectuese
was the need for his Kingdom to comply with hisset
coming, Jesus warned his disciples and their falgw
repeatedly “to be prepared” for it, rather than gqakstions
about the time or the manner of his coming. Jegtis Wwas
his first coming, “peaceful and wonderful”’, as salobve,
unlike his second coming which is to be “awful and
fearful”, the signs of which are also specified time
Gospels like wars, destruction, and abomination thes
events leading to his second coming.

To be ready andto be prepared were the ins-
tructions of Jesus time and again as his fundarhadtéce,
leaving no room for questioning as to when or hoas wo
happen his second coming. Those questions are not
answerable, he said, because even he himself ddoiw
the answers of such questions. Instead, it becdnytsdy
educational to follow his instruction of “bej ready
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constantly”, without setting any limit to it foréhfollowing
reason. In my opinion, based on what Jesus has thed
condition of “being ready” in its present tenseggual to

the “nearness” of the Kingdom of God as proclainbgd
John the Baptist. The more believers are preparing
themselves unconditionally and persistently for@oening

of the Lord, the closer the Second Coming gets.

If asked, what relationship is there between the
Second Coming of Christ and the Kingdom of God? The
answer is that actually the Second Coming is the
conclusion of the Kingdom of God, because JesughiGg
will depend on our being prepared for the citizemsti the
Kingdom of God. Moreover, his Coming is not a separ
private, and passive event on the part of Chrmtelit is
an active event in relation to his followers whosédived
up to the expectations of God, whose will they hialesl to
accomplish on earth. In conclusion, we must retad
parable of the rich man who, as said earlier, @itis rich
friends to attend his banquet, but none of themecamly
the poor and the needy were brought in; they werghy
to receive mercy. The banquet, being a reflectioGad’s
banquet in heaven, is no other than service tazee@the
Kingdom of God on earth through the Church of Ghris

The banquet hall is wide open, and everyone is
invited to attend. The doors are open and everyisne
entitled to enter. There you will find tables of\see of all
kinds. The kind of service that Jesus ordered, harfidy
servant must follow me, so that my Father may hdmor'.
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Groupings of the Feasts

In the Armenian Church
(Dates shown are for the year 2007)

Introduction

The Armenian Church calendar has its special
settings for the groupings of the religious feastg;led
around the date of Easter Sunday. Some of the \cosees
have fixed dates and are independent from the fdiee
dominical feasts, given the fact that their occoces are
evidenced by the Holy Scriptures. Others are sigecis
national or cultural feasts, emerged from the relig
aspect of the life of the Armenian Church and peopl
Fasting days are predominant. The following studif w
show at a glance the variety of the observancesr th
groupings, and their duration throughout the yd&ates
shown correspond to the calendar year of 2007.ri&i&
source of this study is th&onatsooyts,the Church
Calendarof the Armenian Church.

Groupings

By virtue of their nature the feasts and theiresbs
vance in the Armenian Church are grouped into three
categories:

Dominical Feasts To commemorate the life and the
ordinances of Jesus Christ, and to venerate theonyeof
the Mother-of-God St. Mary.

Saints Days:To commemorate the lives of the Biblical and
historical saints. The latter have reached the |lefe
sainthood by canonization.

Fasting Days To repent and pray for our own souls and
for those departed in Christ.
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Dominical Feasts

1. Pertaining to Jesus Christ

a. Epiphany. Nativity, January 6 (fix date)
Baptism, January 6 (fix date)
Naming, January 13 (fix date)
Presentation, February 14 (fix date)
b. Transfiguration (Vartavar), Sunday July 15
(14 weeks after Easter).
c. All Sundays of the year.
Raising of Lazarus (Saturday March 31)
Palm Sunday (Sunday April 1).
d. Resurrection:
Holy Week (April 1-7)
EASTER (Sunday April 8)
Ascension (Thursday May 17), 2@ay of
Easter
Second Palm Sunday (May 20)
Pentecost (May 27), 8aday of Easter

2. Dedicated to St. Mary Mother-of-God

Birth, September 8 (fix date)
Presentation, November 21 (fix date)
Annunciation, April 7 (fix date)
Assumption, Sunday August 12
Discovery of belt, August 26
Discovery of jewelry box, July 1

3. Dominical Commemorations

Feasts of the Cross

Apparition, May 6

Exaltation, September 16
Cross of Varak, September 30
Discovery, October 28

Feasts dedicated to the Church
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New Sunday, April 15, (one week after
Easter)

World Church Sunday, April 22

6 days following the Exaltation of the Cross
Holy Etchmiadzin, June 10

Shoghagat, August 11, day before
Assumption

Saints Days

In the Armenian Church Saints are observed on four
weekdays: Mondays, Tuesdays, Thursdays, and Sgturda
Sundays are dominical days dedicated to the Regtiome
of Christ. Wednesdays and Fridays are fasting days.

Eighty-nine Saints are derived from the Holy Bjble
and are known as Biblical Saints, both from the &id the
New Testaments. The rest are from the first fivetuwaes
of Christianity. They represent the Apostolic Fashef the
2" century, and the Church fathers of the three Ecirak
Councils to the end of the"5century. The Armenian
Church later added more Saints through theusd the 14
centuries, mainly from Fathers of the Armenian Chur

Fasting Days

Fasting days according to th€onatsooytsare
specified as follows:

1. All Wednesdays and Fridays of the year excepthfose
during the 50 days following Easter.

2. Weekdays preceding major feasts as follows. Majo
feasts require fasting for spiritual preparedness.

a) Holy Nativity of Jesus (6 days)

b) Great Lent (48 days including Palm Sunday anly Ho
Week)

c) Easter —Holy Week- (days included above)
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d) Transfiguration of the Lord (5 days)

e) Assumption of the Holy Virgin Mary (5 days)

f) Exaltation of the Cross (5 days)

g) Fast of Catechumen (5 days)

h) Fast of Prophet Elijah (5 days. Seasonal:reefo

summer)

i) Fast of St. Gregory (5 days)

j) Fast of Holy Cross of Varak (5 days. Seasobefore
fall)

k) Fast of Advent (5 days)

l) Fast of St. James of Nisibis (5 days. Seasd&dbre
winter)

Total of the above fasting days is 99 days. Totdhsting
days shown in the Church Calendar is 139.

Summary

Given the above distribution of three groups,
Dominical Days, Saints Days and Fasting Days the
respective figures stand as follows:

Fasting Days 139

Non-fasting Days 57

Saints Days 114

Sundays 44 (excluding Lent)
Others 11

TOTAL 365 days

Note: "Others" include 11 special days as follows:

Christmas Eve January 5
Nativity of Jesus January 6

6 Days of Nativity  January 7-12
Naming of Jesus January 13

Presentation of Jesus February 14
Birth of St. Mary September 8
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Although the present study shows dates for the year
2007, it is applicable for other years as well hgvas a
necessary guide the 2-volumenatsooyt®f the Armenian
Church. The first volume governs the feasts andsédoend
volume calculates the dates accordingly.
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To Canonize the Armenian Martyrs

of 1915 Genocide
(An Outline)

Introduction

The Armenian Genocide of 1915 perpetrated by

the Ottoman Turks left behind one million and oraf h
martyrs, who were massacred in Anatolia and inSyran
deserts during the First World War, 1915-1922, udaeig

the massacres of Smyrna. Recently the question of
canonizing our Martyrs as a national and ecclasalst
tribute has been rehashed, particularly followihg 8¢
anniversary of the Genocide and as we approach the
centennial observance of the First Genocide of 268
century. It is our wish to see that before reachingt
significant milestone in our lives, our Martyrs are
canonizecen masss saints of the Armenian Church.

Conditions

Some justifiable approaches on the one hand, and
some confusing exaggerations in the minds of wligiand
civic leadership on the other, have yielded litdsult, and
simple commemoration on or around April 24 of egehr
is deemed sufficient for a long time, short of grou
sanctification of our hundreds of thousands grarefpa
and their families whose survivors have providedngr
witnesses, and many have gradually written theim ow
tragedies and memories.

There is no question about the authenticity ofall
Armenian and foreign- documentations and witnesisats
factually, even with ample photographs taken therthe
spot of the killings, support the Genocide of th@na&nian
people in historic Western Armenia, incorporatedthe
Turkish territories.
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There are and there should be strict conditioms fo
the Church to give proper consideration to candglat
individuals and/or groups alike, who have been eases
of Christ in the early centuries by actually givitngir lives
voluntarily to the torturers and to the persecutdr€hrist
and Christianity, as well as to those who lived dietl a
natural death after living a Christ-like life, pemiing
deeds of charity as true followers of Christ, asddavines
to whom even a miracle or two were ascribed.

Those conditions, however, are set for individuals
rather than for groups, since we are talking abiet
Armenian Martyrs as a much larger group to encospas
much longer period of time and a vast diversitjochtions
in a large territory like Turkey. The argument istieely
justifiable, as to how do we know ALL the martyrens
religiously sound, having believed in Christ, anavihg
lived a moral life worthy to be considered as cdaths for
sainthood. The answer is simple, we do not know
definitely, since with pure assumption on our pamgny
were surely unworthy. But such assumption if erddrc
should not cast doubt on the hundreds of thousafds
martyrs who truly believed in Christ, walked thrbuthe
deserts, were cruelly killed, having their religgdeaders as
the first rank saintly pastors of Armenian churchéover
Anatolia.

The Seminary of Armash

The immediate targets of the Armenian Genocide
were the centers of religious and educational tutsins,
namely, the Seminary of Armash and the intelligants$
the Armenians in Constantinople. The Seminary was
attacked overnight, the last class was expelled, those
graduates who were serving the churches as prinaaigs
pastors were killed systematically while in offitke exact
location and date, manner of torture and killingafed
and verified. This is why | am proposing that the
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canonization begins from Armash, the only center of
Armenian Christian education and mission, and fiibwe
religious high ranking leadership, down to the lay
representatives of higher education and profesikipaad
further to the mass of the people, young and olth were
forced to march with the single destiny to perigijs
putting all Armenian history, religion, and natitman end.

Armenian Church Calendar

The only way for canonization in this case is
obviously Group Canonization, like we see manyanesés
in the ancient tradition of the Armenian Churchecalar,
such as “St. Vartan our Commander and his 1036 yiart
who died in the Great Battle” (February 23, 200Bhe
same is true when certain Saints are listed by pame
followed by “those other disciples who were martijre
Saints are named, but the rest of the group ar¢ioned as
“those who were martyred with them”, in which cage
cannot be certain if any one or more of those weaghy
to be counted as saints, which also meansttigt mere
martyrdom as a given fact has made them worthy to®
sanctified like those saints named as their leaders

Further examples are: “Saints Lucian the Priest,
Tarachus, Probus, Abdronicus, Onesimus, and other
Disciples of Saint Paul” (November 28, 2006). “THely
Fathers of Egypt Paul, the Other Paul, Marcaringrids,
John the Dwarf, Nilus, Arsenius, Siseos, Danietafien,
Marcarius the Elder, Poeman, and other Holy Fathers
(December 7, 2006). “Saints Anastasius the Priéatuys,
Theodota and her sons, and those who were mantyithd
her” (October 30, 2006). “Saints Athenogenes th&h&p,
and the Ten Disciples and Five Martyrs” (Augus2Q06).

Taking into consideration those two factors,
“groupings” and “followers”, we are confidently efied
sufficient support and feasibility to treat the ©aization
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of the Armenian Martyrs the same way, more simpig a
with less complications, that is, to mention thadiers by
name, who are cruelly killed while in office, and add
“those believers in Christwho were martyred with them”.
The exception just made, “those believers in Christl
safeguard the abovementioned doubt whether or hat A
the martyrs are equally worthy of sanctificationll®&wing
this principle, which was already adopted for ceetuiin
the Armenian Apostolic Church Calendar (Tonatsooyts
IS possible to come up with a comparatively medning
solution to this important issue.

Ample documentations support the killings of the
clergy, the leaders and the mass carnage and messHc
the Armenian population from Constantinople to the
extremities of the Turkish territories, with namkegations,
dates, the cruel manners of killings, and even with
photographs available in the archives around thedwo
Based upon such facts, | propose the followingepattor
the possible canonization of the Armenian Martyr§a15:

“In memory of the Armenian Martyrs of 1915,
Saints (names as appeared below, including Komitas
Vartabed who was tortured but not killed), and all
those holy martyrs who believed in Christ among the
one million and one half Armenian martyrs, men,
women, children, who were massacred during the
Armenian Genocide”.

Names of the Martyred Religious Leaders to be
Canonized

“Bishops Khosrov of Kaiseri
Sempad of Karin
Nersess of Adana
Khoren of Gurin

Hagop-Ashot of Egypt
Eznik of Palu
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Vartabeds Komitas the Great
Mugurdich of Dikranakert
Sahak of Erznga
Ardavazt of Edessa
Barkev of Broussa
Besak of Kharpert
Shavarsh of Tokat
Souren of Bitlis
Kegham of Keghi
Hamazasp of Samson
Kevork of Trabizon
Vartan of Mush
Anania of Papert
Other Vartabeds, Priests, Religious Leaders
of the Armenian Catholic and Evangelical Churches
And
All those men, women, children and their followarsong
the one and one half million of the Armenian Mastgf
the Genocide of 1915”

Biographies
Bishop Khosrov Behrigian

Bishop Khosrov was a graduate of the Seminary of
Armash. He was ordained a bishop in 1914 by Catbsli
Gevorg V as Primate of Kaiseri, and upon his retuas
accused for causing revolt instigated by an eneouytry.
Was imprisoned, and on his way to Diarbekir wakediby
Turkish soldiers at age 46.

Bishop Sempad Saadetian

Sempad was one of the seven first graduates of the
Seminary of Armash and the classmate of Khosrowvble
ordained a bishop in 1910 by Catholicos Madteo¥Vias
Primate of Karin (Erzroom.) On June 15 of 1915 was
summoned by the governor of Karin for an unknown
reason. He was accused for furnishing reports roker to
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hastily provide ammunitions. Following the false
accusation the Bishop was deported to Erznka where
was killed by the orders of governor Mahmoud at 4de
With him six priests were also martyred whose naares
recorded (Nersess Vahanian, Makar Pekhozlian, Hkinaya
Mouradkhanian, Zareh Shusheian, Zarmayr Kevorkian,
Houssig Kavakian).

Bishop Nersess Danielian

Nersess was from the brotherhood of the Catho-
licosate of Sis, Cilicia. He was ordained a bishm@d911
by Catholicos Sahak of Sis. He was accused asdarled
revolt and was arrested and imprisoned in Aleppen twas
taken to Damascus. The Bishop returned to Constaig
by the mediation of Patriarch Malachia Ormanian1®14
was elected Primate of Yozgat, and five years latédi919
was arrested with 500 intellectuals and merchaitsvere
deported to Sepastia where they were martyred by th
orders of governor Jemal in Kardashlari slopeteplace
called Tashledere. Bishop Nersess was a writer thigh
pen name of “Ssagan Vartabed”.

Bishop Khoren Timaksian

Khoren was born in Gurin in 1864. Was admitted
by the Sis Catholicosate where he was ordainedeatpn
1892. He was ordained a bishop in 1911 by Cathslico
Sahak Il of Cilicia as the Primate of Yozgat. In12%he
was the Primate of Gurin where he was beheadedjalon
with Badveli Bedros Moughalian, at age 51.

Bishop Hagop-Ashot Papazian

Hagop-Ashod was born in Constantinople in 1847.
Was the Primate of Egypt, and in 1915 died follayin
tortures inflicted on him in the military prison &myrna,
because “a report was found in his papers regartting
Massacres of Adana in 1909.
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Bishop Eznik Kalpakjian

Born in Constantinople in 1860, and was ordained
priest in Armash in 1886, and later bishop in 1942
Gevorg V Catholicos of All Armenians. He was thénate
of Palu until 1915, where he was killed with hiopke.

Martyred Vartabeds Listed Above

Komitas Vartabed Soghomonian,the famous musico-
logist from the Mother See Holy Etchmiadzin. Was
arrested on April 24, 1915 and deported along with
hundreds of Armenian intellectuals to the interias
Turkey, where most of them were killed, Komitasureed

to Constantinople with fatal mental disorder at 4§eand
remained in mental institutions the rest of his.liHe died

in France in 1935Mgrtich Vartabed Chelghadian, a
graduate of Armash and Primate of Diarbekir (Dikra-
nakert). He was arrested in 1915 with his 9 prjeBishop
Andreas Chelebian of the Armenian Catholics, andvBk
Hagop Andonian. Mgrtich Vartabed was tortured aitidd

in Diarbekir in flames of gasoline poured on hingng
with his 9 priestsSahak Vartabed Odabashianthe first
Armenian clergy to be martyred in December of 1914,
while on his way to Erznka from Broussa, where las w
elected as Primate. Before his arrival to Erzrika,was
cruelly killed with his followers near Sepastia, the
village known as Enderes, by the hands of Cherkéa,J
the bodyguard of governor Mouammer.

Ardavazt Vartabed Kalenderian, a graduate of Armash, a
poet and a writer, was killed while in office a® tRrimate
of Edessa, where he had embarked on significaigioes,
cultural, and educational activities. He was aagsand
convicted in 1915, being the leader of the resttasf his
people in Edessa against Turkish atrocitidarkev Dz.
Vartabed Danielian, a graduate of Armash, was sent to

132



Nocimedia in 1914, and later to Broussa, where las w
arrested and tried for strongly resisting and refyishe
Turkish authorities to confiscate the Armenian Chuof
Broussa to find weapons hidden in the church. He ovdy
27 when killed in the Der Zor prisoBesak Vartabed Der
Khorenian, ordained withBarkev, he was well educated in
history and philology. He was martyred in office the
Primate of Kharpert. He was arrested, was takery asval
on his way to uncertain place was killed at age 33.

Shavarsh Vartabed Sahakianat first he was th€rimate

of Sepastia, and then of Tokat. He was a gradufte o
Armash Seminary and was martyred in the villagewkmo
as Ghezel Enish, near the springs of Gun Geormez, t
hours journey from Tokat, with the false intentmfrtaking

him to Sepastia.Souren Dz. Vartabed Kalemianwas a
graduate of Armash. He was martyred with his people
while in office as the Primate of Bitlis, at age 2@egham
Vartabed Tevekelian,also a graduate of Armash, ordained
with Souren. Kegham Vartabed was killed in Keghileh

in office as Primate. He was 28Hamazasp Vartabed
Yeghisseian,a graduate of Armash, was martyred while in
office as the Primate of Samsun and Janik. He iagears
old.

Kevork Dz. Vartabed Tourian, born in Rodosto in 1872,
and was ordained in Armash where he also lectured
theology and philosophy. Was the Primate of Trabizo
1915, when deported to Karin for trial at the raityt court.
He sent a telegram to Constantinople about hisstarre
following which nothing was heard from him/artan Dz.
Vartabed Hagopian, member of St. Garabed monastery
brotherhood born in 1846, and ordained in 1880. Wdas
Primate of Mush when on June 27, 1915, the Ittipbady

of the Young Turks forced him and his followersl¢ave
the city. All walked from Mush to a village calledli
Zerrnan, where all were burned in flames of gasolin
Anania Dz. Vartabed Hazarabedian,born in Sepastia in
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1861, was a member of the brotherhood of Jerusalem
Patriarchate, ordained by Patriarch Harutiun Vetaimein
1892. He was Primate of both Edessa and Papenvaad
martyred in Papert in 1915.

Conclusion

In conclusion | trust that this outline is giveroper
attention by the Armenian Church authorities antizetl
fully or partially as deemed necessary. In my apinit
serves its purpose fully if left as is, with nansslisted,
rather than abbreviated. In any event my hope as ttne
pattern, following faithfully the ancient patteras shown
from the Church Calendar, can be considered fezasibtl
proper action taken in due time.

N
AR
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